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To the Right Honourable, 

Charles Earl of Wincheljea j 

Vifcount Maidftonc, Baron 
Fit^-Herbert of Eafln^ell^Sic. 

My Lord, 

'"^pH I S Treatife be- 
J ing by mc defign*^d, 
for the Vindication of 
R eveal^d R cligion , againft 
thofe Deiftical and Sceptical 
Notions which are too fre- 
quent in this Age^ had there 
been no Angular obligations to 
induce me, yet cou^d I not 
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The Dedication. 
have found a more proper Pa- 
tron than your Lordfliip ; 
whom all muft acknowledge 
to be a Favourer and Prote- 
aor of Religion, Virtue, and 
whatfoever is Praiie-worthy a- 
ihongft men. I am very fenfi- 
ble, that my fmall Station in 
the Church, might very well 
have excused me, from engag- 
ing in an argument which may 
juftly require a Perfon of more 
. Dignity, Learning, and Lci- 
fure, but I am at the fame 
time very well fatisfy'd, that 
your Lordfliip and all good 
men will not exped much, 
where but little is given j and 
therefore in the fame plainnefs 

and 



The Dedication: 
and finccrity wherein I at firfi: 
wrote it, I prcfume to dedicate 
it to your Lordfliip, as a fmall 
token, how much, I am. 

Tour Lordfljip^ tmU Humble^ 

and Obliged Sermnt^ 
Matthias Barbery. 
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PREFACE 

TO THE 




Courteous Reader, 

T Hough I am not of the Oftm- 
OHy That whofiever writes 
a Book^ ought to mite a 
Preface (for fofne are 
Co good that they need none ^^ 
and fome fo bad that they dont 
deferve om ) yet 1 think my 
felf to lye under an ohligationy to 
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To the Reader. 

ghe the World an Account of thofi 
Reafons^ which induced \me to An- 
fwer a Book , xvhich if it had its 
due deferts^ ought to be confined to 
filence and darknefs for ever. \. I 
might here alledge in the firfi Place^ 
that the TraStatus Theologico' 
Politicus, has not as yet the hon- 
our^ to receive an intire confutati- 
on^ from any one Learned Handy 
that I know in Europe. Bi^joj) Boyl 
in his little Body of Divinity^ and 
almoj} all our Moderns^ who have 
wrote in Vindication of the Scrip- 
tures^ have taken notice of Divers 
of its dangerous fojitions^ as they 
lye Jcattering up and down^ in al- 
mofi every page of it^ from whence 
1 might have leave to conclude^ that 
if mfe Learned men did thinky 
that it was mcejfary to Anfwer the 
chief OhjeSiionSy againfl: the Autho- 
rity of the Scriptures one by one; a 
Colletiive Anfwer to the whole Booky 

would 



To the Reader. 

would be more fatisfa&ory tothewwldy 
and more beneficial to the publick Good. 
And therefore I was not induced to 
undertake this task^ becaufe I thought 
none could do it better^ but becaufe 
none before me had began fo ufeful 
a work. I confider^d alfo in the fc- 
cond placcy that mofi who have wrote 
upon this Snb\eSiy have either done 
it in fuch a Wlofophical manner^ 
as is not eajily intelligible by the 
Vulgar^ or have proceeded againU 
hiniy and his Party^ by fuch Philolo- 
gical Arguments, as tho very Lear- 
nedy yet at mo§l are but Conje&uraly 
and therefore never can convince a 
jtubborn Sceptift, tho they are very 
pleafing to Ingenious Men, l^ow tho 
this way of Writingy is 'very tak" 
ingy whilfi the Argument is only 
tofs^d too and fro amongft Learned 
Meny yet it is not fufficienty when 
fetch Deiflical Principles begin to be 
Popular 5 and feize upon the minds 

of 
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To the Reader. 

cf thofe , who though they want 
Reafon , yet fiand in need of no 
Ohmnacy to defend the fame. And 
therefore fince this Book has^ as I 
am informed, recei'ved lately fomeim- 
prejjions in our own Language ; I 
> thought it might not be amifs to ad- 
miniver the antidote^ in the fame 
'vehicle^ in which the Tarty has pre- 
fented the Poyfon ; and wamng all 
ConjeEiural Arguments that are drawn 
from humane Authority^ or whofe^ 
force depends upon the knowledge of 
Books^ or are too remote from com- 
mon Senfe, to be underfiood by ^ all 
Men ; I haw laid down chiefly 
fitch Principles^ m all may under^ 
ftand^ and all who uuderftand them 
muft needs admit to be true : And 
I hope that it will be apparent from 
thence , That they who Renounce 
their Religion , into which they are 
Baptizedy mu^i Renounce their Rea- 
fon too, which tUy boaft to be 
^ thetr 
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To the Reader, 

their only guide. -Nor am 1 igm- 
rant, that the Author of this Book, 
was niery well wrfed C pardon fo 
favourable an exprejfion) in the 
Writings of Mofes and the Prophets j; 
underfiood the Original Language^ 
and had made a diligent fearch, to 
find all weak places, wherein he 
might AJfault and Ruine the im- 
pregnable Fortrefs of Revsal^d Re- 
ligion, Mr. Hobbs had another way 
of trifing with thofe Books of Scrip-' 
ture, and wrefiing fome particular 
places to his odd Opinions : But 
this Author begins at the very Root 
and Foundation^ by taking away all 
Divine Authority, from Prophecy, 
Miracles, or Infpiration^ and making 
all the facred Pen- men, to be no o- 
ther than either Mad-men, or ImpO' 
fiors. Now tho fuch fentiments , 
ought rather to be punifhed by the 
Judge, than refuted by the Divine, 
yet fince too much liberty has relax-' 

cd 



To the Reader. 

ed the Reins^ both of Civil and 
EcdefiaUick Power ^ it is neceffary 
that fuch Weapon rJlf)Quld be ufed. 
as • are therefore left us^ hecaufc 
they could not eajilybe taken away. 
And I thought it would be at leafi 
fome punijfmient^ as it were^ to the 
wry Sbades and Majies of this Au^ 
thor^ to Jhew the world^ that he^ 
who fo long has found a place in 
the Libraries and Hands of 'very 
Learned Men^ does fcarce for his 
ftupidity^ and trifling way > of arguing^ 
merit to obtain a place amongjt the 
loweft forms of inferiour Animals : 
And I am Jure if he could fay no- 
thing to the purpofe againfi Re- 
<ueaYd Religion^ his little Difciples 
of the Town^ can fay a gnat- deal 
lefs. But indeed the greatcfi motive 
of all^ vpas the general difpofition of 
men of all Degrees and Capacities in 
this Age, to ridicule our Religion as 
much as they can^ my^ a great deal 

far- 
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To the Reader. 

farther than their own Abilities 
will give them leave. How will 
fome Little People vent a Jefi 
upon the Bible, or argue againfi 
Mofes , who never read a Chapter 
in it , with that Attention which 
h clue to thofe Sacred Writ- 
ings; And never .^ even in their 
Younger Days , .knew any thing 
beyond a Play or a Romance. / 
will not fay » That too much Li- 
berty has given Opportunity to 
Deilm, to grow up with thole 
other Weeds that infert this Na- 
tion : Though if I Ihould^ it might 
be found to appear not very unlike- 
ly to thofe who conjider^ that Mr. 
Hobbs'i Leviathan.^ was brought 
forth in lMiM% times of Liber- 
ty, and that 'this Author pleads 
for notliing more than Libc^rty 
to Exclude the Confcientious 
Fear of God out of the World : 
But certain it k y That the Ge- 
neral 
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To theReader. 

neral Corruption of Manners , 
Contempt of the Clergy, Bold 
Agitation of the Socman Con- 
troverfy, amongft the Greateft 
Men of the - fame Church, do 
render difcourfes of this Nature 
very necefiry^ to ftop the Mouths 
of thofe Mockers, whom St. Pe^ 
ter long fince Prophecy 'd fliould 
come in the laft days, faying, 
Where is the fromife of his Com- 
ing ? 

For fince the Fathers fell afleep, 

All things continue as they were, 
from the beginning of the Crea- 
tion. / will add but one word more^ 
and that is^ To acquaint thee, 
tliat my defign being only to 
Anfvver this AudWr, -TMiave ^ol-^ 
lowed him exactly ( tfitrk %oUi ) 
to the End of the 7th Chapter, 
and there left him, as being 
weary of going further after a 
falfe light to no purpofe. For 

hamjg 



! 



,-i 



J 



To tke Reader. 

halving confider^d all his Camls^ a- 
gainft the Prophets^ Prophecy^ Di- 
1)1 ne Law f Miracle s^and Interpretation 
of Scripture^^ I thoug}}t it altogether 
needle js to proceed any further. 

And thu^ having given thee an 
Account of my dejign^ I mufi leave 
the performance to thy favourable 
cenfure^ and wiJI) thee a hearty Fare- 
well 
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PREFACE 
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Tra&atm Theoloztco Voliticus. 
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I Here was not longfince a young 
Gentleman, wliofe Name was' 
Scepticusy who was pleafed to 
retire from thenoife of the?^;?, 
into the more refrefliing Solitude of the 
healthfulCountry.Hc was of a fieryGenius, 
always eager after new things, and moft 
pleafed with tjiofe Thoughts, which hfc 
thought were fartheft removed out of the 
Road of the Vulgar; He had began his 
Studies with a diligent Perufal of the CUf- 
MAuth6rs,from whom he received a deep 

W impreflion 



impreffion of all thofe Beauties, both of 
Thoiiehtand ofExprefTion, which arefo 
vifiblv Eminent mthofc Antient Writers; 
from thence he proceeded to tlie Pcrufa 
of the Moral Writings of the Anticnt 
Philofophers, but prefently taking a dil- 
euft at Notions he thought too obvious 
Ind common, he Hew from thence to th6 
Atomica)Philofophy,as it ftands revived by 
Descamsfialfe^dus and others.This pleafed 
him for afcafoncxtreamly, becaufe it gave 
no deference to A\ithonty,but let loofe the 
mind of man,to enjoy its primitive liberty ot 
Thinking, and gave him vaft Ideas of 
what mighty things might be done by 
mere Matter and Motion. 15ut coming a- 
broad into the World and finding tha 
Religion was the grand I heme of all 
Mens difcourfe, as well thofe who ivcd 
according to its Rules, as thofe who did not, 
lie lefolvcd to applyhis mind to iearch into 
its abftrufeft Mifteries. And it happening 
at that time the Socman ^^^^tro^eifie was 
revived with a gvc^t deal of heat, he applied 
his mind very diligently to read all the 5^- 
Mn Authol-s. He was a long time mudi 
pleafed with their Writings, becaufc they 
teemed to Interpret Scripture with anayi-c 
and freedom, which he of all things moft 
afibaeci, and mom mma ^-^'^^^^ 
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liicli a height, as was moft agreeable to tliQ 
Towring thoughts of.Jiis own Ambftion. 
But finding at laft, thatthofc Writers had 
an excellent knack of making the Scriptures 
fpcak whatfbcvcr was agreeable to their 
own Sentiments ; It bred in him aii Admi- 
ration of the Ingenuity of thofe YVriters, 
but a contempt of the Scriptures tliem- 
felvcs, which he eafily perceived, had no 
command over thcfc Authors,^ whom he 
moll admired. It was his misfortune at 
the fame time to light upon the TrdUtta 
Theolo^ico Politiciis,o^Sfwofa, This turn'd 
him a" perfeft Dcifl:,< he threw away his 
Bible, and fct up this Book in the room of it. 
He now thougtit himfelf tobe fet at liberty 
nbovethe flavifli condition of thofe, wlio 
thought they were to be ruPd by their 
Bibles ; and fo fond was he of this Author, 
tliat ev<5ry Summer, he carried him into 
the Fields with him in his hands, and each 
W inter he wore him in his Mu If. Tm\-(t^ 
liv'd in the Neighbourhood an Old Gravt. 
Divine, who, incompaffion to hisVouth, 
did often pay this Young Man a Vif it \ a iid 
iiad often been laughM at by Iiim m the 
Pulpit, for his Zeal for Religion. He came 
to him one day in his Garden, as he wa? 
reading in this Author, and fccm'd altoge- 
' ther ravifla'd with the Eniertaiiimcnt j an<J 

M 9. if^r 
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being well acquainted with him, was thus 
familiarly plcafed to accoithim. 

Logic, Sir, you Iccm mightily ^\q^H ; 
Pray what Book is that you hug, with fo 
ninch Extacy and Raprurc ? 

Seem. It is a Book fo agreeable to my 
Rcafon, which ever fince my Childhood, 
ftrugglcd fot Freedom from Popular Er- 
rors, that I embrace it as my Deliverer 
from the Darkncfs, under which I was 
bred, by ignorant Nurfes, Tutors and Ma- 
tters ; and as fuch I recommend it, to the 
perufal of all thofc, who rather defirc to be 
Men betimes, than live long, till they arc 
over-grown Children, with long Beards 
and Ihallow Brains, trembling at the 
Thoughts of Invifible Powers. 

Logic. I fuppofc then you are feeding 
upon a Limb of Hohbs'^ Leviathaff, and 
are juft now returning Thanks fto the 
Lord knows what) for the plentiful Colla- 
tion. . , 

Sceft. Holbs was indeed a very pretty 
Fellov, andnotcalilv feared with Religi- 
ous Bugln nvs. ] }ui: this Author defervcs ra- 
ther to be eftecn "-d hu Tutor than his Scho- 
lar ', He has fuch a Knack of Expofing all 
the J.'if'cls of thofc Books you call the 
Scriptures, with that Strength of Reafon, 
and iJolidity of- Judgment, that apparent- 
ly 
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ly fliews it to be the Work of the Incom- 
parable SpinofA. , . „. ^ 

Logic. I fuppofe it is then his 7raUaitis 
TheologicoPolitictu. Pray what is the De- 
fign of that Celebrated Book? 5^^^,^^ 

Scept. That is beft known by the Pre- p^ef. of 
face where he firft fliews, '^Ihat if MenthhAxi- 
lived always in Profieritj, affdhy their oivnthoi: 
good romluti could become Masters of their ' 
mojl defired Event s, they would never be en- 
tangled with the vanity of Superftition. But 
when they are driven into thofe Straits^ from 
which they cannot expedite themlelves, they are 
apt to believe any thing ; the Mind is tumbled 
up and down between l-Jol>e and fear, and not 
knowing where to reft on Earth, looks up for 
a fupport from Heaven s Implores the Dmy 
with Tears difgraceful to any Won^an ; runs 
after Augurs, South-faycrs, and Conjurers, 
and hunts for infpiration, in Vools and Mad- 
men. An example of wiiich he gives us in 
Jlexander, who had in any difficulty re- 
courfe to his Prophets, as Servants of his 
Gods, but in profpcrity forgot both them 
and their yi/^/?frj. , . r r 

Loiuc. And what docs he inler trom 

licncc 

Sce'pt. That Men arc prone to Superfitt^ 
on by Tear only, and not by any Innate Scnje of 
a Deity, its you Divines would make m believe. 

B 3 
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Lo^ic. But wlwt if this Grand SuppoH- 
tion, I'hnt Men are on'y Sufcrflitions tn Ad- 
•verftty, is altogether fal!l;, and to be refu- 
ted' by Ten 'rhoufaiid ir.'Jtdtices, both Na- 

, tionaland Pcrfonal, Ancient and Modern? 

' The fnvs were never vi\o\-cJhptrJli lions, (if 
the IddUtiQus Worfljijf of the ^iin^ Moon and 
Stars, is SuperlHtion) than in their Highefl 
Profpcrity : Tor then they became afliamed 
as it were of the llites and Ceremonies 
taught by Mops, and iijiew ambitious of ri- 
valling their .Nciglihouring Nations, in all 
the Gallantry and Pageantry of their /^^/er- 
fiiiioM WorlhijK So tiiat your admired Au- 
thor, by poring upon Qu'initi^ Cttrtiw, for 
one finglclnliancc, has quite forgot the nu- 
vmom Exnmflcs^o the contrary, which he . 
might have found in almoft every Leaf pf 
the J5ible, or Page of Unjfs Hiilory. 

Scqn. i:on't tell me of \li\vs ; I believe 
we know little of them, but what fome 
Modern Impoftors have conveyM to us; it. 
is apparent to me, that all the reft of Man- 
kind, are driven to fupcrftition by Fear 

only. 

Lo<(ic. Not fo neither. Pray what Na- 
tion flicw'd lefs Pear,and more Supcrftition 
thhn the Ancient Romans ? And what Na- 
tion had ever mo):cf^0ories, and more J l- 
tnrs than that Famous Monarchy? Who 
were ever more punftuai in returning 

Thanks 
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T'nnks to their fuppofed Deities^thm their 
Sc>::ae and GemM And yet I anj indm d 
totiiinU, that they did not much fear theu 
E>Kmrcs, when they returned Thanks to 
their g/^5 that they had beat 'em, and that 
it was rather a fcnfc of Gratitude than of 
Fear, which was the Mother of that Pom- 
pous Devotion. . ^^ . 1 ^i,« 
* SccvL You talk of whole Nations by the 
Lump ; can yon give any Inftancc tothQ 
contrary in a finglePerfon ^ ^^^, 

Loj'.Yts, Sir, that I can, without tumb- 
Ung over any large Volumes of 'Hiftory : 
NehchadneA^r wasa Fortunate Prmce,and 
Great Conqueror ; nor did I ever hear that 
he was very much a Coward J ^"^^ yf_»f 
keptCfee Da>K2,2. ) fcvcral Nurfems of Ma^ 
iricims, Aftrolooers and Sorcerers, to mtei- 
pret Dr J/x,prcdia Futurims^^fy^^^f^ 
his Court and People in x\\^fuperftittom Cw 
/?f>wj of that Age and Nation. 
^ Scept, But tho he was fecurc for die pre^ 
fcnt, yet perhaps his fear of /«f «^^ i^-^^lsm- 
cliii'd him to lo muchSupcrftition. _ 

Log^Whatthen do you think ot his Gra- 
titude to Heaven, when he was returned to 
his Reafon and his Throne (D^^.A-^?;)^"^ 
o Pamon but Joy could M room in his 
Brcaft, was that alfo the Eftea ol Feai ? 
^Sccit, I am notin love with. W^^^^^^^ 
nmples'. Let us have One outof lomcUoneft 
Vagm Author. B 4 ■^^* 
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Log. Then your own admired Curtiu^, 
fhall be my next Witnefs, even in tliatvery 
Jlexander, whom with equal front and ig- 
norance, cites to the contrary ; fornoman 
was ever more fuperftitious than thatGr<?- 
*fitn Conqueror, when he was in the midft 
of all hisTnumj/hSj and as far from Fear as 
from Adverfity ; it was then that he fiuKi. 
cd himfelf to be the Son of Jupiter, m En- 
thufiafm not eafy to be parallell'd, and im- 
pofTible to be exceeded by any) and the joy 
of tliis, joyncd with Jiis othergood fortune, 
fo far tranfported him, tliat it quite exclu- 
ded all that fuperjiiiious Fear, w liich his 
Southfajers endeavoured to raife, by foibid- 
ding his entrance into the fatal City of Ba- 
bylon, 

Scept: J/exa»^er, thoaGreat Man, yet 
was but One Man : You cannot deny, that 
Fear, by its natural Energy, is the only 
caufe of Superftition, nor can you affign a- 
ny other. 

Log. Yes, Hope and Love arc as certain 
Motives to what you call St/perption, as Fear 
or Sorrony. For have not Men Worlhipped a 
Wrong Deity, or theTrueGod the Wrong 
Way, (which is the Whole of Superftition) 
out of hopes of being made more Happy? 
Elfe how came the moft Ancient Pagam to 
Deify the moft benign of their Friet/ds and 
pem/afhrs ? 

Scepf. 
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Scept. I hope you will at Icaft grant, that 
Superftition arifes from the Paflions of 
Mankind, as may fufficiently be fcen by its 
mutable Nature, and not from any Idea of 
a God, that is obvious to the Reafon of all 

Men. 

Log. All Religion (which your A — calls 
Supcrftition)does not take its Original from 
the Pajjions, but from the Weajon of Man- 
kind. No man that is not perfeftly mad, 
would Love, or Fear, or Worftiip a God, 
or any Invifible Power, unlcfs he was firft 
fully perfuadedotthc real Exiftcncc of fuch 
a I3eing or Beings, that can hurt, or clfe re- 
lieve him : For the Fajfmis, tho never fo vi- 
olent, could never hurry on a Man to Wor- 
ftiip a What he thought robe a Non-cr/s, 
that had no f'lxiUencc but in his onm Faticy. 
And this is the Rcalbn, Why Ikafts, that 
prccapableof H(5/>e, and Fear, and Love, (or 
at leaft fomething very like tijofe P Anions) 
areyet ftrangers to all manner of Religion, 
viz.. becaufe they have no previous Notion 
of a Deity, to ftir up thofe Paflions in them : 
OtherwiliJ an Hare, tliat flies from all 
things, would be as fuperjiitiom as the .//- 
lexander the Great, who made all to fly be- 
fore him. 

Scept. My Notion is, That it is the Fear 
of Mankind, working violently upon the 
Underftanding, that created all Notion of 
'' nvifible Power*;- Log, 
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Log. And my Notion is, That it is the 
Reafon of Mankind, that could not folvc 
the Creation of tlie World, and the Origi- 
nal of Man, but by having Rccourfc to fome 
Fiffl Caufc, vvhichexeitedthcPaftioosof 
Man to adore their Creator, and thofc other 
Imnfible Powers, which they prefumed did 
govern the World under him. 

Scept. I do notii^cakof Natui-al, but that 
which you Divines do call Revealed Reli- 
gion. This is that Grand Cheat that the 
Priefls in all Ages have drefs'd up in Vari- 
ous Habits to plcafc the Vulgar, who arc al- 
ways of a mutable Temper, and to keep 
them in fubjeOiion to thofc Monarchs who 
want a Bridle to rcftrain unruly Subjefts. 
But nothing is more fatal t02iComr»onwealth 
than too much of what you call Revealed 
Reiigion, which is the Mother of Seditions 
and Tumults, and a great Enemy to a free 
Trade. And truly, this (I hope I fpcak to a 
Friend; makes me very much wifli wc 
^uld fee a Commonmalth in England^ that 
we might enjoy the liberty of thinking and 
ipeaking of Religion as wc pleas'd, which 
^fiow is too much reftrain'd. And my Au- 
thor tells you, Thiit the Grand Defign of his 
Bgok was to plead for fr^ch a liberty. 

Log. I can fee no Reafon, why Religion 
Jliould not be as ncccffary to fupport a 
Commomvenlfh AS d. Monarchy : Vov do not 
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Commonwealths call in the help of Oaths, to 
bind their Subjefts to Allegiance, as well as 
Monarchs'? And may not Divifions about 
Religi,on, that caufe Seditions, as well arile 
where this Liberty is, as where there is 
none? For fuppofc One Numerous Party, 
not contented with Liberty, will aim at Do- 
minion over the other, may not CtvtlWars 
on this account as well rife up mT^Common- 
wealth as in a Monml/y ? In all the Species 
of Government,thcre isfomeSupreme Pow- 
er, either in One, or in a few, or in a great 
many, which fas the Apoftlo teaches) o/fght 
mtoberefJled,not only for m-ath; bat Qon- 
fcknce-fake ; And if you take away Confer 
ence from the Subjeft, and leave nothingbut 
Wrath to reftrain his Rebell ion,there will be 
no One Form of Government in the World, 
that can be much more fccure than another, 
from private Plots and Contrivances of re- 
volting Subjefts. Befides,your Auriior fecms 
to me to be very ignorant in Hiftory, when 
he would confine Religion to Monarchy, as 
Storks are faid by Nature to beconfin\l to a 
Commonwealth. For never did Superftition 
flouiifli more than in the City of Rome and 
others, whilft ^hey wcreundcr ^Republican.. 
Govermnent ; which gave occafion to S, Pituh 
Reproof to xhi:, Athenians 5 J perceive that m 
all things you are toofuperftitiom. And yet the 
Subjeas of both, were as glorious for Arms 
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and Learning, as any of our Modern Repub- 
licks. I muftconfefs^asfor what you fay, that 
Religion is an Enemy to FrecTradc, is part- 
ly true, becaufc it takes away from Trade, 
tlie freedom of lying, and cheating, and de- 
frauding, which fome perhaps think cfTen- 
tial to it ; But if you Gentlemen defire a 
Comnfomvealth^ that you may barter away 
our Religion for a Vrce Tradc^ I fay^ pray 
God blefs the Monarchy of England. 

Seep. Prithee don\ think we defire to take 
away your Religion : Your Reafon ought to 
be your Only Religion, and that I am fure 
no man dcfires to take from you. My Au- 
thor's Defign is only to take off thofc Preju- 
dices wliich the Vulgar entertain of the 
Scriptures, who defpife Reafon, and think 
that the Scriptures are the Only Oracles of 
Truth— In order to this my Author promifes 
todcmonltrate,T/Mf Prophecy.or Revelation^ 
is nothing elfe but ftrength of Fancy. That the 
Ancient Prophets mre only Men of ajlrong 7- 
maginationy and of a rveak Reafon. that the 
Divine Law is nothing elfe but fatal Ncceffity. 
That Miracles 4re only thofe Works of Nature 
ofwhofe Cau/e m are ignorant. That the true 
ivay of interpreting thofe Books you call Scrip- 
tureSj does Jhew that they are of Humane //;- 
njentiony and that every individual ??ian has a 
Right and Authority to interpret Scripture as 

^--^kdfes. Andthat*^ 
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Log, Mo farther, I befeech you ; this is 
Task enough for one time. Let us therefore 
leave his Preface, and proceed to the Book 
it feif, that we may fee, 

^iddignum tmto Jeret hie fromijfor hiafa. 

Seep, Withall my heart'. Andfirft let's 
bej^in with his Defmition of Prophecy, and fo 
orderly examine the ftrcngth of all his In- 
vincible Arguments. 

Log. I am content ; andjilfo furtlier pro- 
mife, That if he brings any Objedions a- 
gainft Revealed Religion, which I cannot 
anfwer; I will then become of his Opinion, 
and fubfcribe to whatfoever you will have 
me. 

Seep It is as fair as I can wifh it to be— — 
I'lius therefore he begins ; 

Explicit Ff^fatio, &imipit hoc toco pri- 
mum. 
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Pro f h e t i a. 

J.TiRopheoy, or Revelation,, is the certain 
' •*• Knowledge oiXomething(orThingsj 
revealed unto J^ by God : How do you 
lik^ this Definition? i 

The. Very well, provided the Author I 
thinks £s he (p^hs ; and docs not impofc 
upon us (as his.Guftom isj by ambiguout; 

1 erms. , I 

, ;/^.Wdl then : Mind the.Gonfcquence : h 

Ail Natural Knowledge may properly be 
called Py<j/'^f/?e; for thofe things which wc, 
know by Natural Light, .depend upon the! 
ifolc knowledge of God,and his Eternal De 
crees: ButourMob-Pivines, that Hand ga- 
zing with their Mouths open to Heavcn,to i 
catch JVonderSjCyadudQ NatuialReafonfroni,| 
Prophecy ; as if < the one defcended from " 
Heaven, and the other fprang from '.Eaith 

9f}!^\)f ; And yet lmmj^%l9^^^^. Js Divinq,, 
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in as much as the very faculties were by 
God Created ; and it is only excelled by 
Prophefic in two things •, Firft, that Pro- 
phefie extends its bounds further : And 
Secondly, it cannot be caufcd by the Laws 
of Nature. 

The. And Pray Sir, what Gharms can 
you fee in luch a Jargon of Difcourfe» as 
fliould draw your minds away one ftep 
from revcal'd Religion ? For here is a very 
abfurd confufion of Natural Knowledge, 
and that which proceeds from Divine Re- 
velation. No Man that apprehends the. 
ncceffary Connexion of two Terms, was 
ever yet call'd a Prophet, by any but this 
..^4. .-If Natural Knowledge might proper- 
ly be called Prophcfy, then every Man that: 
by his Natural Reafon,, could compichend 
all thencceflary Properties of a Triangle, or 
the undoubted certainty of Mathematical 
Axioms; orlhofefclf-evidcnt Propofiticns, 
which are known by a bare perception of 
the Terms, would be a Prophet ; and fo not 
only ( ) all the Lord's People would be 
Prophets, but all the Devil's People too ; 
for <\? much asfome Propolitions, by thefole 
Light o£ Reafon, are evident to all Man- 
kind, r , 11 

J. You miftake my Author;^ for hetelk 
you, page 2.Thaf tho Natural Knowledge is 
"lyivine, yet the Tmhers »f it (miot k called 

■ Vrc^ 
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Prophets : Becdufe wh/ttever they Te/tch, others 
{tvithout the help of Faith or Credulity) may 
hwrv as well as themfehes. 

T. This only fhews with how rtiuch 
Confidence and Stupidity your Infallible 
Author contradiftshimfelf; for p. i.heaf- 
ferts, Ex traditH defmitiorte fecfuitur cogmti- 

onem naturalem Prophetiam vocari poffe 

What more evident, than that he may be 
called a Prophet y who is endowed with na- 
tural Knowledge, if natural Knowledge 
may be called Prophecy ? 

A That is but a fmall miftake : His true 
meaning is, ThatRcafon is not lefs certain 
and Divine than Revelation its felf. 

r. Natural Things are called Divine up- 
on a Threefold Account •, as they are the 
Workmanlliipof God ;and in this fenfe all 
things that have a realSubfiftance, may be 
called Divine, as they are thcWorksof God: 
But the word (JDivim) is not frequently u- 
led in this fignification, becatifeit is too ge- 
neral, and comprehends fo rnuch, that it 
determines too little. Or, 2. Things ai'e 
more frequently called Divine^ that for 
their Excellence fccm to have fome refem- 
blance of the very Nature and Perfeftions 
of God : This Homr ftiles his Hero, Su©^ 
'AXiAAe^?. and 3fc;®- oavoTo* lit : and Grace is 
called 3£ia <puoif, by the Apoftle : And in- 
deed irt this Senfe, the rational Faculties of 

tho 
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the Soul may not be improperly called Di- 
vim^ forafmuch as tliey were not only gi- 
ven us by God, but do ftill bear liis Image 
and Infcription upon them. But (j^/f, and 
lflfily\ Thofe things arcmoft properly Hi- 
led Divim, which arc immediately produ- 
ced by the Power of God, not accoiding 
to the regular Laws of Nature, but in ii 
manner altogether fuperior to them : Aud 
in this moft proper fignification, Croat m/^ 
ifrophecy and Miracles arc the Works of 
God, and bear all the Charaftcrs of Di- 
vinity upon them ; bccaufc the Firft Caufe 
is only concerned in the Produftion of 
them, without the Concurrent Efficacy of 
Inferior Agents. Hence it is tliat the Evan- 
)h geliil, reckoning up the Genealogy of our 
iMefTcd Saviour, names the other Patriarchs^ 
i as Sons of Men, bccaufc they came into the 
^ Woild, according to the ufual manner of 
Generation ; But Ad^m he calls tlie Son of 
God ; for tho his Body was out of ,prccecd- 
ing matter^ yet it was formed by the im- 
mediate Power of God, without Obfcrva- 
(io'ii of the regular Courfc of Nature, The 
very Magicians could fay, when they law 
Lice mil:aciiloufly produced by Admi% 
Rod, That tlmw^ii the very Finger of God; 
; bccaufc they knew it was not within the 
.|Boundsof the Power of Nature, and that 
'« could not be done by thofe Inferior .In-. 
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vifiblc Powers, which they invoked. And 
the Prophets call their infpired Writings 
The Word of the Lor J, becaiifenot deduced 
from the fetlcd Courfe and Order of things, 
but delive»ed to them immediately by God 
himCelf ; in lefpea to which it is called by 
St. Pefcr, the Sure Word of Prophecy. 
A, What do you infer from hence t" 
r. That your Author trifles, when he c; 
nuals Humane Reafon to Divine Infpirati- 
on, faying very boldly, That if^faUjure, 
acdikco^mtio) qtmunque ilUfu^wma vo^ 
caripote(i)\vhcmtis evident, That the one 
is founded on the Natural Order of thiflRs, 
and therefcre fubjca to thofc Imperfcai- 
ons, which are common to all the Works 
of Nature : The other comes immediately 
ffom God, and has no impetfeaion in it. 
Our Reafon, tho firft given usby God, yet 
is corrupted by our felves; The Idolatry 
and Supcrftition of the firft Ages of the 
World, do abundantly Diew how much 
Natural Reafon is fubjea to be led afide 
into Error, by Scnfe, Paffion, Intcrcltand 
Example, in the things that belong unto 
God : There is a Light of Nature, but it is 
no more than agUmmering Light, which 
difcoversfomc, but not all things, that are 
neceffary to be known, fo clearly and di- 
ftinaiyasmaymakeitcomplcatlybenehci. 
alto Mankind. J3crides,itisoftcndarkned 



(19) 

by Inadvertency, Lufl:, and Mate-Organi- 
zation of the.Body, and a thoufand odier 
Impediments : But Revelation is fuch an 
imprcflion upon the Mind of the Prophets, 
asgivcs adifcovcry of fomcthing unknown 
before ; for to reveal, is todetea fomcthinj^ 
that before was cover'd, and always creates 
a threefold certainty in all infpired Authors- 
I . It renders them fure that it is God who 
fpeaks to them ; 'idly. That they rightly 
apprehend what he means : ^dlyy 1 ly''-t 
whatever he reveals, is infallibly furt?; For 
that God will not deceive, is the vcvyB.tfis ot 
all Humane, and of all Divine Knowledg. 
Your Author therefore very truly aflcrts. 
That Revelation exceeds the Rounds of //«- 
tnane Reafon^ becaufc it extends it felf to 
the hidden things of God, viz,.i:\\^ Know- 
ledge of a future Happincfs, and the ways 
and means by which we may gain the 
lame ; as alio, becaufc it cannot he caufcd 
by the regular Order of Nature, but mull 
proceed immediately from God-, but then 
he very abfurdly endeavours to ccjual Hu- 
mane Reafon to it, when in the fimc 
breath he confclVcd, tlwt it is exceeded by 
Divine Revelation. 

J. You talk of Certainty in Diynie Re- 
velation ; but for my part, I have no Idea, 
how a Mortal xMan can be certain what or 
when God fpeaks to him. 
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T. Prophecy being a complex Idea, as 
fignifying the difcovery of fortiething made 
imto Man, by the immediate Power of 
God, we can have no diftinft Knowledge 
of its manner of producing Certainty in 
the Mind of Man, unlefs all the fimple I- 
dca's, which compound the fame, extend 
into our Underftanding, by our Senfcs, or 
were obvious to it by a fimple intuition ; 
But the Manner of God's fpeaking to Man 
by Revelation,being altogetherSunernatu- 
ral, it cannot be compleatly underftood by 
thofe, who have had onljr Experience of 
the ufc of Natural Faculties. Suppofe a 
Man born into the World with a Sixth 
Senfe, whereby he could difcern the Pro- 
perties and Differences of External things, 
It would not follow, that bccaufe other 
men had not a compleat Idea, how he per- 
ceiv'd the differences of things, that there- 
fore h.c had no perception at alh A man fo 
framed by God, might have^lear and di- 
ftind perception, and yet not be able by 
any force of Words, to make his Neigh- 
bours underftand the manner of it. For the 
Words that noW are, do fignifie fome I- 
dea's which have already been common to 
Mankind ; but where the thing itfelf was 
always unlmown, th(?re^^ords, whofe figM 

nification extends no fuither thantothmgs 
that are already known, can never explain 
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them tous. A man thatacver had the Expe- 
rience of thellluminau^n of aProphetick 
Spirit, can no more have a compleat Idea 
of what it is, than ablind man can have of 
Colours 5 lie may be taught by rote to give 
definitions, but all the definitions that can 
be given, will never give him the true Idea 

of Lighter Colour. . . , . . .. 
A ThcnPropheticalLightis fomcthing, 

but you dgn't know what. 

T. Yes, We know as much of the Na- 
turc'of Divine Revelation, as is neccflary 
for us to know ; and he that enquires after 
more,ought not tobegratify'd inhisnecd- 
Icfs curiofity. We know irom the Nature 
of God, and the Conftitutiou of our own 
Souls, that it is not impoflible for God to 
communicate his WiU and Plcafure to 
whomfoever he plcafes ; for it would be 
ftrange indeed, if God, who madcthe Soul 
capable of underftanding every thing clfc, 
lliould not be able to make it capable ot 
iindcrllandinghimfel^whenevcrhc fliou d 

vouchfafe tofpcak to it. Forwhy lliould 
not Man be as capable of knowing when 
God fpeaks to him in a fupcrnatural way, 
as when his Neighbpur fpeaks to him, ac- 
cording to the ufual courfc of Cultom and 
Nature. All things are pofliblc with GwJ, 
that do not imply a contradiftion in the 
Terms, or arc not direaiy repugnant to 
' Cj the 



theeffentiairuritf of the Divine Nature j 
but it is iiQ more a contradi£lion(thomorc 
iinufual) for God to fpcak to Man, than it 
is for one Man to fpcak to another ; nor is 
it repugnant to the Vmnc Purity, to teach 
Man his Will, to obey which is Man's ut- 
moft pcrfcflion. Wc alfo know, from as 
Authcutick Records of Antiquity, as any 
\irc now cxtant/riiiit fome Men, Eminent 
for Wifdom, LeanVing and Vertue, have 
affirmed, That God has fpoken to them ; 
and vi'e have Reafon enough to believe that 
they were certain of it, becaufcthcy expo- 
fed their Lives and Fortunes, and all that 
is dcario Flcfliand Blood, in compliance to 
the Doftrinci tlicy received fromGod : and 
tliat no room might be left for douljt, the 
fame God that thus fpakc to them, gave 
tlicm power to do fuch things,as quite fur- 
paflcd the power of Naturc,and to forctel 
fuch Events, as -were not pofiible to be 
gucfs'd at by any liumancDnderftanding, 
If therefore m'c, who by Faitli believe the 
Doftrincs taught by theieinfpircd Authors, 
'are deceived, wc arc deceived byGod iiim- 
fclf, who alone could give fuch Gifts of 
Prophecy and Miracleito the Sons of Men: 
And if our Faith is deceived by God, wc 
imow not but that our Reafon is deceived 
too; For if God can deceive in one, why 
maywc not think he may do it in the other? 

And 
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A „A then our A- is fo far from being ccr 

vc? ffied Religion, ttat he camrot be 
nitain that he difputcs at all. 
' Twhat Mathematical Certainty have 
you, that the Rccor<lsof thefe mens Vro- 

^'f MlttcrTof Faa are never thel* 
Jf^aotbeingcapabledMatto^^^ 

calDcmonftration. Iff s""^' W" 
/y«, CVir came mto kM a « is t'H 
the whole is equal to all its parts, tho tlie 
TruTh of his coming hitUei-- cannot be d.> 

monftrated by ""V l'''>W?'n "• f '"^ii„ 
A I havcheard, with great patience, 
■ vourlonRdifeourfe of God's fpeaUingunto 
liel'SthewonderfulamlunurteUigibte 

Ccitaintv from thence arifmg. But wnat 
^soin Author tells you) if this Notion of 
GocVs fpeaking unto'lVlcn, pioveame.r 
Fanev. procceSing from a mil taken «*«• 
Jy-r^I hope yoirwiU be )iKlgM by the 

'7^'S.^:prttfeCo,ulitions : ..That 
the AuSori^y of scripture may be aswcn 

urg'd for as againft themfelvcs. s. 1 Mc 
vc?v difficulty in thole Sacred Wutings, 
H not prefently be judged a Kniniood 
M here b^e fome Lher dcmo«to»on °f 
its abfurdity. 3. That you allow the feme 
liberty of deducing Confcqucnccs liom 

C 4 
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7'exts of Scripture, as you .take to your 
lelves. ^.Then that due regard be had to 
the Writings of the New, as well as of the 
Old. 

A. With all my heart. ly?. Then God 
revealed the Law to Mofes by a true Voice, 
as wc are told, E:^oL 25. 22. but this was 
thconlytrue Voicq from God thatever was 
heard. The words of the Decnloguey accor- 
ding to fome Men, were not fpoken, they 
only heard a confufed Noife, and fo per- 
ceivM the Law as then written in their 
Hearts ; tho, in trutli, thofe Notions of 
Good and Evil were engrafted there long 
before. Nay, it is evident, that what you 
call RcveUtio;)^ ;vas only the Appearance 
of fome Images to the light, or Phantacy 
of the Prophet. SccChro^^. 22. how Goa 
(licwed iXzi//^ his Anger, by an Angel hol- 
ding a Sv\ ord in his hand ; and the fame 
Jiapncd to Balaam. By Images not real,but 
depending upon the Phantacy of the Pro- 
phet, God rcvqaled to Jofeph^thd.t he (hould 
have the Dominion over all his Brethren. 
Obferve AW<?i.i2.6, 7. and you will fee 
wluit flight alTurance was given to the other 
Propliers — — //' there be a Vrofhet iimbngit 
yoti^ I the Lord mil makewyfelf known unto 
him in a F/Jion, and will Jpeak trnto him in a 
Dream. • 

T. Confident Affcrtions, without Equi- 
valent 
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valent Strength of Reafon, impofe upon 
none but thofe that are wiUing to be chea- 
ted. It is fpokcn without Autlioiity of 
Scripture, that God pronounced the Law 
only with a true and real Voice ; All that 
we can learn from Exod. 25.22. is, That 
God promifed to be ready to communicate 
hisWill to Mofes,from nhove the Menj-feai; 
and fronf between the two Cher tibims : But 
that place of Scripture does not explain the 
manner of that Communication, fp as to 
determine it to a real Voice ; much Icfs 
does it exclude all former Revelations from 
that priviledg. Nay, nothing is more evi- 
dent, than that other Revelations were 
made by a real Voice, before the delivery 
of theUwof Af#/. Immediately after the 
Fall [Gen. 9. 10.; wc read, that God c idled 
nmo Jdam, and /aid fwto hiph W^^''^^^' ^\^ 
thoH? Attd he fdid, 1 heard thy l^oice in the 
Garden J and J wof afraid. Or if our bold Au- 
thor will turn this into Figure (as indeed 
he ventures to turn fo whatfoevcr he plea- 
fes) yet in the iSth o^Genefts, we read of a 
Revelation made by a real Voice, or there 
is no defcription of a real Voice in rerum 
natuy'r, For the three Angels that appeared 
as Men to Abrahamy and eat as Men,with- 
outdoubtfpaUc as Men, when the promifc 
was made to /4 Www, that Sarah flwuld 
kin^ forth a Son, When God was about to 
' • de- 
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tkftroy theOld World, Ge». 6. he foretold 
that difmal Execution of Vengeance to his 
Servant Noah ; and if you will ftick to 
the Words of the Scripture, according to 
our firft agreement, gave him a punftual 
dcfcription of the Jrk he fhould make, 
and the Perfons and Living Creatures, 
that fliould enter into it, which it is hard 
to imagine could be done without a real 
Voice ; Or at Icaft, it is as rational to fup- 
pofe one here, as in the place cited out of 
Gen. 25.22. But your Author is ftillmorc 
impudent or unwary, when lie tells us it is 
evident from Chron. 22. that Revelation is 
fometimcs made by Images only, and that 
none arc capable ol receiving the revealed 
Will of God, but only by the help of Ima- 
gination ; and that the Words or Figures 
wcie fometimes real, that is,exifting with- 
out the mind of the Prophet ; and fome- 
timcs imaginary, that is, framed by the 
mind of the Prophet himfelf. From whence 
he ififcrs,That the Certainty of Prophecy is 
not Mathematical, but only Moral ; or ra- 
ther, according to thofc Principles, nothing 
but a Fanciful Whimfey, that may as well 
fee falfe or true. Now by this Author s 
leave, no fuch conelufion j nor iiifkcd can 
any conelufion at all be drawn from the 
Mediums of Divine Revelation, that con- 
cern the Certainty or Fallibility of it : For 
all 
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all the Mediums of Revelation being tu- 
pernatural, we may call 'cm by what 
Names we plcafc ; yet ftill we muft bor- 
row thofc Names from fomc Natural 
Things, becaufe of thofc only we have 
compleat Idea's. HethatisaProphct,muft 

be certain it is God who fpeaks to him,but 
the bare hearing of a Voice, or the feeing 
of an Image, will not create this Certain- 
ty, according to the Laws of Nature; For 
Voices and Words may be framed by other 
invifiblc Powers h and therefore wc arc 
not fo foolifli as to conclude t\ut Mofesw^s 
a Prophet of God, bccaufc he heard a. 
Voice, or faw a Figure, butbccaufehe was 
enabled to fhew forth fenfible Dcmonilra- 
tions,that the powerof God was with him. 
But tho wc do not conclude the certainty 
of Revelation from the Mediums of Reve- 
lation, fo is it th(? grcatcll madncfs in the 
World,to infer from thence thcUnccrtainty 
of it : For we who have not fccn thofc Fi- 
gurcsjuor heard thofc Words, nor felt thofc 
Divine Impre(fions,can frame no compleat; 
Idea's of them. And your bold Author 
draws Conclufions from fuch Prcinifcs, 
which 'tis plain he could never undcrlbnd, 
unlets he can pretend that himfcif has been 
infpircd. Suppofing it therefore true, that /J/,',')/^, 
the Scripture made mention of no otlicr ^/uj^n- 
Mediiims of Revelation than Signs, orFi- goid^, 

p;iires,5cc. p. 7. 
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gures., and Words, yet cannot he from 
thence infer any Neceflity of the Uncer- 
tainty of Divine Revelation, unlefs he 
could give iis complcat Idea's of what 
manner of Impreflions thofe Words , or 
Signs, fnade upon the Minds of the Pro* 
phets ; Wliicli is a matter impoflible for 
him to teach, or us to learn. One Man can 
inform another of his Mind, by Words 
and Figures, and why muft God be exclu- 
ded from that power which lie gives his 
Creature ? But after all, it is not true, that 
Words and Figures are the only Mediums 
of Divine Revelation, which the Scrip, 
tores mention. There is a Communication 
of the Spirit of God, immediately infufing 
Knowledge into the Mind, without any 
Organs of Speech, or Corporeal R'eprcfen- 
ications ; which yet is as infallible as the 
other, yoh.i6.i-j. Our Saviour promifcshis 
Difcipies, Thaf the Spirit of Truth fljould 
lead them into all Truth : And this Commu- 
nication of the Spirit wc call Infjtiration, 
ufing a Metaphorical Word to cxprcfs a 
Notion, which wc cannot poflibly receive 
from the bare knowledge of Nature. And 
tho this Spirit appeared to the Apoftlcs, 
(^A^s 2.) in the fhape of Cloven Tongues^ 
yet we read it beftowcd upon them, and 
upon others in the Primitive Times, the 
Gift of Divers Lnnguages, before utterly 

unknown 
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unknown unto them, by a fccret aiid invi- 
fible Operation. If therefore the Spirit of 
God can reveal to the Mind of Man,with- 
out the help of thofe Mediums, tiic figni- 
fication of Words; why may it notalfo, 
after the fame, or any other manner, com- 
municate the certain knowledge of Tilings, 
which is all we contend for. 

A. I wonder you will mention the Spirit 
of God, which our Author fliew?, is a 
Word of Various, and confequently dubi- 
ous fignification. The Scripturc-Phrafe, 
That m Sprit of God is iff the Prophets ; 
Tl/at Men are filled with the Spirit ol God^ 
and the like, docs fignific no more, than 
that the Propliets were good Men, and that 
they perceivM the Will of God, as all Men 
(tho perhaps in a lefs degree, muft needs 
do by the Light of Nature.) But all this is 
but the Imagination of the Prophet, confi- 
dered with relation to the Apprehenfions 
of the Vulgar : And pray, Sir, what cer- 
tainty is there in bare Imagination .<* 

T. If by Imagination you urtderftand the 
Power of the Mind, to receive, retain, or 
frame the Images oi External Objefts, it 
may beconfidered with relation to things 
prcfcnt, paft, or to come. External Objefts, 
when prefent, irpprefs fuch Vivid Images 
upon the Brain, as will not fufter the Mind 
to doubt of theii- rcsrl Hxiftcncc. The fame 
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Certainty (tlio fomething flioit of Infalli- 
bility J is left upon the Mind, by Objcds 
rcprcfcntcd tothcSenfcs,when tneObjcfts 
themfelvesaic paft and gone. He that fees 
an Horfe or Elephant prefent, by the Ima- 
ges impreffed on the Brain, knows that 
th^y are prefent, and by rcflcQ:ing on the 
fame Images the next day, he knows that 
tliey were prefent : Aud thus far Imagina- 
tion is a certain Repofitory of Knowledge; 
though not altogether infallible, bccaufe 
through dcfefl of the Organs, fas in Mad 
MqhJ the Images framed by the Mind it 
fclf, arc apprehended as exifting without 
it ; but thofe who are in their Wits, are 
never imposM upon by their Imaginations 
after that manner, as to think they hear 
Voices, when they hear none; or fee Ima- 
ges of things, that are not near them. Men 
thus deluded by Imagination, always Ihevv 
llgns of the Diilemper, in inconfiftency of 
'rliought,and wildRovings of Expremon, 
which I defie any man to obfcrve in the 
Writings of iWl^(?j and the Prophets, tho 
fome things therein are hard to be under- 
ftood, and may feern uncouth to us, by 
reafonoflongdiftanceofTimcs,Ignorancc 
of the Cuftoms, Hirtories and Language 
of thofe Times, and many other Reafons, 
which I forbear to mention, as obvious c- 
nough without it. In fhorr, either God did 
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fend Meflages to his Servants the Projphets, 
by the vifible appearance of Angels, and 
fpakc to them in Voices, or theirlmagina- 
tions fram'd all thefc Appearances toit felf, 
from the fliatter'd Images of other Exter- 
nal Objefts. If the firft of thefc is tnie,your 
Author very impertinently concludes the 
Uncertainty of Prophecy trom the Uncer- 
taintj^ of Imagination ; for tliat Faculty 
docs faithfully enough receive and prefervc 
the Images of things really prcfentedtoitj 
and lierein the Certainty of Imagination 
differs not from the Certainty of ourSenfes. 
If he means the latter, tlie Prophets then 
were no better than Pious Mad Men, and 
all the Sacred Writings are mere Fiftions 
of the Mind, which owe all the little 
Truth that is in them, to meer ChancCg 
which I perceive, liowever difguifcd, ij; 
the genuine meaning of your admired Au- 
thor. But i^MofesanA the other ProphetSj 
were diftemper'd by a lefs Imagination, 
how comes it to pafs, tliat they arc all fo 
conflant in the Dodrinc of Piccy ? For I 
am furc our Modern Mad Men (who arc 
, never confiftcnt witli themfelvcs , or one 
another,^ are very mucli different from his 
defer iption of the Ancients; Or how come 
their Preditlions to be verified by the E- 
vcnt ? Or how come the whole Nation of 
the Jem to be fuch Fools as to follow MacS 
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Men ? Or how did fuch a Mad Man as 
Mofes, attain the powec of working Mira- 
cles, and of leading the Children of Ifiael 
through the Wildernefs , and governing 
them with Prudence and Moderation? But 
if Godhimfclf made thefe Revelations to 
thcm,it is nonfenfe to infer any uncertaiiity, 
for the Mediums God ufes for the Work ; 
For it is in his Power to create Certainty of 
Divine Revelation, without the help of 
Mediums,as in the cafe of Infpiration,orby 
whatfoever means he pleafes, as thofe of 
Words or Figures. w 

J. You know very well, that the Mind, 
can compound various Images, and thence 
conclude more Propofitions than can be 
known by deduftions from the fole jJght 
ofRcafon; and thence it is the Prophets 
teach more of Religion than can be known 
f)y Nature only. 

r. The true Reafon is this : God knows 
more tlian Man, what is ncceflary to make 
iiim Iiappy ; and therefore thofe who arc 
taught by God, can declare more concern- 
ing the means of Salvation, than thofe who 
are guidedi by the fole Light of Nature. 

J. Well, ftill I have fome Reafon to 
thinks that Prophecy was the pure Work 
of the Imagination. , i . i'he Prophets per; 
ceived and uttered all i\m^^ by Parablcj; 
And Riddles, Gjipro/li?i| §glhm\ tliings ?ffr 
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tcr a Corporal manner. 2. It was, as Ima- 
gination always is, very inconftant, not 
adhering to the Prophet, but coming by fits 
and ftarts, according to tlic uiirtcddy leaps 
of r^'ancy. 

T, But I have better Rcafons to per- 
fwadc mc, that your Author is in a nioR 
egregious^ error for futurities i i. f. things 
which neither arc, nor have been, cannot 
make impreffion upon the Fancy, accord- 
ing to the Laws of Nature, which may 
produceany tolerable degree of Certainty; 
and therefore when Futurities are foretold, 
which depend not upon any ncceflary con- 
nexion of natural caufeSjit muft: be aifertcd 
by the fupcrnatural Power of God. The 
Mind may indeed be impos'd upon by help 
of thcIniagination,fcvcral ways, in rcfpeft 
to tilings to come ; as when from the re- 
membrance of what is paft, it concludes 
that the {lime will happen again, tho there 
be no necclliu'y Connexion between the 
Caufe and the liftc^b Or, (j.) When from 
its vafi: Magazine of Images, itchufes out, 
and joyns thofe together, which ouglit not 
to be joyncd, and concludes their future 
Fxiftcncc, from an ill conceived Notion of 
their bare poffibility of Being. And herein 
tlie Mind frequently impofcs upon its fclf^ 
by itsownPaflionsand Dcfires, concluding 
fuch things will be, which it molt dcfires 
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flioukl come to pafs hereafter. But fuch 
ponibleainl impoffiblc compontionsofthc 
Fancy, or conclufion of the deluded Reafon 
of Mankind, arc of fo vaft a number, that 
it is impofTibleall, or any great number ol 
them lliouki prove true, without the Vrc- 
diftions weie made by God himfelf. How- 
could hmginnlion, out of thoudmdsof pof- 
fible Circumilanccs of our Saviours Birth, 
pick out all thofc by the Prophets, which 
>y,ould certainly come to pais, as we can 
cafily \)\-oyc[\-om.thcholyScyiptiires1o}: how 
could it avoid prcdiaing fomcthingthat 
was falfe,if it had only probabHity to work 
upon, which is the only Object of l^incy, 
in regard to futui'e Events, _ which never 
made finy impreirion upon it ? We there- 
fore concUidc the certahuy of Prophecy, not 
from tlie Nature of Imagination,but from 
tiieknov.'lcjdg and power that God 1ms, to 
make whatfocvQr m.peljiofjs he I'leajes upon 
;V. And tho the Pyophets ficqucutly did per- 
ceive and fpeak by corpord reptvient attorn 
Q'l jpiriiuahyinttvrs, that might very well 
he prcfuni'd to be done, in compliance to 
the aj>pnkc»ftom of the people, who at that 
time were very ignorant, ilanding more in 
need of A///Arthanof robufter diet./iud tho 
God did declare hk mind, as one man may ; 
to another,by /-//f>'o^/y/^^'^/- Repr ef mat torn ^ 
yet thofc never difturb'd the Reafon ol the .; 
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Prophet, nor Citufcd hiirl to entertain ^^r^/r 
c(Wceptwh<:o[^Goi\. Fancy let loofe, makes 
. fuch a Mcdly of llcligion.asmay be found 
in the MctMjorpljGfiso^ Ovid^ or the Hinds 
o{ Homer, or the Re?Nii'unoWrphctis\h\\t\\: 
cannor produce fuch a regular Stru6lurcof 
Divine Doflrinc, and fo agreeable to Na- 
tural Religion, as is contained in the Law 
of A'j^yo',and thcGofpel of our blefled Sa* 
viour. 

A. But why did they not prophecy al- 
ways ? 

l\ Why docs not one man always fpeak 
to anotlier ? 

A, Becanfe Man is a frecAgcnt, and can 
fpeak to his Neighbour when he plcafes, 
or can let it alone. 

7'. And lb is God^who docs not fend all 
men to be Mojfe;y^^ers of hu Wtll^ but fomc 
.only,chofen out of Mankind for fo great a 
work. Nor docs he chufc to fpeak always 
to them, but acfuch'//;wj a-rid fenjbns as 
pleafes hi?;/. 

J. What then do you conclude from 
tjiislongdifcourlc ? 

T. I conclude, that fince no Man can 
frame acompleat Ideaof PiopheticDrcam, 
or Vifion, or Infpiration, w^ho is not him- 
felf a Prophet, no Man can conclude any 
incercainty in Prophecy, from the mention 
the Scripture makes of thofe Mediums of 
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yi. I will confidcr what you fay, ancl 
tell you my Opinion at our next meeting. 
Farewell. 



Gonference ll. 

T.QIK, You fccm very much plcafcd : I 
O hope y^" received fomc fatisfaftion 
by my hit difcourfe. 

J. It boie fome Face of Reafon at firft . 
appearance, but my Author has furniflied 
me w'ltMoma New Objeiiio/iSf whichlfear, 
with all your Pricjt'craft, you will never 
he ai3lcro anfwer. Yoil talk ot' Prophet Sy^s 
Great Men infpired by God, when it is c- 
vidcnt. that their Minds were as far inferior 
to other Mens, as Reafon is fuperior to 
Fancy. Solomon was a wife man, but no 
Froplici. We muft not therefore fcek tlib 
know Icdg either of human or divine things 
from the Writings of Prophets, i. e. of Men 
led by Fancy, but Philojhphersy who are 
guided by Reafon. 

7. That is, from Men taught by them- 
felves, and not-taught by God. 

A If a man wasfure that thcfc Prophets 
mrsUu^ht hj God, he would defiic to have 
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no better Mnjlcrs : But alas! they were not 
certain of their own Infpirationjby thcRe- 
relation itfclf,but fome other lit^k ft{r^$^ a- 
dapted to their human Education^pinion, 
or pre-concc^y'd knowledge 

Tp If they pcrccivM thcWillof God by 
Imagination (which are the words of 
your Autlior), and yet remain^ doubt« 
tijl of it) then it follows cither that God was 
not willing, or notable to give them alfu- 
ranee that himfelf fpakctothem. if you 
fay. he was not willing, youcontradi6l the 
Tefiimonies of Scripture^ by which you pre- 
tend at firft you would b'ejudged,and you 
fubvert all Fundamentals of Natural Reli- 
gion, which teaches nothing more plainly, 
than that God cannot deceive. Tf yon lay, he 
was willing, but not able, yon mull deny 
him to have that power, which is not only 
contained in the Idea of a Deity, but mani- 
fcfted in the other works of his hands. The 
Prophets therefore doubted not but it was 
God who fpakcto them,thothey fometimes 
required 4 /g;/, to confirm the truth pf fomc 
Promifc made to their Pollerity;asG^/y.i 5. 
8. where Abraham required not a fign.that 
lie might becertain it wasGodthat fpake 
to him rior if he had not been well afliired ^^^' 
of that,we cannot think he would have left 
his Father's houfc, to fojourn in Cantan^m 
Obedience to a Divine Command, as we 
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read in the 1 2th Chap.) but that he might 
thereby alTiuc hisPoftcrity of thcPromifc, 
to engage them to a neater and Mkt Co ■ 
venant with theirGod.Or perhaps u-Z^rrtZ/^/^-f 
wa.dcnrous byfome fiirther Revelation, 
acconipany'd by afign,toknow Ibmcthing 
n.oi'e parti<:ular concerning the Time, and 
Otiier V.ircir,fijl>tmes, of his Poftcrity^s Con- 
c[ucst of ihcLami oj CA»am, which God 
voucliliifed to gi\c him,a,'j we read in tlie 
lattei- part of the famcchiip. But your Au- 
tlior trifles, wlicn lie infers from this 1 5th 
cli.of6ftw.that the PiHriarch /equired a fign^ 
that he might be cert ah' the Vroynije waimade 
hyGodhimfclf -. (ince it is evident from v. 6. 
tliat//^ believe A in God, ami it was accounted 
untohivifor right eoujhefs^ before the fign 
there mentioned was given to him. As'tbr 
'[judges 6. we read, that Gi<'y(V/? mtsinfom/d 
by an Arigcl, in the fljafc of a Alan, that he 
jhonldfne Ifradfrom the Midianitijh (I'tvery, 
of which at (irflk doubted; but aft en he con- 
' fumption of the food he brought by firc^ mid the 
difa^>pearancc'of the heavenly Miniller^ he per- 
cetvaiit waf an Angel of God. V>\\t what is 
this to youi- Author's purpofe? Suppofe the 
certainty of one or two Revelations At^^n- 
ded upon a fign, does it thence follow, as he, 
wildlj^ concludes, that no FropWt could be 
fure of a Divitk Revelmion withmt a fign ? 
X)o wc not read of mnn^ Divine Revelations ^ 
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of thetrudiof v/hich the Prophets never 
doubted, wherein there was no- fign given, 
but the certainty arofc from the periJMCui- 
ty of the Revelation it fclf. God dbes not 
confine himfelf toany one way of Ipeaking 
to Ma nkind, but (hleb. i . i .) in diver fe rnan- 
mrsfuah in time paft unto theFathers by the^ 
Prophets. Sometimes indeed, as in this in- 
ftancc 0? Gideon, the perfonto whom God 
by hisy^;'^6'/ appeared, was not at firll cer- 
tain that it wasGod, till by further illumi- 
nation, and repeated fgns and wonders, he 
was fuffered no longer to doubt of it. When ^»^'^' 5 • • 
Mofes fi rfi: faw thcBuJh burning with fire, and ^''^' ' * ^ ''• 
thcBup not confmned,he turned a fide to behold 
it , as a fiirange fight 5 aijthvhen Godfent his 
jlngels to Ahx{\\\'AmJ)e took them at fir fi fight 
for Men y and made accordingly provifion for 
their reception 5 and when God called twice 
unto Sapiuel, he fuppofed it nw the voice of 
lily : And yet he madeaftcrwards fuch mi^- 
nifeftation of himfelf, to Mofiis, and thole SecRvotf, 
pthpr good ^nen, thatftheywantcil no fign A-'^^^->9-> 
to be thcmfelv^s allured of his prclencc, but ^'^'^'^ ' 
rather to conViO: otl;tt's, that they were 
fent by God. A^e dpn't fay, that God, by 
every appearance of . (i^.Jngel to the Sons of 
Meti, darted an infalUbIc certainty into 
.their ^?WiWJ•,• that left no room for /////"/Wc?;;, 
but that he izould do fo whcnfocver he 
pleafqd, as is evident by Reafoa j and that 
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he clid frequently do Co, as is no Icfs plain 
from the iVrz/T/zrw^ and that he added 
fomctimes Signsy ipr the fatisfadion of thofc 
to whom the RcveUtiof?s were made, (for, 
with the Jem, we will not call them all 
Prophets), and fometimes he added none, 
when tiie perception wis clear enougli 
without it. 

J. Is not Natural Reafon fupcrior then to 
i{eveUtiotJ^{\ncQ\\\^t is fupportcd byAV^w, 
and the other pevfpicuous enough without 
it? 

T. The confcquence is vain and fallaci- 
ous. The fubftance of the Dfc/r/o^z/eispiain- 
ly true by ilic light of Nature, yet it was 
confirmed to the Jem by Signs and Woft' 
ders, at its moft remarliable promulgation, 
Kxod.2o. God therefore by confirming Na- 
tural Light by Signs and Meanders, accord- 
ing to your Author, did that which wasfu- 
perfluous. As if the unlearned, obftinate,or 
unthinking part, of the people of Jfrael, 
ftood in no need of being rous'd up as it 
were to Natural Duties, by Supernatural 
Sighs and Wonders: Or as if the Decalogue, 
by addition of il//>/t^/«, became inferior to 
tlie very fime Lam, without any fuch ad- 
dition, which is altogether as true as that 4 
and 2 is Icfs than 4. As hv Duties whicli arc 
known hy Revelation <J/;/y, (fuch as Circum-i 
sifion^Baptifm and Supper of our Lci'</) when 
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once they are made known,hy fupernatural 
methods ,\\\ey no ways give place tot Jie un- 
written Law of Nature, bccaufe they be- 
come branches of that general Obedience to 
God, which is the adequate Law of human 
Nature. When God bid Ab>-aha?n facrifice 
his Son,he was as nuich obliged to kill him, 
as he was obliged before that Command to 
preferve his i-.ife. 

vV. I won't difputc with youaboutyw^// 
matters, but this is evident, that Signs were P- ^^• 
given to the Prophets, according to their 
prc-conceiv'd Opinions, and their different 
Capacities : fo that the fame fign which 
render'd one Prophet certain of divine Re- 
velation, would have wrought no fuch 
cffeft upon another. If their 'J'enipcr was 
fanguine, they fancied nothing but Tri- 
umphs, Vi£tories^ MijJUh.^^ Pace and Plenty : 
If their blood was vitiated with melan- 
choly humors, they dream'd of iVars, T.t- 
nmlts, PloodandDevaflations. 

L. The fign was, for the mofl: part, the 
power of working fomc fupcrnatural cffeft, 
given to the Prophet, to convince rather 
others, than himfclf, that he was fcnt by 
God, and delivered his Meffage to the peo- 
ple; and bccaufe all Manliind have not the 
fame temperature of body, nor labour, un- 
der the farne prejudices ofEducation,nox[\[nq, 
can be a liiflicient fign, but what is fo jar 
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above the ordinary works of Ntiturc, that 
ykno^TiWTemperatures, and dWOmions 
too, if they arc in their Scnfcs, muft needs 
confcfs, that it is the inmediate mrk ofafu- 
terior wvijihle fomr. Upon this Founda- 
tion we raife the certainty of the Mojaick, 
and oHhcChr/ftiaNRcJig/ofr, Let any man, 
of what Tvwperttture, and polTcfs'd with 
whaf Prejudices you pleafc, provided he be 
noiftark mad,, (for Beihlem is to be exchi- 
dcd fwm all b'ifpuiations) confider what 
Mofes did in the fight of all the E^yptiam^ 
{\nd the people of IJhdy and what our Sa- 
viour did in all parts of 'Judea.m^S let him 
then ■ perfwade himfelf, or others, that all 
this was done,or,po{rible to be done, l;}y the 
ordinary courfe and power of Natiirc.II: he 
can do that, we will yeild our Caufc, and 
confcfs our Religion was never confirmed 
by Sia^m from Heaven •, for Eftcfts that 
may lie, or may not be Natyrai, may be 
Come Indications, but no Demonit rat ions of 
Al'nperior invtf\\fk po:vey. The truth is, the 
Sparks of your Principles, were never,! be- 
lieve, fo mad as to confcfs the trra/j of 
tfjofe mighty works, recorded to have been 
done by ;i/c?/^iandthc Prophets, or our Sa- 
'XJtom- himfclf,and yet doubt of their divine 
Milfion i for I prcfumc every man who 
believes our Saviour to hzvaraifed himfelf , 
or others from the Grave, muft n'-'ce{li\rily 
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bencv;e his divine Mif/ion : And as for the 
nrinor Prophets, their Mcffages being ol /c/.c 
extent. and Icjs cor?jeqf/cnce torn^-'<!nd, thcvc 
was no necefiity that all of vncm^ihouUl 
liave their Commiffion fign\l frofy/ Heaven, 
and recorded to poprity, by the iamc number 
and pcrfpicuity of /;^/'.?7'/^A/«-.:/HWn-, as 
was that of Mofes, artd of our bleffed Sa- 
viour. Your Author thcrelbrc very impu- 
dently, and ignorantly too,aflerts, that the 
Sign n\is adapted to the Temperature, or Opi- 
nion, or hnaoinationof the Prophet; when it 
was always' fomc fupcinatural work,adap- 
ted vo convince the Rcafon of all Mankind, 
and impoffiblc to be gain-fay'd by any 

S. Did not Elijba call lor a Mufjcal In-P- 
ftrument, before he could foretel joyful 
things to Jehor.wf, and his two Confede- 
rates ? wliich he could not do betore, bc- 
caufe he ivds angry at him, ifO^g^ 3 • 1 5 • ^f ^; 
Jt/#/ being impatient of Life, was enabled 
to foretel dreadful tidings to thc>r//Z; Na- 
tion Ez..:^* 1 4. "Jeremiah wasa melancholy, 
and'confequently acontinual Meflcngcr of 
}lvil to his brethren -, Micah troubled with 
thcfamcdifcarc,always prophcficd drcadlul 

Kvents to Mnh • which plainly fliews,that 
Prophecy did nmch depend upon the natural 
Tempsirature of the body. 

L. No more than my fcndinga merrily 
difpos d Servant upon an lirrand,docs flicw 
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tljat my Errand was an effba: of the fan- 
guinc complexion of my Servant's Body, 
God,\vho knows the Dirpofition and Tem- 
perature of all human Bodies, may cliufc 
thofe that are beft adapted for each parti- 
cular MclHige he fends to Mankind ; but 
that is no Argument, that the Meffagc it 
fclf is any cfteft of their natural difpofinoff. 
For we are not fo mad as to believe thefc 
Men were infpircd, bccaufe they fpakc of 
things aoreeable to their own humours^ but 
thirn>^s alcove the reach of humane knowledge. 
Klijha might difpel fome melancholy 
Fumes, by the harmony of Mufick, but I 
would feign know the Name of that Mu- 
sical Inrtrument, which could infpire hw 
mind with the knowledge of thofe two 
futurities, i . That tk ditches jhould be jiHed 
Vil ver. with water, without any preceedingr<{in. 'z.That 
»7> '8. fl,e IfraeUtes jhould ovcrtome their Enemies. 
Mofes was angry with Pharaoh^ when he 
Ibretoldthc deltruaion of all the firft bprn 
of Eo^ypt, but it was not/w Anger, but God 
himfelf.oroneof his Jngels.xh^t at midnight 
Jkvre all the firfl horn of the land of Egypt, 
Ex. 1 2.20. Micah always prophcfiedEvil to 
yi/M^,bccaufe Jhab always was an ill man, 
and there was evil decreed againft him by 
God, which accordingly came to pafs, not 
by Micah's indignation, b\}thy the juUj(tdg'- 
nient o/G(J^. If thefc mens prcdidions had 
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been an efFea of bodily temper, (and if 
your Author iiiys not that, he fays not one 
word tothepurpofe) they mu ft frequently 
have been proved falfeby the Event : For ' 
Truth is fcldom fcen, much lefs forefeen^ 
■by thofe who Ipeak and aft according to 
theunftcady motions of bodily temper. Be- 
fides,it is clearer than the Light,that thefe 
inffired Authors did not prophejie, as your 
Author infinuatcs, according to their own In- 
clinationsy but according to what they re- 
ceived from the Spirit of God. The6Vr//- 
iures bear witncfs, that Mofes was a very 
meek man •, and therefore, according to your 
Author's filly i-lypothefs, all ReveUttons 
proceeding through him,fliould have been 
full of nothing h\xt Meeknefs and Gent lencfsy 
and the Santlions fliould have confifted 
chiefly of alluring promifes ; and yet 
we Read in Expd. 20. That the Law of 
Mofes was delivered in a terrible manner^ 
ly Thunder and Lightning in the Mount. 
And Deut. a8. i $. Mofes utters fo many 
Curfes againfl:the tranfgreffor.of thel.aw, 
as muft needs proceed from fomeching veo 
ry much different from the defcription he 
givcsofhisownmcekand gentle Spirit. E- 
//.•rf/;willbe allowed by your Author, to 
liave been a perfon of a tierce difpofition, 
as may be fcen by his calling for inre down 
from Heaven J upon the Captains of I'ifttef, 
■* ' ajui 
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s A»d kiUm^ the Wor[btpfers of B<t-t/; and from 
our Saviour's rcbfteto his Difciples,\vheii 
they would havcM him call down lor 
Brc from Heaven, ~ after EUjalh Example, 
Te hi(W not what manner offfirii ye are oj : 
and yet not onely fo, but he was mcenicd 
againil /^/M^,by provocations of the high- 
el't Nature, becaufe by his iMUJjezM 

command, ( i K/ng. 19- mO '^^^■'^' ^"^'- 
dren of Ifracl had forfaken the Covenant oj 
his God, thrown down his Altnrs, and Slant 
his Prophets with the Sword^ and he onelj 
was left, and they fought his Life alfo. Nay, 
Jhab had made up the mcafure of his ini- 
quity, by depriving Naboth of his Vine- 
yard, ancl his Life, yet when the word of 
tlie Lord came to Elijah the Tijhbne, he 
became the Meflenger of good News to 
Jhab, I Km- 21. 29. Seeji thou how Ahab 
humbleth himfclf before wel hecaufe he bmn- 
'bleth hiwfelf before me , / will not bring the 
Evil in his Days. Ij'aiah was undoubtedly 
a Perfon of a very Sweet and Aimablc 
temper, of a Noble 'Family, and well 
praQifed in all the Arts and Language ot 
aflouriihingCourt, as this il-well enough 
obferves from that flowing vein of Klo- 
quence which runs through all ! his Writ- 
ings- and hisTropheay isfofuU of Promifcs 
of good things to the Church,that he is iti- 
» led, theEvanoelmlVrovkt jand yet he was 

lent 
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fent by God as a Meffeiiger of iU News, e- 

vcnto thegoodHf-ceA7»/'.//39-<^- '^^^^^0^^ ''•'^' 
da)s come., when all that din thy ho fife .^and that 
which tin lathers laid np in pre tmtilthii 
dayjha/l be carrfd to Babylon, nothing (hall be 
IcftJ'aith the Lord. And if any man read ch. 
52. of his Prophecy, fc will find fuch a dc-/A 
fcription of a fuftcring MclTrah, as could 
not have entcr'd into the Head of fuch an 
accomplifli'd Courtier, without the alfi/l- 
anccof divinclnfpiration. '■Jere?niah was a 
manof forrow, and yet your Author can- 
not fay, that none but Revelation of for- 
rowful thinlT,s were made to him, for lie 
foretold the Reftauration of the jTcno^and 
the prccifc time of it, which certainly was; 
no very forrow ful imatter. I could heap up 
innumerable inftances of the fame Nature, 
to flicw your Authors Foundation he 
would build upon, ( Vi^. That Prophcfie 
was adapted,to tlic Natural temper ol the 
Prophet, from whence he would undoubt- 
edly infinuate, it was onely an ciTca ot it) 
' is ^alfc, and repugnant to the United 1 c- 
ftiitionics of the Holy Scriptures. Bcfides , ' 
who could inform this Temerarious Au- 
tlior of the Natural Conftitution ot the 
Bodies of the Ancient Proplicts ? Who 
knows not that the humours of the Body, 
are much alter'd, both for the better and 
the worfc, by }imrnalnccidenr5j whemer 
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fad, 01' joyful. What wonder then that 
thofe Propliets who liv'd in the Peacea- 
ble and Flouriihing State of the Church, 
as Ifaiah did for fomc time, and to whom 
joyful things were for the moft part revea- 
led, fliould be of a joyful Spirit, and the 
contrary be recorded of thefc, who were 
fcnt upon fad and mourntiil MclUiges ? 
"Which is moft likely, that the meflage 
(liould be caufe of the Joy i* Or the Joy 
be the caufe of the mcffage ? 

5. To me, the Scales feemto hang even. 

L. But then,arc thofe prediftions, whe- 
ther Joyous, or Mournful, Prov'd always 
to be trne by the event? I hope that is 
enough to turn the Scale on the Prophets 

fide. 

S. You may fay what you pleafc, but 
ft'ill you fliall never make me believe, but 
that if God fpake to Man, he would al- 
ways fpeak. in the fame Style, and that 
Style would be the moft elcgantand florid 
of any other. But if you compare the firft 
of Jfaiah from Vcr.i i . to 20. with the 5th 
of yJwos, from 21 to 24 ver. d'c. You will 
find that the Style of the Prophets is not 
always the fame, but according to their 
feveral capacities; it is fometimesbrief,and 
fometimcs long > fomctimcs elegant, and 
fometimes rude; in fomc places very plain, 
and in others full of obfcurity. ' 
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L. Difference of Stilt is no Argument of 
differ cMce in things, nor is the Elegance^ or 
IKudettefs of ii Language, cfleiuial tothecon- 
veyance of Truth. The Hiftory of Salnjt^ 
is as true as that o^Livy; for he wrote of 
things done in his owntimc; whcicasL/z^j 
is full o^fahulom /(e/rf//o;?5;andyct I never p. 20. 
heard any CV/V/V/,' affirm, 7 /;/i/ his Stile is as 
compleat ami elegant. It is enough for us to 
believe, //wf GodrevcaledhislVi/l to thcPro- 
ph^tSy and other infpired Authors, but left the 
Narration to the natural Abilities of the Pro- 
phets, whofc Stile might vary, but not their 
conceptions of the will of God, 

6\Butwhy then did he not alwayschufe 
Men of the moft elegant Stile to be his Pro- 
phets, 

L. Bccaufe it being intended for th.^ good 
of ad Mankind, it ought to be adapted to the 
Meavejt Capacities. As men of great, natural 
and acquired Abilitics,wcre fittcft to ftand 
before Kings and Princes, fo were Rufticks 
and illiterate perfons moft fit to fpeaicto the 
capacity of the f'ulgar. 

S. Well, I will grant, that difference of 
Stile is no very material Objeftion •, but 
what if the Hierogliphicks, and Prophetical 
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of Amber. Is it not plain, that bothfm God 
in the fame manner^ at their refpeBive iwagi- 
nation Md before the Vifton reprefetit him to 

them ? , „ • 

L. Not in tlic leaft : All that the Scrip- 
ture fays, is, That God made himfelf known 
ly thofe different Reprefentations to Ifaiah and 
Ezekiel ; does it therefore follow, that they 
inaActhefe Reprefentations tothemfches.out 
of their own Fancy'? If thefe Jiieroglyphicks 
were really reprcfentcd to them by God, 
what ncceflity was there, that they fhould 
be adapted to erroneous prejudices of the 
Prophet ? Such Revelations would be pro- 
duftivc of Error, and God would thereby 
hecomc the Author, Abetter^ andConfirmer of 
FalJJjoodin theWorld\ which none willat- 
firm,but thofcwho thinkGod to be nothing 
elfe but the fetled coui le of dull and ftupid 
matter. If the heat of dictir own Imagina- 
tion coined thefe Images to its felf, then h 
faiabmd Ezekiel were perfectly madmen, 
and their writings no more worthy to be 
prefervM, than the rambling difcoarfes of the 
Inhabitants of Bedlam. Nay,admitting this, 
they muft be prcfum'd to liavc been the 
greate} Fools o)i all the Jewiflj> Nation. For, 
how could men inftiu'cled in the Mofaick 
£/«v, which forbids all corporal Reprefenta- 
tions of God, becaufe they faw no ftmilitude 
of him in theMount^ frame {Md\gro[s conce^ 
"^ ptiom 



ptions ofGody as of a Kp^g /^^^X? ^^P^^^ ^^ 
Throne^ or 2ijlammg fire ? Or it they ulcd lo 
fancy God after that manner, how does it 
come to pafs their writings arc not tarnifli- 
ed by fuch^r<9/> concept io?iSyh\x\ii\\'\im theni 
we find clear Notions of h:s fpiriiud and 
incomprehenjible Nature ? 

S. Ay,but the Revelations to the Frophc^i 
did vary not only in the tnanmr^ but in th^ 
ferfpiciiity of the Revelation its feif\ Thofe 
made to Zjchariah were fo obfcure, that 
without an IZxpUcation they could not be 
iinderftood by that very Prophet. i\\-\i\ Da- 
rnel could not undcrftand hi^s^ when they 
tvere explained by an Angel to hi?n,\\I hy there- 
fore fliould wetroublc our Heads wiihr/;6' 
Writings of thoje Men, who ilarce kne iv 
what they wrote thcmfelvcs ? 

L. He is a Prophet that certainly know^^^ 
that God fpeaks to him in ix p^pernatnral. 
7?mmer: of this Ifaiah^ Ezekiel, Daniel, nor 
any of thofc doubted, whom the Jeivijh 
Church rcceiv\l as Prophets. As for the Sub- 
jeff ^matter of their Prophecy^ it was not ne- p 
ceflary that the Prophet fliould undcrftand 
all that wasinclofcd in that,much lefsthat 
he fliould perceive it by the Ml View of 
the Hicroglyphical Reprefentations, till in- 
for??Pd of the matter by an Angel fent from 
God : For he being only a Meflcnger from 
God;, it is ncceffary he fhould be certaii^. 
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that it is God that fends him ; but 'tis not 
equally neccflary that he fliould always tm- 
derUand the whole SubjeB -matter ofhisMd- 
fagc. For even Temporal Momrchs fend in- 
clos'd Inftrudlions by their Ambafladors ; 
and fincc the Meflagc itfelfdid not fo much 
concern the Prophet, ^s feme part or Age of 
thcCathoUcIc Church; and therefore it was- 
enough for him to deliver theMjJii^^ faith- 
fully, as he rcccivM it, without l^Lxplaining 
all that is iiard to be undcrllood therein : 
And yet after all, tlie Scripture only fa^s, 
That thvyhjgcl explained theHieroglyphicks to 
Darnel, and that Daniel fainted and w.a fick, 
'^fand'i ^"^^^'^ thoughts much troubled him,perhaps hj 
^ ' * contemplation of thoje many Evils that were 
to befall his people. 

S. O you milbke the matter ; for we 
read, ch. 1 1.14. That th^ Angel came on pur- 
fofe to make Daniel undorjtand what jhoald 
befall his people in the latter days — And the 
ChAy.ii, matter Jt ill remained obf cure, becaufe none at 
that time had flrength enough to imagine fuch 
■ a wonderful bujinep. 

L.Thisfeemsto me to be one of thcmoft 
abfurdeft alfertions tliat ever dr opt from the 
Pen of an Author pretending to Reafon. For, 
I . Itfets bounds to the power of God, fj if he 
rv.ps willing, but not able to declare his mind to 
Daniel, nor toanyof that are, with.plainnefs 
mdpcrfpfsHity fuitable to theSubjeSf.^ 2. It 
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fnppofes Hrengtb of Imagifution to hear ^ real 
njoice^ which is d new (Iroke of Philofop/jy. ^.U 
fuppofes Daniel able to hearfome words of the 
Angely bta not nil that concerrPd his people y^ 
if the Angel w^ts fo (Ijort-breatlPd.^s not to be 
able to tell out nil the ftory^ or D:^niel fo iveak^ 
in his cdpncity^that it nw beyond the power of 
God himfelf to enable him to under/land the 
matter. 

S. I cannot conceive, hut that if the Pro- 
phets had been taught of God^ they mutt 1 lavc 
known all things ; hut wc fee tlic Autlior of 
Jo/Jjua'^ Hiltory ErroncouHy apprehended 
the Sun to turn round the Earth ; whereasall 
modern Virtuofo^s agree, that the Earth turns 
round the Sun. Solomon undei'llood not the 
true proportion between the Periphery, and Di» 
ametre of the Circle. Nay, I can fliew you, 
from the teHimonies of the very Scriptures^ 
That the Prophets had very vulgar and erro- 
neotu Apprehenfions of God himfelf. 

L. If you can niakcout that laft thing,! 
will acknowledge you fpcak much to the 
purpofe. 

S. Adam apprehended God as ignorant of 
what he had done, and hid himfelf from Imn ;^ 
which niews, he had no other Notion of 
him, than his being the Creator of the World, 
\\\ the liimc manner was God revealed to 
Cain and Lamech^ as ignorant of Humane. 
Affairs. And it appears from Ge?L 1 8.4. A- 
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brnhnm kmw not that God mts dn Omniprejcnt 
and Qmmfcient Being, 

L. Did God tell Jda?n^ or Cain^ orX^r- 
wech, that he was only the Maker of theWorldy 
but ignorant of Humane Affairs. 
S. No. 

L. How then can God be faid to l^e re- 

nraled^'S ih^ ignorant, unto them j when it 

is Evident //'fvV ignorance preceeded the Di- 

"vine Revelation^ and was not occafion'd by 

it? We do not lay, that infpircd Authors 

knew all things \ for 0?nmfcience is an incom- 

municable Attribute of God \ much Icfs, that 

they knew all things before God was pleafed to 

reveal his ??jind unto them ; but, that they had 

m infallible certainty^ that God didfpeak to 

''emy and that whatfoever he faid was true. As 

for your Suppofition, That AA^imknew God 

only as the Creator of the Worl^ ; it is almoft 

as much as to fay, Adam knew God only^ as 

he knew all that is to he knovcnofhim. For the 

vifible things of the Creation, make known 

aninvifible power of Godhead. Wc cannot 

fuppofe Adam could know, that, himfelf 

and the whole world was madeby a fupe- 

rior Being, and yet at the fame time not 

know, that this fuperiour Being was endued 

withlVifdomyGoodnefs and Power. Nay, fo 

far is ijt from Truth, that Adam, when he hid 

himfelf in the Garden^ only knew God as 

^a^erofthe World ; that he had received a 

Command 
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Cfltftmmd from him as Lawgiuer, at the ve- 
ry moment, for ought we know, of his 
CreafioNf Gen. 2.16,17. JnAthe Lord com- 
mafided the manj'aying^ Of every Tree of the 
Garden thou nmyefi freely eat — But of the 
Tree of thcK^}W\vledge of Good a»d Evtl^thou 
jhalt not eat of it ; for in the day thou eatejt 
thereof thou jhalt fur ely die. If tliercfore A- 
^<fw apprehended not God as Ofnnifcicnt 
and Omniprefent, he needed not have hie! 
himfelf frotn him 5 for he was pretty fure, 
that God did not with bodily Eyes behold him 
taking the Forbidden Fruit ; but his Fear^ 
Jmazement and Confejfion, without doubt, 
arofc from the Notion he had of his invisible 
Power andGodhead. VovOmnifcienceiim^ Om-t 
niprefence are infeperably intervoven into 
the very Notion of a God, as he is Creator 
of the World. For the Firfl: Caulc muft be 
united to ev(iry Effect ; other wife there 
would be an Fjfe^ without a Caufe ; and 
this Firjl Caufe muft know this Union ; o- 
therwife it would aft by chdnce ', from 
wlience it unavoidably folio ws,r/jrf/^ if the 
firji Caufe know any thing, it rnuf know all 
thifigSj fince all things have a like dependancc 
upon it. Tho the Scripture therefore repre- 
fents God, as walking in the Garden^ &:c. 
Yet this may well be underftood of fomc 
Angel fent by God upon that mcflage, it 
being familiar with the Scriptures to a- . 
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fciibc fomc things to Gocl, \yliich were, 
apparently done by the Miniftry of his 

fioly Angels Nor does it follow, that 

4ddm thought God to be Ij^iiorant of hu- 
mane Affairs, becaufe he endeavoured to 
hicie hinifelffrom him ^ For all I'ear^ and ef- 
pccially that which has Guilt for its Parent^ 
jsaptin its own Nature, todiforder Mens 
J^frf/owjand to make them do abllird things, 
for which no fufficjcntRcafon can be giv- 
en. If a n)an for Feiir, whether real or iwn- 
gimry, fliould, to avoid the SmrA of his Ei- 
pemy, tfirow himfelf down a precipitattMg 
Rockj'mio the Waves of the 6V<i,orrun into 
the- V lames of a devouring Fire^ it does not 
foKw, that this man thought that the Wa- 
ter coufd^not dromi^ nor the Fire bur ft ^ nor the 
Jlockdajh 'fim to feiccs j but we may rather 
conclude,^ that the imagination of jbme im- 
tending dX'ger^ madejuch violent imfref/ions 
upon his lhain,asfor thepre/ent drove theffcc 
the ufe of r i -ar and impartial Reafon. Adam 
was fenfiliie of Guilt, and the Fear of Pur 
nijhment threw him intp ahfurd and ridicu^ 
loui meafures to efcape it ', but wemuftnot 
afcribethatto/'/V Reafon, which was mani- 
ifeftly an EfeffofhfsFear andTerror.Bcfides, 
whatever your Author obferves oUhe Igno- 
rance of Adam y or C'4/«,8(C. refle£ls nor Di- 
ininution upon revealed Light y but rather 
upon bis adored Light ofl^ature. • For if A- 
"' ' dam 
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dam thought God was not Omnifcient or 
Omniprefenty it was becaufe the Light of 
Reafon gave him no truer a Notion of a 
God. Your Arahor indeed would infinuate, 
That God was revealed to him as ignorant of 
Hun.'ane Affairs y but then it muft be in fome 
Bible that lies under the Author'' s J olepoffeffl- 
on ; for no fuch thing is mentioned in any 
of thofe which I have hitherto feen in the 
World. 

.V. But was not God revealed as ignorant 
of Humane Affairs to Cain, when he ask'd 
him, {Gcn.\o,%.) Where is Abel thy brother ? 
L.No; the dire6l contrary is more appa- 
rent : for when Cain dcny'd tho Murther, 
in a very furly Dialed, viz. Am I my Bro- 
ther^s Kfcpe^^ He was made to underlland, 
that tho his Murther was hid perhaps from 
Man, it was open to the fight of God. 

S. But does not his Quepon fuppof(!^ie 
thought otherwife"? 

L. Wicked Men may think as they 
pleafe ; but their thoughts throw lefs A\- 
perfion upon revealed Light, than they do 
upon the Light of Nature. Cain committed 
Mar t her upon Abel^ will your ////^/'tfr there- 
fore conclude, that God was revealed to Cain 
as approving Murther} or that Murther is 
agreeable to the Light of Nature ? And yet 
C4;>/'s fpeaking againft Natural Light ^ in 
f^eming to difown the Ommfcienceof God,\s 

no 
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no more an Argument, that he thought God 
not to hi! OwmJcicMtythnn the killing his bro- 
ther^ was an Argument, that he thought God 
t obi a lover ofJnjufiice^ or an approver of the 
{bedding of innocent blood. Wicked men will 
corrupt their natural Notions of moral good 
andevily as well as the more fpeculative Idea's 
of the Attributes of God) but all that we Can 
conclude from thence, is the neceffity of Di- 
vine Revelation^ to [prevent Jtheifm, Dei fin 
and Idolatry, or Polytbeifm ; and to enfurc 
the mod binding San6lions of Rewards and^ 
FunijhmcntSy upon the immutable Laws of 

Nature. 

S. Some Men will deny Motion^ wiien 
tbcirTongues 2iX& vux\mv\^ fo faft, that no 
Man can be heard but them/elves. Was not 
Jbrahatn ignorant, that God was Ow/;/>rc- 
fent andOw;7//m'/if/^,when he begg'dof hirii 
?m to execute his Sentence of f^engeance^ till 
he knew whether all were worthy of that pu- 
nillment, or no ? And does not God himfelf 
fpcak thus (at leaft in the Imagination of 
Abraham^ Gf/7.l8.20, Becaufe the Cry of So- 
dom and Gomorrah is great., and becaufe their 
ftn is very grievous, I will go down and fe^ 
whether they have done altogether according to 
the Cry of it, which is come unto me, and if 

not, Jjhdllknow. 

L.^^>'4/;4w's words to God, viz. Perad- 
venture there be Fifty righteous in the City, 

con- 
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contain no more than a Petition, that God 
would f^are a great ntwibcr of wicked ptrfo>:s, 
for the fake of a few right com therein : ITc. 
does not prelimie, tluu God Cnd noi know 
how many righteou'j there weicthcrc,but 
he prays, that ij Fifty mrefow/jd^allthe wic-- 
ked might for their fakes cjcape their intended 
dcflruUion. In V. 20. we have an Aflertion, 
That God had knowledge of the fm of Sodom ^ 
for theCry was great before hiin. And what 
We read, Vr 20. of God*s dif ending to know 
whether it wasfoor m^ is but the continua- 
tion of a Metaphor ^K^\^i\ from the like A- 
ft ions in Men ; ^.Figure us'd in n\Q^ Authors^ 
and not unfrequent in the holy Scriptures ; 
where we often read of his Handy his Arrn^ 
or hi^ Eyes ; and yet the "fews were never 
fo ftupid as to worfliip God under the 
Sculpture of any fuch Corporeal Reprefenta- 
tions. 

S. If you would read the 3d and 4th 
Chapters of Exodus impartially , you 
would find, that Mofes himfelf had no a- 
dcquate Notion of a God : For God was 
rcvcaPd to him, as ignorant of humane 
Aftions. For tho God told him, Chap. ^. 
V. 28. That the People of Ifracl ivould hear'- 
ken to his Voice) Mofes, Chap. 4.V. i. An- 
fwcr'd. Behold they will not klievc nm^ nor 
hearken to my Voice , for they will fay, the 
hord hath not appeared unto thee. 

JUt 



m 



( 60 ) 

L. Believing, being an A£lof the un- 
derftanding and the will, jointly co-ope- 
rating together, none but God can forefec, 
which way the will of Man, when left to 
its Native liberty, will incline it fclf. As 
for M(Jn, they can onely make probable 
Conjectures of it, from rcafon and expe- 
rience in humane Affairs : But Mofes 
could not conceive from either of theic, 
how it was likely, or poffible, that the 
children of I/rael fliould believe him upon 
his bare word, that he was fcnt by God to 
deliver them from Egyptian Slavery, his 
aflertion therefore. Behold they will mt 
believe me, proceeded not from his igno- 
rance of the Nature of God, but from his 
knowledge of the manners of Men, and 
efpeciallythe children of Ifrael, who, he 
eafily conjedur'd, would not believe him, 
without a MiracIe,nor indeed, was it at all 
reafonable that they fliould have been fo 
Prodigal of their aflent, to one that had 
no Commiflion fign'd from Heaven, by 
the Power of working Signs and Won- 
ders. But how docs his fuing for the 
Power of Miracles, at all argue that he 
had no true Notion of God ? Or how do 
errors (provided they were fuch, tho in- 
deed they were not) occafioned by the 
deficlencyc-pf Natural Light, reflect any 
Afperfion upon the plenitude of Divine 
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A 



("60 

Revelation ? For wliatever Mofes might 
fay to God, we don't read that God ever 
faid unto Mofes^ that he was ignorant of 
humane Aftions." Some Divines indeed, 
who with your Author pretend to the 
higheft adoration of humane rcafon, lia^'c 
aflerted, that God is ignorant of thofc fu- 
ture contingents, which depend upon the 
free will of Man, and if this be true, 
Mfl/i'.r, interpreted by your Author, had as 
true a Notion of God,' as many of the 
Ancient Philofophcrs, or fomc of the 
Modern Arminians, Socinians^ ?^\^ Preilh 
tlicmfelves, tho it is clear by the Holy 
Scriptures, that God by his Prophets has 
foretold thofc Aftions, which depend up- 
on the free will of Man. 

6". And is this all you have to lay ? 

L. No, I will add, that tho God had 
told Mojes^ ver. 18. of the jd Chapter, 
That the Children of Ifrael would hearken to 
his Voice, Yet at the fame time, he in- 
form'd him, ver. 20. That he would flretch 
out his Arm, and S?nite Egypt with all his 
Wonders, I'lie Words therefore of Mofes^ 
Behold they will not believe me, nor hearken 
to my Voice, imply no contradilHon to thofe 
words of God himfelf v. 18. Chap. ^. Be- 
caufc they relate to a different time. It 
was true, what God told Mojes, that the 
children of Jjrad would hearken to his 

Voice, 
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yoke, when it was conGrm'd by Signs 
and Wonder5,which were wrought in tiie 
Land of Egypt^ and it was true, what 
Mofes faid to God, that thoy would not 
believe him, nor hearken to his Voice, 
before thofe Signs and Wonders were 
wrought before them. It docs not appear 
from hence, that Mofes doubted of the 
IQtowledge of God, but only longed for that 
afliftance of his Power, by which God had 
told him, he woa/dfree the IfrAelites from the 
Jlavery of Bondage and Error. Ecfides, (JLx; 
4.8.^ God was revealed to Mofes, as fore- 
knowing, that thothe Ijraelites might atfrjl 
defpije, yet at lafl they would heArken to the 
voice of Mofes, 

S. All this feems. to me, to be nothing 
but Evafion. Mofes himfelf had wrong 
Notions of the Nature of God. He look'd 
upon him as a Being, that always was, is, 
and ever fhall be, and for that rcafon call'd 
him Jehovah^ but he taught nothing of his 
Nature, but that he was Merciful, Living, 
and very Jealous of Tranfcrring his Ho- 
nour to another. 

L. If Mo/es conceived no right notion 
of a God, Pray let us know your Authors 
Opinion upon that Subjeft. 

S. My Author gives no Definitions, but 
it is plain fromthe 26th pagcih^iilu- looks 
upon Mofes Conceptions of Love, and 

.i'/(crcy, 
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Mercy, and Jealoufy, (whichare humane 
paflTions) when afcribed to God, to be ve- 
ry erroneous, mean, and vulgar. 

L. They cannot be conceived errone- 
ous, unlcls you can prove, that AJofes 
thereby afcribes fomething to God, that 
is imperfeft, or vicious in its own Nature, 
which I prefumc you will never be able to 
do. Love, as it is a humane paflion, may 
be vicious when placed upon a wrong ob- 
jed, as when we love thofe things which 
are forbidden, or when it is too rcmil;;, 
or too vehement, in refpeft of thofe ob- 
jc6ls upon which it is placed : Ikit as it is 
a Principle of doing Good, and Fruitliilof 
beneficial Emanations to Men and Angels, 
it is the Perfeftion and Glory of the Divine 
Nature, in fo much that the Apoltlc is 
not aflraid to fay, that God is Love it 
felf.^ 

S. But what think you of Pity, Mercy, 
Jealoufy, arc thofe paffions worthily a- 
fcribed unto God ? 

L. Yes, very worthily, provided yon 
remove fronii thence thofe impcife<^lions, 
which unavoidably arilc from the Nature 
of a humane Soul, and the contexture of a 
humane body. All our Afleftions are ac- 
company'dwith fome violent neiturbation 
of the body, which cannot 'be .in God, 
who is an incorporeal Being. Wheroibre 
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tlioPity, Jealoufy and Anger be attributed 
to God, for want of proper and intelligible 
Names to exprefs fomething that is like 
them in the Divine Nature 5 yet we can- 
not conceive M<?/eJ fo ftupid, as to think 
that God felt the fame perturbations that 
Men are fcnfiblc of in their afflidtions. The 
Scripture reprefents God as refolved to pu- 
nilh unrepenting Tinners j and this Refolu- 
tion it calls his Anger, and it fliews us,tliat 
God is ready to fuccour the afflidlecl, and 
to extend his Pardon to fome, who accor- 
ding to ftria Jufticc are unworthy of it ; 
and his Propenfity to thofc voluntaiy Fa- 
vours Mofes calls by the Name of 
Mercy : and his Eternal Decree, That his 
Honour fljould not k given to his Creatures, 
by an eafy Metaphor is ililed "jcnloufy. But 
all this includes no Erroneous Apprchenfi- 
ons of God, it onely cxprefTes thefe attri- 
butes which are known by the light of 
Nature, in fuch words as are moft intelli- 
gible to all the different Degrees of Men 
in the World. 

S. You may fancy what Figures you 
plcafc, but can you fliew any good rca- 
fon, why Mofes muft be underftood to 
fpeak in a Figurative fenfe ? 

L. Becaufc in this Life we all fee God, 
darkly, as tlu'ough a glafs, and therefore 
cannot in all tilings fpeak properly of him 

as 
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as lie is, but mull be compelled by neceO 
Hry to transfer fome words from thofe 
tilings we more pei-fcilly underlhnd, ro 
(ignfie thofe Perfcftions in God. which 
arc lefs perfeftly undcrfbod l)y us. 

S. I wonder you will deny, '["hut tlie 
Revelation wns adiiptcd to the Capacity 
of the Prophet, when fo many- Inlbnce, 
of it arc brought by this Author, cxtracl- 
ed from your very liihies. Mofes tiiought 
God was in a peciiliar mannei-, Govcrnour 
of the7t?;i'.f, but that tlie Government of 
other Countries was left to infcriour 
Deities, \\\\o were called, the Gods of o- 
tiier Nations. Seeforthic, Lixo'L 15.11. 
and 2 C/;/-c;?. p. 'icf. He alfo abfiu-d- 
ly dreamed. 'Phat God, vvlio is every 
where, w.-is confined to live in Heaven. 
For this, '/a Deat. 5^. 27. ^f<was- prc- 
fumed liimrelf ablj to fly froip the very 
prefence of God, vSV;/o/,w.7 difpis'd ;i]l the 
Laws prefer ibVl to a King, tlio he was 
elleemed the wifcll of all the 'favifh ^ra^ 
tion. The Doftrin of fir^vV/,* is diredly 
oppofitetothe Do6lrin taiiglit by Mofes ; 
as you will fmd, if you compare his 1 8 
Chap, with the -jth. fV.ofthc 51 of £au'. 
or the I %th of the 2^d. of ^f^remiah. S.-.^ 
wm-/ believed, that God liever repented 
of hisDecree, Hcc \ 5. Saw. ver 29. Jt'- 
rtmjA} taught, that God, upon condition 
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or Repentance, did revevfc his Decree ol 
UKlffment againft notorious Sinners, it 
appears from Gen. 4. v. 7. That Man has 
power to refift Temptation •, but St. 1 atil 
teaches, That Man has no Government 
over his own Thoughts, or Anions, but 
by thefingular Calling and Grace of God. 
See the 9th. to the Romans. And when 
he afcribes Juftice to God, he Corrects 
liimfelf, by faying, He (poke after the mun- 
net of M-in, From w hence it is as clear to 
me as the Sun, that what you call Divme 
Revelation, or Divine Infj>iratton, never 
made any man wifer than he vvas before, 
but either left him, or confirmed him, in 
thofevery Prejudices of Opinion, in which 
at firft it found him : Unlefs in matters 
oi Morality, for therein the Prophets were 
guided by known, and undeniable Max- 

« 

L. You mufter. up the whole ftrcngth 
of your Juthor's Forces, which confifts 
more in number,than in true Worth and 
Dignity. We do not deny that God con- 
defccnds in the manifeftations of his Will, 
to accommodate himfelf to the weak ca- 
pacities of his Creature Man,but that docs 
no ways incline us to t)elieve, that he ever 
reveals to Man any thing that is falfe, or 
that he confirms him in his preconceived 
Enor.^,ortl)atwhenfoever he is plcafcd 
' to 
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to reveal himfelf in a Supernatural maiv. 
ncr, hecannor, or does not do it \\'ith the 
lamcdcgrec ofPerfpicuity.asonc man can 
tell his Thoughts to another. God in- 
deed, has dcchued more to one Prophet 
than to another, but fincc he never fpcaks 
any tiling but truth to any, this is fo far 
from being an Argument againll reading 
any of the Prophets, ( for lb I call all In- 
fpircd Authors ; that it is a llrong induce- 
ment to pcrufc them all, that fo what wc 
mils in one, we may readily find in ano- 
ther. If Revelation difcovered iv)thing 
new to Mankind, nor confirmed truths of 
an eternal verity; it would be ako-/,ether 
necdlefs, and if it by being adapted tci 
Men's erroneous Prejudices, confirm them 
in the fame, it would be pernicious, and 
God himfelf would be the Author, Abct- 
tor,andDivulgerof Fairiiood in the world, 
which I would have all young Men fcri- 
oufly to confider, who are addiclcd to 
thelc Deijljcal Notions. Epicuras, who 
removed the Deity from all thoughts 
of humane AfKiirs, pays more honour to 
the Divine Nature, than thole who with 
your Author, fuppofc him to meddle 
therein, only to confound natural Light^ 
and to contradia hin\fclf, and to fend his 
Servants to plant, and propagate Falfhood 
in the World, 
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S' You feem now to be very liot, but 
can you difprovc the Author, whom you 
raflily Condemn, becaufe he fpeaks truth 
more freely than isconfiftent with the In- 
tcrcft, orHumour of the Clergj ? 

L. I dcfire to be believed no farther 
tlian as you find what I fay is agreeable to 
the TeJliwo»y of Scriptures^ by which it 
will appear, that God has Revealed no- 
thing to /A?^/y'^ y/Wy^^i*, that any man 
can condemn of Erior. Secondly^ I'hat 
he has declared to them fuch truths, as 
were direftly repugnant to their Precon- 
ceived, Erroneous Opinions, And Thirdly^ 
I will fliew you, that the places o^ Scrip- 
ture ufed by your^ — , are no waysSub- 
fervicnt tohisprcfentderign,and purpofe. 
If your Author would Argue fairly againfb 
the Authority of the Holy Scriptures, he 
fhould have produced fuch places in them, 
which he could eafily and plainly convince 
of l^.rror in matters that belong to the 
Happincfs of Mankind. But .how much 
he fails in this,will appear by a DifcufTion 
ofthefelnftanceSr which are alledged by 
him. Mojhs taught the "^jews, that that very 
Godjwho made the Heaven andtheEarth, 
was their GodjWho was revealed ioAhra- 
haw^ I/aaCy and Jacol/^ and who then by 
Si^^y^^ and Wo^fders^ had brought them out: 
of the Land of Egyft ; which plainly lliews 

that 
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that he had right Conceptions of the Vmty 
of the DmA?^ Nature, as the firil, and only 
caufc of all things. But at the fame time 
he knew, that the Heathens worfhipped 
other created, invifible Powers, which 
they called Gods, tho unlike unto the 
true God, in all the Gloruyus Attributes of 
the Divine Nature ; and this isall that can 
be gathered from the \\th.ver.oh\\c i ^th. 
Chap, of Exodus, Who is like unto thee, 
Lord^ anwngfl the Gods ? Mofcs does not 
here aflert, that there are more Gods than 
one, but only iiitimates, that there were 
more Beings than one, which were (" tho 
falfely and equivocally) called Gods by 
the deluded Pagans, But why do we 
wonder, thut invifible Powers in compli 
anceto the common Dialefl at that time 
in the World, are liilcd Gods, when Ma- 
giftratcs tlicmfclves.by no impropcrFigurc 
are dignified with the fame honourable 
Appellation, P/i^'/?. and jth. 1 have Jaid 
you are Gods, and all of you I he Children of 
the mofi High, but yc jhall dye like men, and 
fall like one of the Princes, Will any be fo 
abfurd to conclude from hepce, that the 
jy^t/w/// thought, that there was little or 
no diftercnce between God and Man ? 
Nor does it at all appear Irom the i<)th. 
ver. of the ^2^. Chap. oi\hc Chron. That 
the Jnvs thought, that God left other Ka- 

V ^ tions 
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tions, to the Government of other Gods, 
fubftituted by him ; die words are thclc, 
J,^d tlmfpake agaw(t the God oHeruflem 
as ngamft the Gods of the People of the tarth, 
tvhichwm the work of the hands of men. Jt 
was not the Befieged ^fem. but the Befieg- 
ing Vavms, who called thofe inierior be- 
ings, by the name oF Gods, which were 
wornVipped by the deluded V^gAns ; the 
"fern acknowledged them only asthe work 
of the handsof men. In the ^1 }^H'. » 
the id.^'iKjngs, gives only an Hiaorical 
Account of the Sentiments ofthofc Pagans 
who were trandated into the Regions of 
JAV/, from remoter Nations; they indeed 
had the fame Apprchenfions of the Godot 
^crufdem , as others had of tlieir 
'lopical Deitys, who were confined totlic 
Government of certain Tlaccs, l^crions, 
Arts, or Sciences, according to the Opini- 
on ofthe Ancients, and therefore mingled 
fomc Ceremonies ofthe true, with all the 
SuperlHtionsofafalfe Religion. But the 

Author di this Hiftory. is fo tar from ap- 
proving, that he uctcrly condemns, as well 

their Notions, as their Vraaices. In the 
1-id. ver,— They fear mt the Lord, neither 
do they after his Statutes, or after their Or- 
dnances, or after the Law and Commandment, 
^vhich tfje Lord commanded the Children of 

^(acoL whom he named Ifrael, 
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S. Why then does the Scriptures call 

them Gods ? 
L. Becaufe an Hiftorian relating what 

others have faid, or are wont to fay, muft 

fpeak in the fame Dialed, if he will keep 

cxaftly to the truth ; nor is any Juthor 

obliged to Ipeak always properly, when he 

may be better underltood by a Figure.— . 

The Apoftlefpeaks of feme, whoje God ms 

their Belij,anA tells us, (hat Covetoufnefs is 

Idolatry, and yet 1 never read of the God 

-yasHg or reenter, that were worlhipped by 

the Ancient Greeks, or Romans. ^ Perfias 

makes him at moft but a Mafter of Arts. — 

Magifter Artiurn i^jgcniique ; 
Largitur Venter. 

And Money it felt was not Inverted with 
Divine Honours \\\ Juvenals time, if you 
will believe the Foct. 

—Nullas numorum ereximus aras, 

I wonder your A fliould forget 

one place of Scripture more conduceing to 
his purpofe than any he has hitherto Cited, 
in the ^th. ver. ofthe ^th. Chap, of the 2d. 
to the Corinthians ; Satan is Itiled, the God 
of this World^ liow plainly might he infer 
from thence, that Satan was revealed to 

V 4 tht 



the Apofllc, as the God of this World. 

6'. Rut wliiit fay you to Mofesh Onini- 
on, I Oat God lived i» HeAiien^ is not that 
an Error unworthy ofaPhilofophcr? i\m\ 
altogether P.j^rf»? . 

L. If iU^wha4 taught, that God was 
lb con fined to Heaven, as to be exchided 
from the Earth, or from any part of the 
Univeifc. or from the Knowledge, and 
Government of Humane Ailairs, it miglit 

have given this A fome very fpeci- 

ous pretence to cavil ; but all that Mofes 
fays, in t\\Q26:h,vi'r. of the j 3^. of Ueat. 
IS, — ft.z. r here is nam like unto the God of 
''jcfttruij, who rideth on the HeaVcns in thy 

hrlp^ and in his excellerjcy on the Sky. 

God is every where, hut his goodnefs, and 
power dreams forth more upon one place 
of the Univerfe, thananoriier, for even 'is 
the Apofileobfcives in inanimate Peings, 
There is one Glory of the Sun, and another 
Glory of the Moon^ another of thp Stars^ 
for one Star differethfroM another Star inG lo- 
ry. So mucli more may we apprehend tliar 
God bcflows a greater J3ef;i-ee of his Glory 
upon thofe places that are rcceptaclesofthe 
bleffed Saints and Angels, than upon thofe 
which are defigned to the ufe of finful 
nien. And God is faid. Emphatically, to 
be there, where he difplays the Itrongcli 
^nfluciiccs of his Grace and Qlory ! Your 
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yfr///w therefore very abfurdly endeavours 
to difparage Revelation, as adapted to 
lirroneous Opinions of the Prophet, when 
hitherto he has given no Inftance of one 
Error in them. 

S. What do you think o^Mofes's dcfire 
to fee God ? 

L. I think feeing God in Scripture lan- 
guage, implys no more than a mere exaft 
knowledgeof him, than we ufually have 
in this prefent Life ; for fo fpeaks our Savi- 
our, Bhjfed are the pure inspirit, for they. 
jJjallfeeGod. And the A pof lies fi^eaking 
of a future State, aflurcsus, That then we 
jhallfee him as he is. 

S. r>ut Moi'es, Exod. j^d. iSz/Adefired 
to fee God with his Bodily Eyes. 

L 7'hen God fhould have been reveal- 
ed unto him under a P.odily Sliapc.if your 
Author's Hypothefis was true, thM God was 
always revealed to his Prophets, according to 

theirConccptions of him. Put your y/ • 

confelfes that Mofes., nullatn Dei, iwagi- 
nemi n cerehro Fornjave-at^ had formed no 
Image of God in his I5rain, and thcicfbre 
tiiat God appeared under nolmage to liim. 
If therefore 7l/r9/?j had formed no Image 
of God in his Prain, hedidnotapprehend 
liim as Corporeal; for wc always think 
of i'odies under fome Image or another, 
framing, or compounding Images of In- 
dies 
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dies that we have not feen, from die 
Images of thofc Bodies which have been 
feen by us ; nor could he defirc, tlljt Gpd 
fliould appear in any Corporeal Ihape to 
him ; and then his defireof ieeing God, can 
fignifieno more,than knowing fomething 
more exaaiy of his Sfiritml Nature 

S. My Author fays plainly,it nnplys a 
contradidion, for a man to iec God ; but 
becaufe Mofes befievcd God to be vilible, 
God gave tliis Reafonas confentaneous to 
Mofes erroneous Opinion, — 'l"ere jfjaU 
no mm fee me and live. _ r i r 

L, And yet the true meaning ot thole 
words, according to a known Hebraijm, is 
no more than this, That no living man mi 
fh Go^, which is a Revelation directly 
contrary to the Apprehenfions of Mojes, 
as he is reprefented by your J — — 

6'. My Author tells me, that that lig- 
nifies no more than, that Godts not to be 
feen, by rcafonof Humane imbecility, and 
that God would not add theother Reafon, 
I'lz,. Ihat it was repugnant to the very 
Ejfence of God to be vijible, becaule that 
was above the Apprehenfions of his Ser- 
vant Mofes. 

L. Your A makes Mojes think 

whatever he pleafcs ; in the 'z/\th. Page,\\Q 
will have him think that God could not 
be exprelTed by the Image of any thing 
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that has been feen, tho he was vifible, in 
the Apprehenfion of Mofes-, but in the 
26th. Page, heaflcrts. That Mofes formed 
no Image of God in his Brain, and that there- 
fore God appeared not in any In/age to hirn^ 
tlio Other Prophets affirm they faw God : 
But if Mofes thought God to be vifible, he 
muft needs form fome 1 mage, tho per- 
haps no true one, of God in his mind, be. 
caufe we think of all Corporeal Beings un - 
der fome Figure or another, and if fo.your 

J moft grofsly contradifts liimfclf ; 

and if you confult the Text it felf, you 
will fee nothing in it, from whence you 
can conclude, that Mofes thought God to he 
vifible. - F6r we read vcr. 1 8. that he 
{aid,<'iheivwe,Ihefeech thce.thy Glory ; winch 
implys no more than a defirc to Ice, not 
the Divine M.ijefly its fclf, but fome Crea- 
ted Being, thac miglic fuftain fome very 
vifible Signatures of the Glory ol God -- 
for whatever Glory God communicates to 
any Creature, as reprefentative as it were 
of himfelf may very properly be called 
the Glory of God. What is Recorded ol 
jWtf/w's feeing the back parts of ^^od, im- 
plys no more than this, viz. 7 fjat God 
is feen in the Kjfv^s of Revealed Betngs, 
but is not vifible to us in the Ad of Con- 
vcrfation. 
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S. I cannot deny, but that feeing in 
Scripture, fignifies no more tlian knowing, 
or perceiving, and therefore I am not un- 
willing to underftand this place, as fpeak- 
ing only of a clear and diftinft percep- 
tion. 

L. I will not ftand to confute fomc 
other ridiculous quefl. ions of your Author, 
Fjz. Where he fays, That God threat md 
(Exod. ^J. 2, ^.) to fendhii Angel onely 
to drive off'theUittites, &c. In complyance 
to Mofes Erroneous Opinion, that other 
Nations were Governed by other Deities; 
When himfelf before had owned, that 
Mofts taught, that God whom the "[jcm 
Worfliipped, was the fame thkt was tioin 
all Eternity, and made both the Heaven 
and the Earth : And therelbre it could 
not be an Error in Mofes, to think, that 
God made ufe of Angels in Governing 
the World, when at tlie fanie time, he 
tauglit, that no other Being was to be 
Worfliipped, but the Loyd'Jehovah. His 
Ohfervation, that Mojh afcended the 
Mount to fpeak with God, becaufe, con- 
ceiving God to dwell in Heaven, he could 
not fo well imagina him Tas he terms it) 
in any other place, is ridiculous to the 
higheft Degree of Extravagance, What 
is more unphilofophical, than to confine 

imagination 
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imagination to a Mount ^ which rnns he- 
yond the very bounds of the Univcrfc, 
into imaginary Spaces, as far as it can. 
liavcany Notion of poflible cxiftcnce. As 
If a Man could never Pray to God whom 
he behevcs to be in Heaven, unlefs he 
vailed his invagination, by afcending Into 
the upper Room of his Houfe, or clam- 
bcr'd up all the Stairs of the Monument. 
Nor is he much more fuccelsful in his 
other inflances, upon whichhe endeavours 
to lay his rotten and deceitful Foundation, 
He tells us, That Jonas thoHghi he could jly 
from the prefe^jce of (iod^ a>jd go in to R^gi^ 
0>iSy Jhhjectcd to other Poivcrs^ )vhich were 
created Ij the fuprcam God: But if this jo}j,<ts 
was fo, Jo/^as muft have very odd Noti- 
ons, of thofe Beings, who were fubfUtutcd 
by God to govern other Nations ; he muft 
think thatthcy were blind^and focould not 
fee him come into their Territories, ( and 
yet Angels arc ftiled Watchmen in tlic 
Holy Scriptures) or that they were negli- 
gent, and would give no Account of hmi, 
to their fupreme Lord and xMaftcr, and 
that reile6ls much upon Him, who made, 
or employ 'd them, orasTraytorsto their 
J.ord, who would willingly conceal a 
Rebel, which is ahogether as abfurd, as 
any of the preceeding fuppofitions. But 
IVay, why docs jlying from the prefence 
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of God, neceflarily imply adefign to avoid 
his knowledge, as confinciJ to the Land ot 
Camm? Is not Cam (Gpi> ^.lO;)\Aid to 
hzvQ <rone out from the prefence oj the Lord, 
md dwelt m the Und of NoK before ever 
God had given the Land of Caman to the 
Children of IfrAeL From whence it is to 
me evident, that to go from the prejeme oj 
the Lord, fignifies no more than removing 
from that place, where the Revelation Ot 
the prefcnce of God is mado, to fome re- 
moter Region. And "joms fled to i nr^ 
ffjS, not thinking to avoid the fight ol 
God, butrather fearing Man, more than 
God ; he would not by proclaiming Dc- 
ftrudion to A^/«eW;, draw upon himlelt 
the rage and tumult of a Popular Fury. 
Solomon aded contrary to the Law pre- 
fcribed by Mofes to a King ot yrael.by 
multiplying Horfes, and Wives, and Cha- 
riots, but it does not follow, that there- 
fore God was revealed to him, as approv- 
ing that in one place, which he condemned 
in another: For Tranfgreflion otaLaw, 
does notargue Error in Judgment but ra- 
ther ftrength of Appetite ui moll Crimi- 
nals, few of which there are but can lay, 

yideo meliora, froboqtte, 

Deteriora fequor. 
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The fame Solomon, perfwadcd by his 
Wives in his latter Days, went totlie 
Temples of ftrangc Gods, ( I prefume ra- 
ther in compliance to their defires, than to 
any inclination of his own J Will your 

J hence conclude^ according to his 

way of Arguing, t\\\\t Solomon was taught 
by Infpiration,the Adoration of a plurali- 
ty of Deitys^ when it is as contrary to Scrip- 
tures, as it is to lleafon it felR As for his 
imagination, that the i8//a Chap.o^Eze- 
kiel^ is repugnant to the yf /a ver. of the 3 ^tlu 
o^Exod. and to the i^th. wr. of the 52^. 
o^ Jeremiah, it is not much more hard to 
be confuted than any of the other. God 
is declared in the yih. of the 34^/;. /Is uifti-' 
ing the hnquky of the Fathers upon the ChiU 
dren^ unto the third and fourth Generation. 
And this is a truth, which all Men muft 
obfervc, whether they will or no, it being 
interwoven into that conftant order of 
things,which God has fettled in the World. 
If God takes away an liilate from a wick- 
ed Father, the Son, tho pious, becomes the 
poorer for it, and the innocent Babe often 
expires by a iDifcafc, that is gotten by the 
vicious Intemperance of a guilty Parent* 
ForGod, as Soveraign ofthe World, may 
by vertue of his indifputable Prerogative, 
inflift whatever temporal Kvils he pleafes> 
upon the moft innoccntPcrfon.without In- 

iullicc 
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jufllcc, either by his Fathers Sins, or any 
other means whatfoever, becaufe he can 
rccompence his light fufTcrings here with 
an eternal weight of Glory hereafter. 
Nor does Ezekiel ^Qny this truth, in the 
1 8^/;. of Ezekiel^ but only affirms, Ih.tt the 
Son (JjitHmt be ptmijfjcd eter^iallj foy the (in 
of his Fat her :¥ovth^tEzekiel fpeaks of eter- 
nal Puniihrncnts, which are always afflift- 
cd according toMcritjfeems to me evident 
from the 26//;. ver. IVhe?} the Righteous 
Mdnturneth away from his RighteoNfnejs, 
and €0?m/?itt€th Iniqrdity^ and die th in them ; 
for the Iniquity that he hath done ^ jh all he 
dye. 'Where a diftinftion is manifellly 
made between Dying in Iniquit;y,which 
is the cafe of every Sinner, who dyes 
withoutRepentance; and dying for Ini- 
quity, which muft note fututc Punifli- 
ments in the World to come, which arc 
called in Scriptures a fecond Death. 

S. Ezekiel fcems to me rather in this 
Chap, to fpeak of God's diftribution of 
Temporal PuniJImcnts. For the Jetvs had 
taken up the Proverb, The Vat hers have 
eaten foivre grapes^ and the Childrens teeth 
are fet on edge. Pecaufe the Fathers had 
comitted many grand Tranfgrcflion ^ and 
theChildren were led into Captivity for 
tliern. 
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L. And no doubt, but the Children 
alfo had filled up the meafure of their Fa* 
thcrs Iniquity ; but adniitting even this, 
which yet ought not to be admitted, there 
is notliing liice a contradi6\ion in thefe 
two places, when the Son docs fuffcr for 
the Father, if he himfclf is innocent, it is 
not to him a Puniflimcnt, nor always a 
misfortune, and God does not vifit his 
TrangrefTions upon him, becaufe nothing 
but wilful Sin is thcObjccl of the Divine 
Anger. For external Evils, they may be 
turned to our Spiritual advantage, and 
therefore Ezekiel truly affirms,77;/t/- the Son 
jha/Inofdye(i.e, be puniflied in anger with 
an utter excifion) for the fin of the Father. 
And yet the Son, by the vice and folly of 
the Father,may fall into very great poverty 
and affliftions, and by aiding, aflifting, 
and confenting to his Fathers Crimes, 
may make himfelf partaker of the guilt, 
and then is as obvious to Experience, as 
to Reafon, that God does vifit the Iniqtdty 
of the Fathersy upon the Children, to the 
third and fotirth Generation, His other 
inftance of SamuePs loWmg Sauly ( i Sam. 
15.29.) Thejirengthoflfrael mil not lye^ 
nor repent \ for he is not a Many that he 
fhotdldrepent ; is no contradiftion to whac 
Jeremiah fays, i8, 7. At tvhat In/ ant I 
/halt fpeak concerning a Nation, and concern- 
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ifig A Kingdom, to flack up t tmdtoffJUowff, 
aftd to dtfiro) it : If that Nation, againjl 
whom I havs fronoumed^ turn from their 
evil, I tvillrtpntofthe evil, winch I thought 
to do unto them. Repentance in God can 
fignifie no more than his not infli£ling 
thofc puniflimcnts, wliich he has threat- 
ned by his Prophets ; But it does not fol- 
low, becaufe God would not releafc the 
punifhment of 6'/««/, (which is all that can 
be gathered from the words of Samuel^) 
that therefore God would not avert Iiis 
threatned punifliment from any other re- 
penting Sinner • For God is not a Man, 
( as the Text fays, ) that he jbould mi- 
flake feigned^ for a real repentance. There 
are fome appearances ot contradiflion in 
the moft elaborate Authors, that ever yet 
ivrote in this World, and the Commen- 
tators upon Arijiotle himfclf, are as hard 
put to it to reconcile fome places that look 
likecontradlfkion, as any of thofe wlio 
have wrote upon the Text of the Old and 
theA^'w Teftament. 

6'.<^ Whatever you may fay to the con- 
trary, 'Revelation was always adapted to 
the capacity of thofe towhom it was madej 
which makes me think there was nothing 
Supernatural in that which is fo called. 

L.\ will then defire you to tell me, 
what you tiling of the Revelation made to 

Noai) 
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Noah, that the World fliould be drownM 
with water. What natural capacity was 
there in Noah to conceive a thing fo im- 
probable, as fuch a Deluge, when the 
greuteft: Wits in thefe days, who believe 
it was done, are fo much puzlcd to find 
out the manner of its doing. 

S. Perhaps being well skilled in Afiro-* 
wwj,'lie'T»ighc fron the Stars be inform'd 
bf fome ftrange alteration in tlie Weather. 

L. And perhaps he might not, nay, it 
is certain he could not, nor are there any 
natural means to be conceived, whereby 
lie could tie informed of that impending 
danger ; and unlefs you can conceive that 
Noah was fo Itark mad as to build an Ark, 
and take all manner of Beafts and Fouls 
into it, outof a fantallicalFcar, that he 
fliould be drowned upon the dry-land ; 
you muft confefs, he did it by virtue of a 
Supernatural Revelation, 

6'. Have you any other inftancc of the 
like nature ? 

L. Yes, more than I fliall at prefent 
take pains to enumerate ; but however, 
I will gratifie your curiofity with tmor 
three, which will abundantly fliew the 

falfity of your A jfomuch boaftcd 

Propofition. We read in the iS th. Chap. 
of Gen. that Sarah was. informed by the 
Angels, {loth. %>er.) ThatfbefhouU have A 
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So». Btit\A/ho, except Spinofa will fay, 
that this Predidion was accomodated to 
the capacity oiSarah, ( or her Lord Jbra^ 
ham) when Mofes tells us in the i ith, and 
1 2th. ver. Thdt Jhr/tbam and Sarah wore 
oUy and weH JlrUken in age^ andit ceafed 
to be with Sarah after the manner of Womf!>-' 
Therefore Sarah lattghed within herfelf] fay- 
ing f Jfter lam rvaxed old, jhalll have flea- 
fure, my Lord being old alfo. 

S. A Woman mighteafily imaginwhat 
flie earneftly defired. 

L, If you except againft a Woman, let 
us confider the Revelation made unto 
MofeSy which you will find to be diredly 
contrary to the Apprchcnfions, and above 
the Natural Conceptions of that mighty 
Prophet. I would teign learn how it was 
at all agreeable to the natural Conception 
G^ Mofes, that the lifting up his Rod fliould 
be able to work all thofe Signs, and Won- 
ders, which it did in the Land of Egypt. 

S. Tho it was not a Conception agree- 
able to reafon,yet it might be to his Fancy, 
a Ad we all know the ftrength of Fancy in 
producing wonders. 

L. Imagination, without doubt, has 
very great force upon the imagining Per- 
fon, but that it Ihould be able to have 
force upon Obje£ls placed without him, 
fo as to work any vifibleefteftupon them. 



is to me, till lam better informM, a very 
abfurd fuppofition. I know fomc of the 
Ancients have been poflcffcd with an 
Opinion, that the very Eyes of an Envi- 
ous Perfon, do dart a Kind of Poyfon up- 
on thofe who arc in a Great Station, And 
tlie Potts prefumM they had thefame, or 
like effeft upon other Animals. 

Nefcio quis Te^eros oculus mihi fafcinat 
az^ws. 

And my Lord Bacon fays fomething to 
fblve this Phx>Jonienon, by the Effluviums 
of the Animal Spirits : And if the matter 
of it were true, which I do very much 
queftion, his Lordfliips folution of it, 
would be tlie bed: that could be given. 
But fupiK)fing it .true yet fuch weak 
liffluvia's as are engendered by the 
ftrength ok imagination, whatever im- 
preflion they can make on the tender parts 
of humane Jiodies, yet you cannot with- 
out Madnefs fuppofe them able to turn 
4arons Rod mo a Serpent, (or to make it 
more like a Livjng Creature) or turn a 
whole River into iilood, to divide the 
Red Sea, flay all tlie fir ft Born of Egypt ^ 
«nd do works of the like ftupendious Na- 



ture. 
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S. Did not Pharaohs Magicians do 
fomething very like it ? 

L. All you can infer from thence is 
only this, viz. that they were affifted by 
forae invifible Powers, which is more than 
Men of your Principles are willing to 
grant, who deny their, exiftence, or at 
leaft their internfiedling with humane Af- 
fairs. ' ' 

S, But fuppofe, fuch things done (as 
you Divines call it; by invifible Powers, 
how fhall a Man know whether thofc 
Powers are Good, or Evil. 

L. God beingthe Fountain of ail Good- 
nefs, no Revelation is made, or confirmed 
by him, that is repugnant to the immuta- 
ble Law of Nature, which confifts in 
unfeigned LovctoGod, and to our Neigh- 
bour. The Pagan Priefts made great 
pretences to Prophefie and Miracles, but 
it was to confirm a fuperftitibn, contrary 
to NaturalLight, and therefore thofc feem- 
ing Signs and Wonders, are juftly afcribed 
to the Operation of Lying and Deceitful 
Spirits. For thefe are known Maxims^ 
that Good cannot proceed from Evil, and 
that k Kingdom divided againft it felf 
cannot ftand, and we may as well con- 
ceive that light can be the Fruitful Mother 
of parkneis, as that Hatan can be the 
Auflior, Abetter, or Confirmer, of the 

Precepts 
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Precepts of the Decalogue, or the mofl: 
Holy Rules of Praclicc delivcr'd by our 
Bleiled Saviour. 

S, Does not your own Apoftle fay, 
that Satan can transform himielf into an 
Angel of Light? 

L. We don't fay, that Evil Spirits do 
never Encourage a feeming Sanctity, that 
is grofs Wickcdnefs in a Religious drefs^ 
but that they can't be Abetters, or Pro 
mulgcrs, of that real and genuine Sancti- 
ty, which is prefcribed by the Mofaick 
and Chriftian Religion, and of the excel- 
lence of which we have as clear Perccptt- 
on, as we have of the I'ruth of any 
Mathematical Propofition. But to pals 
by Mofisy and dcfccnd to the other Pro- 
phets. What Prc-conccption by Nature 
could Ifaiah liave, that Cyrus fliould be 
King of Perfia^ that '"jerti^Alcm Ihould be 
dcftroyed by the Chuldeam^ and that that 
very CjruSy (See Ija. 44, 28.) Should re 
butld the Temple, Jajing to Jerulalem, 
thou jhalt be built ^ and to the lemple, t/jji 
Foundation Jhall be laid. If RevelattoH 
was adapted only to the Capacity of the 
Prophet, certainly, Ijaiah was a Pcrfon * 
of the largefi: Natural Capacity, that ever 
yet was Born into the World, or, as 1 be- 
lieve, ever will be Born hereafter. 
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5. You keep to inttances in the Old 
Teftament, it would be more to my fa- 
tisfaftion, to hear fomething of tills Na- 
ture to be alledged out of the New. 

L. What think you of the Doflrine 
of the Incarnation of the Son of God ; 
and of the Holy Trinity, which are 
founded upon Divine Revelation ? Thefe 
could not be adapted to the Capacity, or 
Opinions of any one infpired Author, 
fince they are above the conception of all 
Mankinc. 

S. I fear you miftake this Author. 
His meaning is not, that nothing is taught 
in Scripture, which exceeds humane con- 
ception, for (as he fliews, p. 28.) The 
Prophets were ignorant of fpeculative 
things, and were of contrary Opinions 
amongft themfelves, and therefore they 
might give Vent to fome odd Opini- 
ons, which are altogether irreconcilable 
to the reafonable conceptions of other 

Men. 

' L. I have already examined all thofe 
places of Scripture, upon which he would 
ground this wild aflbrtion, and I hope, 
have plainly fliewed, that no fuch thing 
can be deduced from them. But to come 
clofer to the purpofe. Your Author 
murt Acknowledge, either that the Pro- 
phets ( as he calls all Divinely infpired 

Authors) 
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Authors) were affifted and taught by God, 
or that they were guided by their Natu- 
ral Fancy, Rcafon, and Judgment. If 
Prophecy does come from God, and if it 
be according to his own Definition, in the 
very firft Words of his liook, the certain 
Knowledge of fome things reveal'd to 
Men by God, he cannot overthrow the 
certainty of it, in Speculations as v/ell as 
Prafticks, untill he can dellroy the very 
hied, which all rational Men do entertain 
of God. He muft fuppofe him either to 
be nothing elfe, but the lettled courfe and 
order of Nature, and then he, and his 
Difciples muft quit the Name of Deijlsy 
and fet up in the open Defence of Atheifm: 
Or, he muft bring upon the Stage an un- 
thinking, ignorant, or deceitful Deity, 
that told his Servants a parcel of Idle, 
C^ontradictory , and Lying Stories, to 
amufe the world with a Noife of Divine 
Truths, whereas they wtvc in reality 
nothing elfe, but the Erroneous concepti- 
ons of fanciful Men. But if on the other 
hand, he Acknowledge nothing at all of 
Divinity, in thofe whom we receive as 
infpired Authors, he muft then ihew his 
Reader, how the Prophefies and Mirackjl 
of thofe Men, are reconcilable with the 
ordinary Courfe and Power of Nature. 
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5. He dots fiiew you, in his 4th Chap- 
ter, that there neither is, nor can be any 
fuch thing as a Miracle. 

L. We will difcourfe tliat point more 
narrowly fome other time, but at prefcnt, 
I will onely urgcV)nc inftance more, that 
Utterly overthrows your Authors fandy 
Foundation. We read,in the 2d Chapter 
of the A0S, that when the Apoftles were 
all with one accord in one place, there 
appeared unto them ClovenTongues, and 
fate upon each of them, and they were all 
filled with the Holy Ghoft, and began to 
fpcak with other Tongues, - as the Spirit 
gave them utterance. Now I would 
feign learn from your Author, who fome 
fay was a School Mafter, and therefore 
ought to be well i^erfed in the Dtdaittcks, 
whether there be any way in Nature^ to 
teach any one Man, muchlefs a Number 
of Men, theWords, and Idioms of many 
Foreign and unknown Languages, in a 
moment, or inftant of time ? 

S, I muft confefs, I cannot well con- 
ceive how fuch a thing could be done, 
without the afliftance of fome mvifible 
Power ; but ftill this only proves an infu- 
fed knowledge of words, but not of 

L. if you grant an infufed knowledge 
of words, it is the greateft My in the 

world 
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World tp' deny the poffibility 0/ an in- 
fufed knowledge of things. For it is much 
more eafy to conceive, that God can de- 
clare liis will to fome chofen Perfons, and 
leave the manner of exprefling it to their 
natural and accjuired Abilities ; than that 
he fhould infule, fimtd & femel.'m one in- 
ftant of time, the knowledge of ieveral 
Languages into the minds of unlearned 

Men. 

S. I for my part, am refolved never to 
he a Bigot in fpeculative Matters, and 
fince he fpcaks fo much for Morality in all 
parts of his Book, I cannot choofc but 
have a good Opinion of 4iim. 

L. Morality, and Mathematical De- 
monltration, ferve many times for canting 
terms, to be fpecibus covers to Wicked- 
nefs and Non-fenfe. He grants, the Pro- 
phets had clear Perceptions of Morality, 
for fo may all Mankind bcfides, but tliat 
we are not bound to believe them in any 
thing that is fpeculative ; that is, we may 
Lawfully rejeft all i\)&Credendx of the 
MofAtck, or theChriftian Religion. . As 
for Example, according to his way of 
arguing, when the Scripture tells, Toa 
muft Love the Lord your God, with Ml your 
Hearty with all your Soul, It onely teaches 
you, that you fhould be Pious ; but you 
are not bound to believe from thence, 

that 
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that there is a God, or that lie Governs 
the World, dr that he alone is to be Wor- 
shipped, for thefc, according to his Hypo- 
thefis, are fpeculative Opinions, concer- 
ning which the Prophets had contrary 
and repugnant Notions : And thus your 
Author would plant abundance of Piety, 
but not one grain of the Knowledge of 
God in the World. After the fame man- 
ner, when the Apoftle fays, 2 Thef i . 1. 
That the Lord Jejus Chrijt jhall he revedU 
from Heaven^ tvith his mighty Angels^ v. 8. 
in flaming fire^ taking vengeance on them 
that know pot Gody and that obey not the 
Gojfel of ottr Lord Jefas Chrifl-\ V. 9. Wh>) 
jhall he famjhed with Everlafiing Dejtru- 
Sfion^ fron^the frefence of the Lord, and 
from the Olory of his Power. We are to 
Learn, that we are to obey the Gofpel in 
being Juft and Charitable, but we muft 
not thence infer, that thole who are un- 
juft and uncharitable. Shall certainly he 
Punifjed with flaming Vire^ or with an 
Ever loping DeHrtdtton from the Face of 
the Lord ; And I will now leave it to 
your Judgment what Friend he can be to 
Piety, Juftice, or Charity, who diverts 
them of the certainty of a future re- 
ward, and leaves them no other Encou- 
ragement, than what arifes from the Go- 
vernment of the paffions in this Life, 

which 
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which tho it be a confiderable part, yet it 
cannot be the whole of humane Happi- 
ncfs. Or, whether he is not an Encou- 
ragerof Impiety, Injufticc, andOpprefli- 
on, and all manner of known and un- 
known Vices, who takes away from 
wicked Men, the Terror of being tor- 
mented with the Devil and his Angels. 
For tho our Saviour lays, Mat. 12. 16. 
If Satan cafi out Satan, he is divided againfi 
himfelfy his KJngdom cannot Band. He 
will have this Argument only adapted to 
the Opinion of the Pharifees, but no proof 
that there is a Devil, or any Kingdom of 
malicious Spirits,and fo goodnight to your 
Author's Morality. 

S. When you read his ^h. Chap, you 
will fee how earncftly he Pleads fOr 
Virtue. 

L. If you will bring me what he fays, 
another time, I will gladly admit all that 
is true, and oppofe notliing but notori- 
ous Falfhoods. 
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Conference III. 



s. 



WEll, Sir, according to my pro- 
mifc, I have read over the 4//^ 
Chap, of my Author, (palTing by h\s third, 
becaufe it chiefly concerns the Jeiw,) 
wherein, I find him to be a veiy zealous 
Advocate of true Virtue and Goodnefs, 
which I value more thaiiaay Speculative 
Opinion, fo much contended for by the 

Sons of the Clergy. 

X. If obedience and fubmiflion to God, 
is the principal Law of Nature, then it is 
as much our Duty, to believe a Truth 
when revealed, as it is to obey a Com- 
mandment when it is promulged, and 
then it follows, that what he calls Spe- 
culation, is neither more nor Icfs than a 
praaical, neceflary Duty. 

6. Your error proceeds from your talle 
Apprchenfionsofa true notion of a Law. 
He fhews you in his 43^. Page, that the 
word Law, abfolutely taken, fignifies 
that, according to which every individual, 
or fomeof the lame fpecies, do all, or fome 
one thing, by a certain and determinate 
Keafon , and that it depends cither upon 

the 
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the necelTity of Nature, or thcconfcnt, or 
authority of Men. 

jL. Then farewcl at once to all Divine 
Laws, but thofe which he funcys depend 
upon the necefTary motions of matter, or 
are confined by the Authority of the Civil 
Magiftratc, or receive their ilrength from 
the mutual content of fome determinate 
Society of Men. 

6'. I hope you will not deny, that Cor- 
poreal Neceflity is a Law, when all Au- 
tiiors fpeak in the fame Dialed ; does not 
Cartes make mention of the Laws of Mo- 
tion ? 

L. Cartes, and other Philofophers,have 
the liberty to Transfer words from their 
proper Signification, to denote fuch things 
as are beft undcrllood by a metaphorical 
Exprertion. And hence it is, that thofc 
Obfervations, which ingenious Men make 
of the neceflary reft of motion of matter, 
are called ("but figuratively) by the name 

of Laws ; but your J (hews ho ^egh no. 

fmall plenty of ignorance, when he would Zlfm-^ 
have the word Law,to rignific,abfolutely, »//w,&c/ 
corporeal neceflity of Nature, which 
properly fpeaking is not capable ofreceiv- Nmtn it. 
ing a Law. Nay, he feems to contradift^i''^'''^''''": 
Iiimfelf, for he fays in the ^h. Page^tZZ 
that the word Law, feems to be applycd ^ '^" "i*- 
to natural things, by Tranflation, and ifS^;;"" 
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by Tranflation, then not abfolutely, or 
properly, as in this place he fo boldly 

aiBrmcth.. . ^ .^ , 

6\ But what need this ftnfe about 
words, if we are agreed upon the thing 
itfclf? Whymay not my Author claini 
the fame liberty of Speech, as is allowed 
to Des Cartes, Gaffeffdus, or others of our 
modern Virtuofo's? 

L. Becaufe he defigns thereby toclta- 
blifliafatal neceflity in the very minds o^ 
Men, which renders them uncapable ol 
reeciving a Law, properly fa called,which 
always fuppofes a liberty of choice, and is 
attended with the Sanftions of Rewards 
and Punifhments; for tho in the 44^/^. 
Pagehetellsus, That fame Lam depend upon 
the free Arbitratm of Men, yet he adds. 
That he mufi needs grant ^ that all things arc 
determined by the univerfal Lam of Nature, 
both to Operate, and to Exifi, in a certain, 
and unavoidably wanner ; and indeed if all 
things that are, are material, and the Soul 
its felf nothing but a particle of rarehed 
matter, and all matter is bound by the 
neceffity of nature, to fuch and ftjch par- 
ticular Rules ; it follows, thofe Laws ot 
Menwhidi.feemmoft Arbitrary, are as 
much fubjeft to fatal neceflity, as any 
other operation of dull, and unthinking 
matter. AU the difference is, that in the 

defcend- 
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delcendingof a Stone, or the afccndingoF 
the Fire, \vc can fee and undjrftaiid \ho 
Concatenation, and Co-ordination ol' nc- 
ccllary caufcs, buc thisChain is Ids vi(il)lc 
in the determinations of tlic Will, to wiiat: 
wc call Moral Good or lu'il. But (till 
there is a Chain, that binds a Man as 
ftrongly, as if its invincibility was maiii- 
fe(t to the Eyes of all Men .- and if lb, 
then he tliat kills his 1-ather, or Mother, 
a61:s by tlie fame nccellary Laws of Na~ 
tui-c,ashe that Honours and Obeys them. 
And this is the bell, and trucll account, 
tliat I can give of your Author^s Sclicme of 
Morality. 

•S'. You mnn.- needs midake him, for 
iic lias thefc words, 

Dico tmien hxs hy'cs, ex pkcito 11)- 
7m>",n?n pc^ulcrc, 

L. That is, becaufe your A-- woukl 
Monopolize the liberty of contradiaing 
his own Affertions, bur. ohfervc his cau- 
tion, he does not fay abfolutelv, that 
tliefe, or any Laws do depend upon the 
free will of Man, but that rhey may be 
lllidtodofo. I'irfl-, Uecauf- Mnn, being a 
part of Nature, ivhatfoever is done b^ the ne - 
ccffityof Humane Nature, tho Ube done by 
the general, and irrefilhtNe force ofNiUute, 
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yet bccAfifethey proceed imtmdmely fitom Hu- 
nmieVomr, therefore the Sa»fHo»soJ thojc 
Laws mdy be [aid to proceed from the mil of 
Mm, But what is tliis to the purpoie ^ It 
there be a general force of TSIaturc, which 
determines all things,even the very Soul 
{mdWill of Man, to malje Laws whether 
itwillorno.thcnthc making thefcLaws,or 
the paying Obedience to them, are no tree, 
but necefiary Ads, and Men are morally 
eood or evil, not by free choice, but by a 
necelTary compulfion : And this he plainly 
acknowledges in his fecond rcafon, and 
onely adds, that the Univeifal confidera- 
tion of fate, and concatenation ol cauics,, 
cannot icrve us, to form right conceptiotis 
of Law, and that therefore tho all Attt- 
ons arc predetermined by face, yet it, is 
better to talk of them as Free and Arbi- 

6\ Let us not quarrel about words, but 
come to the Definition of the thing, he 
tells you, that a Law is a Manner ol Liv- 
ing which a Man prcfcribes to lumieir, 
orto others, for fome End, befl: known 
to himfelf. How do you like this Dcli- 

nition ? ^ 1 c v 

L. I fliould rather have approved ot it, 
if he had dcfinM it a Manner of Living, 
prefcribed by a Superior to an Inienor, 
and always attended with the Sanaion ot 
T^ 'VvV ;i re's and runinioients. ^» 
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S, Every Man Loves the Produ6l oF 
Ills own lirains ; but Fr.iy, wliy is your 
].)efiiiition to be prelerr'd Ix-fore my Au- 
thor's ? 

L. I'or fcveral Rcafons. Firf , ho 
caufe it docs not exclude (lod from the 
Legillative Power, whicii is moll: (lily 
done in your Author's Definition. A Law 
is a Rule, or Manner o( Living, or 
Aiding, that is fuppofed to proceed from 
fomc Rational, Intelligent, or thinking 
Joeing. And if your Author believes that 
any inch Heing, is really exillant, why 
murt he be excluded from the LcgiOative 
Tower, and his Creature, Man, onely 
Intitled to it ? 

>V. Docs not my Autlior exprefsly fay, 
(/>. 45.) That the Law is to be DilHn- 
gLiifiicd into Divine and Humane ? 

L. Yes : JUit he tells you, that by a 
liumane Law, he means fuch a maivner of 
Living, as is conducive to prcfcrvc our 
lives, ' or , the commonwealth, and by -i 
Divine Law he intends no more than a 
Law made, that has refpeft to the true 
Knowledge and Love of God. So that a 
Law made by God, to prefer v(i a Com- 
moil-wealth, or tiie Life of iVJsn, accor- 
ding to his Notion, is a humane Law, and 
a Law made by Man, whicli is referred to 
the Love and Knowledge of God', be- 
ll '1 '■ comes 
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comes a Divine Law. God is therefore 
abfolutely excluded by him, from any,fo 
much as Vote, or fliarc of the Legillative 
Power. 

S. Well, what is your next Excep- 
tion ? 

L. I think in the 2d place, that he docs 
not accurately enough define a Law, by a 
manner of Living prcfcribed by a Man to 
liimfclf. For Law implies Superiority in 
the very enential Notion of it. If a Man 
prefcribfes a certain way of Living, or 
Afting to himfelf, it is at molt but a re- 
fokition, which may, upon alteration of 
circumftances, be revoked without a Sin. 
If mdeed, he calls God as a Witnefs'to 
fuch a refolution, it becomes a Vow, and 
lias in Lawful matters, all the Force and 
Virtue of a Law ; but that force arifcs 
from the Superiority of the Pcrfon, r^iz. 
God hh//fc'/fj unto whom that Vow is made. 

S. Do not Senators make Laws, that 
bind themfclves? 

L. .Yes, and very juftly too. For the 
Authority of a Colleftivc Body of Men, 
is Superior to the Authority of any one 
Member of it, and he, or they that of* 
fend againft it, in all Dcmocratick Go- 
vernments, are to be lookM upon, out of 
the Senate^ but as Subjefts to that Supe* 
rior Power which is in the collected 
liody, *S^^ 
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S. This at moft, is but a vain Logoma- 
chy ', Pray, what have you more than this, 
to objed: againft this Definition ? 

L. I fay, Thirdly, that he very un- 
skilfully leaves out tlic Sanftion of Re- 
wards and Punifhments, which are eflea- 
tial toa Law. 

S, Cannot a Superior prefcribe a Rule 
to an Inferior, without adding threats, or 
promifcs? 

L. Yes, he may : Rut then the obliga- 
tion to obedience arises from the Good, 
that may be gained by that Obedience, 
or by the Hvil, that may be avoided by 
it. If a Superior, by which 1 undcrltand 
one that has Power and Right over me, 
command me to do a thing^, it follows, 
that my difobedience mull needs cxpofc 
me to the dire Rlfeas ot hi, Difpleaiure, 
and that is a fuHicient Sanation to con- 
ftitutc a Law, without any exprefs threat- 
ning of any one particular punifliment, 
the Power of InfliQ-ing, which is fuppolecl 
aseflentially inherent in the Superior Per- 
fon. And the lame is to be laid of pro- 
rnifcs. 

<S'. I think my Author flicws very weU^ 
that cunning Lawgivers allure the vulgar 
to obedience, to wholefomc Laws, by 
propounding to them a quite different 
end, from that which is effcntial to the 

li J Law 
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Law jts felf. For my part, I am willing 
to be Virtuous, for the reward, that by 
the neccffity of Nature, muft needs Spring 
from Virtue its felf ^but I have no great 
Opinion of other Allurements, by which 
you. Divines would intice Men to follow 
your own DircQiion. 

L. I eafily grant vou, that thcie is a 
pleafure of mind, ariling from all Acls of 
Genuine Virtue, as there is a regret and 
torment, 'that attends upon Vice .• And 
that the certain pain, or pleafure, which 
Accnm panics thcfe, with the addition of 
Tvhat piobably may be farther cxpeacd 
from (iOd, ai-e the very Sanftions of the* 
Law oF Naiure. But if there were, no 
pain, or plcaiurc, that followed any A£li- 
on, either by necefllty of Nature, or free 
will of God, I cannot conceive how there 
could be any fuch thing as a Law. For 
XO what purpofe is a Law, when the 
IVanfgrcfTjon brings no Inconvenience, 
iiOr the performance of any pleafure, or 
profit to the Subjef^? . 

S. How many Laws are daily Tranf- 
grelfed, and yet no Punifliment infliaed 
on the oTl-nders? Do they therefore ceafe 

yo be Laws ? 

L. No. Becaufethopuninimentisnota- 

auaily inflifted upon all chat offend, yet it^ 
is threatncd to all, and the very danger ot 

incurring 
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incurring the penalty, isafuflicicntSanai-. 
on. But in a penal Law, it ail poflibility 
of oftending God, or Man, or our felves, 
were taken away, it would then loiethc 
very Nature of Law, and revolt a^ain 
into its firlt State of Indii'crcncy. io 
gain therefore Good, and to avoid Lvil, is 
die true linds of all Laws ; and your Au- 
thor very much millakcs the point, when 
he reprefcnts rewards, and punifliments, 
as adapted onely to govern the vulgar, 
who ]<now not the true End ot Laws, 
and have not Learned the great Art ol be- 
ing Virtuous for Virtues lake. For re- 
wards and punifliments, are adapted to 
work upon the will and afteaions ot all 
mankind, even the Author himfelf, who 
would not have vcnturdto write fuch a 
Book, if he had liv'd in a Countrcy, 
where he had been fure to have been pun- 
iOied as he defer ves for it. He that Loves 
Virtue, oi hates vice, mull do it either loi- 
fome Good, or Fvil, effentially inherent 
or accidentally annexed to them, and if 
God by Mojcs and our Saviour, did ex- 
plain, confirm and enlarge thefe Sanftions, 
or adapt them in fome cafes to the appro- 
henfions of the vulgar, it does not tollow, 
that obedience to thefc Laws is fervilc, 
but rather that it is a reafonablc fervice. 
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6'. Is he a juft Man, that forhears to 
Ileal for fear of hanging ? 

L. No : but yet he may be a jufl: Man, 
\vho forbears to ftetil, for fear of running 
into that Evil, which rcafon Ihews is in- 
trinfically inherent in it, or which God 
by his Prophets has threatned, as confe- 
qucntial to it. And therefore to diffwade 
Men from having any regard to rewards, 
or punifhments, is the fame thing as to 
diffwade them from Afting like Men, or 
chooHng what is beft, like unto rational 
Creatures. 

S. Notwithftanding your Pulpit- Cants, 
my Author gives you a more noble 
Scheme of Virtue. He fliews you, that 
our undcrflanding being our beft part, our 
chiefcft happincfs confifts in the pcrfefti- 
on of that moft excellent faculty. That 
all certain knowledge we can have, de- 
pends upon the knowledge which wc 
Iiave of God, becaufe nothing can cxill, 
. or be conceived without God, as alfo be- 
caufe wc may doubt of all things, whilft 
wc have no clear conception of God : 
Hence he tells you it follows, that all 
things which are in Nature, according to 
the manner of their Exiftencc, or Per- 
feclion, do involve, or exprefs our con- 
ception of God, and that therefore by 
how much the more we know Natural 

things, 
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things, fomuch the more we acquire a. 
more perfect conception of God, or may 
be faid to know the very effence of God. 
And he is moft happy, who lover the in- 
telledual Knowledge of God above all 
things,and is moft delighted with it. And 
thefe mediums of this know ledfje,as far as 
conducive to ihis End, may be called the 
Laws of God. 

L. Pcrfeclion of the undcrflanding, 
cannot render a Man complcatly happy, 
unlefs he can prove that there is no other 
faculty in the mind of Man, but that of 
underftandiiigonly. For fuppofe,a Man 
has a good undcrflanding, hut an irregu- 
lar Will and A0edious, that Man cannot 
he (aid to be complcatly happy. For 
happincfs being a full Enjoyment of all 
good things, it muft be equally extended 
to all the faculties of the mind, or it ccnfcs 
to be true happinefs. Our Saviour {p.ak's 
more emphatically to the purpofc To 
know thefe things , huppy an jt , f ye 
do them. His Reafon, why all ti c cer- 
tainty can be had by Man, depend upon 
liis right Knowledge of God, is very falfc 
and deceitful, Viz. Becaufe nothing can he, 
or he conceived without God. By which 
obfcurc Circumlocution he means no 
more, in plain terms, than that there is no 
other God than the Univerfe, and that all 

things 
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things tliat are in Nature, as he fays, do 
involve a conception of God, and that by 
knowing natural things, we know the 
^ vcryRffcnceofGod. For if God himfeif 
is not matter, an accurate knowledge of 
matter, cjmnot give us entrance ni to a 
. /(?»». 1. 30. more accurate Knowledge ot God. J he 
Invifihle thh/gs of God from the Creation of 
the World, are clearly f'een, being ttnclir flood 
by the things that are wade, even his hter- 
rial Pomr and Godhead ; fys the MleSt. 
Paul. That is, Our Kfmvlcdge.that Jowe 
-oiftble things are made, which could not make 
thtwjUves] leads Man to an Ackmivcag- 
went, that they mre made by the Eternal, in- 
'vtfible Power of the Godhead. But this 
Knowledge arifes not from an accurate 
difcufhon of all the properties ot tnattcr, 
fince it may be deduced fro|n the know- 
ledge of its bare Extftcnce. For the very 
Creation of Matter, fhcws the Invifible 
Power of God, tho his wifdom is more 
viliblyfeen in the various Mod.hcation ot 
it; I'ut Hill it docs not follow, that they 
who beft know Natural things, do belt 
know the very Effence ot God unlefs 
God himfclf be nothing die but the mat- 
ter of the Univerfe. Suppole, a Man 
fliould be a great ^irtuofo, and very ingc- 
nious in rendring an Account ot the con- 
catenation of toiulary caufcs, ami ye 
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fliould deny the invifible Power of God, 
would you fay, that by how much the 
more perfe6llv he knew natural things •, fo 
much more pcrfeBly, he knew the very 
F.flence of God. 

.S". Will you deny what hefozealoufly 
alTertS, That the knowledge and love of God 
if the hapl'inc/} of Man, the ve>y end and 
(cope of all Imnane Aclions, and the chief cfi 
Good that can be attained by m. Is it not no- 
bly fliid by him, 'i 'hat m are to love God m 
our chief eft Good, not for fear of any punifh- 
ment, nor for love of any thing with which 
»•<? are deli'^htcd,butmeer'yfor himfeif 

L. If your Author, who fo ottcn makes 
mention of the word God, would have 
told us diftinc^ly what he meant by it, 
this 46/// page woukl have fccm'd to have 
had fbir.cihing like Natural Religion in it. 
FiUt if you rellccL upon the precccding 
words, and the whole fcopc of his book, 
you will find, that God fignifies no more 
ill him, than the whole Compages of Na- 
ture, and that he who knows Natural 
'Jhings, knows the very Fffence of God ; 
and then to know God, and to love God, 
tho Iplendid 'Fcrms, yet in reality fignifie 
no more than to turn Virtuofo, and ihidy 
the Works of Nature, and to love the 
World, and hug its Enjoyments as your 
whole happinefs, without troubling your 

head 
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head with the thoughts of the Joys of Hea- 
ven, or the fear of Hell, which your Au- 
thor rejcfts, as conceptions unworthy of a 
true Fhilofophcr. 

^V. I, for my part, own an incorporeal 
Deity, tho I don't believe all the Stories 
you Parfons tell us of him ; and I believe 
my Author is of the fame mind. 

• L, I do not find it appear in any part of 
his Writings But this I obferve, that by 
God he undcrftands a Being, that cannot 
fpeak intelligibly to mankind, but by the 
fixed courfc of Nature, and that fuffers 
us to be abufed by Jugling Tricks and 
Impollures, that Vaunt themfelves as 
Divine Revelations, and that cannot v/ork 
a miracle, unlefs your Author gives him 
leave, and from whom you are to expect 
no Good, and to fear no Evil. So that 
all his morality, is reduced to the Love 
and Knowledge of God, and that is ei- 
ther the Unlvcrfe, or an otiofe, unadlivc 
Being, which is next to nothing. 

S. Some men are refolved to approve 
of nothing. Pray, what can you fay, 
concerning thofc confequences, which he 
draws from his Notion of the I<aw of 
Nature ? 

L. If you tell me what they are, I will 
give you my impartial opinion of them. 
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S. He fays, reafgn is univerfal, Reve- 
lation limited. 

L. That the Law of Nature, rightly 
undcrflood, is Univerfal ; will eafily be 
granted by thofe who undcrlland what 
humane Nature is. Ikit your Author 
cannot inf^r from hence, that it is a grea- 
ter Good to mankind than Divine Reve- 
lation, becaufc it is a morp general good. 
]^or tho a diftufive Good in refpcft of its 
diffufivc Nature, is to be prcfcned before 
that which is reftrained and confined, 
ca'ter is paribus, yet it is not to be fo abfo- 
lutcly, or without exception. Virtue is a 
greater Good than the light of the Sun, 
even in your Authors Opinion, who calls 
it the chiefeftGood of man, and yet more 
men receive benefit from the Light of the 
Sun, than from Genuine Virtue, if you 
will believe the Greek Proverb, 

©^e(Jlt^ eiai k«ko'. 

S. Ay, but this is the great advantage 
of reafon above Revelation, that it docs 
not require an Hiltorical belief, which can 
never work in us the Love of God ; lor 
that is onely to be deduced from fuch 
common Notions, as carry their own 
certainty along with them. 
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I. The great Medis of Hiftory, arc 
uncertainty, deficiency, fupeiiluity and im- 
pcitincncy ; wlicn ihefc are abfent, Hifto- 
ry is very completive of the intellcftual 
faculties of man. For Hiftory is nothinj^ 
elfe, as my Lord Bacoft well obfevvcs, but 
a Narration of the various Operations of 
Individuals circumfcrihcd to Time and 
Place, and its chief end is to advance 
memory, which is as it were the great 
Store-Houfe, or iMagazine of Knowledge. 
Uncertain Hiftory is a Narration of luch 
things, as either never were done, or have 
not been well attcfted, fo a^ to leave no 
room for doubt. And this defed in Hifto- 
ry delhoys the very end of it, which is to 
give us a certain account of whathasbeen 
done already, that fo wc may know how 
to Afl: our felves for the future. Deficient 
Hiftory, is an imperfca colleftion of re- 
markable Occurrences, wherein many 
things are omitted, which are worthy a 
wife Mans obfervation. And tho this 
deftroys not the End of Hiftory, whicli is 
certainty of knowledge, yet it Anfwers 
not the Expectations of a Thulty 
Soul. .Impertinent, or Superfluous Hi- 
ftory, is a Narration of fuch Aftions, 
or Circumftances of Aaion , as for 
their turpitude, or meanefs, deferve not 
to be recorded. And this is a dcfed, 

^\h^ch 



wliicli can no other ways be fupplicc!, 
than by a total aboHtion of thofc triOing 
Authors. 

S. What is it you would infer from 
hence ? 

L. Hiat Faith grounded upon true and 
ufeful Hillory, may give us a right know- 
ledge, and due love of God. 

<S. I low can Faith, that rcfl:.^ upon hu- 
mane Authqrity, contend for certainty with 
Rcafon, that proceeds by fuch common 
Notions, which are admitted as true by all 
men, 

L. Natural Reafon docs enable memo 
undcrrtand, that God ought to be loved, 
as the firll caufe of all thofe good things, 
which his Creature Man does enjoy. l?ut 
then there is a certainty in Senfe, as well 
as in Reafon, tho after another manner : 
And therefore, if the Senfes ol fome Men 
have been rationally convinced, that God 
liasbeftowed other Benefits upon them,thaa 
thofe that were bellowed at their Creati- 
on, or conveyed by the invifible Hand 
of his Providence: Why fhould not fuch 
a knowledge excite tliem to all imaginable 
Love, and Gratitude to their great Bcnc- 
fa6lor ? Thecertaint\ of a Benefit rccci« 
ved, is all that every good Man requires, 
in order to be Grateful ; and whether that 
' certainty is grounded uponabllraftcd Kca • 

Ion. 



foil, or a true, faithful Narrative of a 
mattter of Fa£l, is not much to the pur- 
pofe.— — — So abfurdly does your A-- 
afferts, Nee fides HiftoriArum quantumvis 
certa,Def cogmtiomm^& confequenter^nec eti- 
aw Dei amorem vobis darefotefi. 

S. Hedoes not deny that it can't give 
us Motives to love God, but it can't work 
in us the love of God, whether we will 
or no. 

L. No more can his adored Reafon ; 
for many of thegreateft pretenders to Rea- 
fon, have been the mofl: impious Men in 
the Wqrld. 

S. You Divines reprcfcnt God to tlic 
Vulgar, as a Law-giver, and his Com- 
mands you call his Laws ; but alas, you 
miftake the point. For Eternal Verities 
are the only Laws of God, who Afts by 
the neceflity of his own Nature : For the 
Affirmations, and Negations of God, do 
always involve an Eternal verity and ne- 
ceflity in themfelves. If God had faid to 
jldam, Thou /halt not Eat of the Tree of 
the Kpoivledge of Good and Evil, it would 
imply a contradidion to fay, that he did 
Eat of it. 

L. Does not your Author in fome 
places fay. That to know and to Love God 
is the DivimLaw ? 

6'. Yet I think, he does. 

L, 
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L. Then according to his way of ai'gu.i 
ing, all men {'even tlic Auilior himlcif ^ 
do know and Love God, and n)uft do fo 
wjicthcr they will or no, to ihc End of 
the World : And then there is no difFcr- . 
cnce between Virtue and Vice, for both 
are done according to God's Will, accor- 
ding to your Authors fcntiments, For both 
are the Eflefts of an Eternal nccelfuy, ol; 
caufcs linkt together. The Apollle lays. 
This is the IVili of God, even your Sardiijica- 
//Vw; Therefore all men are a8:uallyfan£ll- 
fy*d, God bid Abraham Sacrifice his Son, 
therefore he was Sacrificed ; is noi this a pretty 
way' of arguifr?^, to make Jport for Children 
andFools^ 

S. Moral Fi'opofitions in thcmfclves,ar<3 
hotliing but Eternal Verities, and it was 
the Prophets only, wlio were led by fancy, 
and the Vulgar who arc guided by iuifc, 
who apprehend them as Laws given by 
God, 1 'he Laiv-giver, whom they look upon 
as ajnfl and mercift'd Prince, Jetting tipon it 
Throne, and diflributing rewards and fun-- 
ifJjMients^ to all his SubjeSh. 

L. Your Author muft cither grant, 
that God is a wife and underRanding Be- 
ing, and a free Agent^ or nothing elfe buc 
the Mafs of Dull and untiiinking matter. 
11" he embrace the latter, he fliould be 
Maltcr of fo much courage as to tell us, 

I and 
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and not to play always in the dark, with 
bis two ambiguous Terms of GocUna 
Nature. If he will allow, that God is a 
wife Being, and a free "Agent, I cannot 
conceive any reafon, why lie Ihouldcleny 
him to be a Law-giver, fince Wifdonn, 
Power, and Authority, arc mfeparably 
interwoven into the very Norton ot a 
God, without any grofs conceptiohs oi 
his fettingupon a Throne, like an Karthly 
Monarch. And if there is an Eternal 
reafon, why God ffjould he Loved, and in- 
noceme Protelhd, &c. Which every Man 
is confcious to himfelf, that he can do, or 
let it alone ; and befides, // God Jhews 
Man by Divim Revelation, tvhat he muld 
have done, and promijes Reivai'ds ^^^dPrn- 
ifjjmnts, why mujl thefe DHUtes of God 
and Nature be denied to be Lam, and I know 
not what Eternal Verities fljujfled into thetr 

Room ? n 1 11 

S. Becaufe my Author Ihcws, tliat all 

Moral Propofitions are fo. 

L. Your Author flicws nothing but 
incer Leger-de-main. It is an Eternal Ve- 
rity that God is to be Worfljipped, but tt is 
m Eternal Verity that he is fa. A Moral 
Propofition is a Divine Law, and an Eter- 
nal Verity in refped to that Goodnefs, 
which is Effential to it •, but not for any 
Aclive necefluy that attends the fame. 

For 
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For if the Will and Underftandingbc the 
fame Thing in God, Then God Wills alt 
the Treajons, Murthers, and Jdulteries^ 
which he under Hands have been committed i/f 
the IVorld, 

S. Since you defpife my Author's 
Scheme of Morality, Pray, let us hear 
one of your own drawing up. 

L. I will refer thatto Dr. Cumberland's 
excellent Treatife of the Law of Nature, 
wlicre he proves by reafon equivalent un- 
to, if not furpaffing Mathematical De- 
monftration, that the Law of God, and! 
tlie whole rational univcrfe, is the whole 
of the Law of Nature, and attended 
with fufficient Sanations of Rewards and 
Punifliments, that are by God infepara- 
bly interwoven into tiie Nature of things. 

S. You do not hear me fpeak againft 
tlic Natural Law. 

L. But by embracing unfound Princi- 
ples, you utterly deftroy the whole Force 
and Mfficacy of it. Your Piety termi- 
nates in the adoration of fuch a Piety, as 
tamely fuffcis the World to be abufed in- 
to a belief of Miracles and Prophefie, 
and Infpiration, without any rational 
polfibility of a redrefs, and Afts by the 
inflexible neceffity of his own Nature, 
fo that all our, Prayers, can make no more 
an imprclBon upon him, than upon a 
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Stone-Wall. Your Juftice has no Prod 
f e6t of a future reward, and fo in private 
is left at liberty, to Aft what is moft con- 
ducive tb the prefcrvation of life and limb. 
And your Temperance has no other rc- 
ftraint, nor fo much neither, than what 
Nature has given to thofc*^fife«ifts that 
Perifh. Thus your Deifm begins with a 
fair pretence to Moral Philofophy, but 
tlie End thereof is nothing elfc but a li- 
centious Liberty and Corruption of Man- 
ners. 

Si 1 muft confefs, If there were rewards 
zn Heaven^ and Puniffjments in Hell^ they 
would he great Encotdragements to Firttde^ and 
Suitable determents from Vice. But you 
ground your hopes upon infpircd Au- 
thors, and they pretend to prove their 
Divine Miffion oy Miracles, whereas my 
Author proves, that there never was, nor 
can be fuch a thing as a true Miracle, 
wrought in the Univerfe. 

L. Then I will Difcourfe that point 
with you, at our next Meeting, for 1 am 
loth to tire you with too long a Dif- 
courfe. 

S. With all my Heart. For if I was 
well fatisfy*d in that point, I fliould be 
better affeded to the Chriftian ^Religion. 

Con- 
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Conference IV. 

OF MIRACLES. 

S. CIR, you are well met : I remember, 
^ at our laft Conference, you often 
appealed to Miracles, as the grcateft Con- 
firmatioHS of reveaPd Religion. But I 
have fince that time carefully pcrufcdthe 
Sixth Chapter of my very Ingenious Au- 
thor, wherein I iind fuch Arguments 
againft Miracles, as make me very much 
doubt, whether tliefe ever was, or can be 
fuch a thing as a Miracle, done in the 
World. 

L. I dcfire not to hear your Opinions, 
but would gladly be a Partaker of your 
Reafons. 

S. My Author very Judicioufly ob-^.^^. 
ferves, that it is, and always was the 
Mob of mankind, that are and were the 
great Miracle-Hunters, and Miracle- 
Makers. It is they, who think nothing 
to be the Work of God, that is done ac- 
cording to the ufual Courfe of Nature, 
but feign and believe Wonders,on purpofe^ 
tliat they may be thought the very Dar- 
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lings of Heaven, Jffd^ tfmt the Vntverfe 
was made for the fake of Man, one of the 
moft inconftderable Creatures in it. 

L.'Our belief of Miracles, is groiiii- 
ded upon that reafon, which is common 
unto all Mankind, not only the Unlear- 
ned Vulgar, but alfo die moft fublime 
Philofophers, who muft needs Acknow- 
ledge, that if matter wa^ at firft Created 
by a Spivitual Being out of nothing, and 
received from it thofe Determinations of 
reft, or motion, which we call its Laws, 
it may be again produced, or alter'd by 
the very felt fame Power, which is all 
tliat is neceffary to conftitute a Miracle. 
The poflibility therefore of a Miracle, is 
as evident to all Learned men, who have 
not faid in their Hearts, that there is no 
Gody as any one propofition in Undid, and 
is as deducible from the true Idea of a 
God, as any of the moft Legitimate Con- 
clufions, that can be deduced from clear" 
and undoubted premifes. Your Author 
therefore with as much Haughtinefs as 
Falfehood, pretends to riirow the belief 
pf Miracles upon the Vulgar only -, as if 
all the Jeivrjb and Chriftian Kings and 
limpcroi'p ; all the Greek and Roman Phi- 
Jpfpher,, by Miracles converted to the 
ChrilHan Vaith ; all the Bilhops, Pricfts, 
and Deacons, that were, or ever fhall be 
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in the Church of God ; were no better 
than an ignorant and unlearned Mob, in ^ 
rcfpccl to himfdf, and two or three up- 
ftart Philofophers, who value themfelves 
upon the oppofition they endeavour to 
m ikc, againft the moft common Notions 
of all mankind. 

S. You begin to be too warm ; Pray, 
let us debate this matter ; with more 
Reafon and lefs Paffion. My Author re- 
rclers you to his Fourth Chapter of the 
Divine Law, where he has largely prov'd. 
That rvhatjbever God determines y does in- 
volve an Eternal neccfjity, becauf the under- 
fianding of Gody is not reatlj difiinguifljed 
from his Will. And fince nothing is ne- 
celfarily done, but by Virtue of a Divine 
decree, it clearly Ibllows, That the Vni- 
verfal Laws of Nature, are the only Decrees 
of God. If therefore any thing fhould 
happen in Nature, that is repugnant to 
her Univcrfal Laws,th': fame thing would 
be repugnant to tlie lJ)ivine Nature, de- 
cree, and underftanding. 

L Your Authors atVeded obfcurity in 
this Paragraph, is a (ign of want of Judg- 
ment, or elfe want of Courage, to fpeak 
what he really thinks. He that would 
deftroy the polfibility of Miracles, muft 
prove that there is no God, who has the 
fame liberty of will, which we cxpcri- 
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cnce to b(? in our ti^lvcs. And tlicn in- 
deed it would clearly follow, that if there 
' was no God, nor no free Invifiblc Agents, 
there .could be no fuch thing as a Mira- 
cle performed in tlie World. h;ut Pray, 
how does your Author prove this Grand 
AlTcrtion? 

S. Oh, Sir, very Mathematically. He 
^^ ^' "^^'does it by theproperties of a Triangle. For 
it is the fame thing to fay, tnat God un- 
derllands that the ^ Jrigles of a Triangle 
arc equal to 2 kight ones, as it is to fay, 
that he wiljs It mould be fo: For tlie 
truth of that pro^ofition, depends not up- 
on the Nature ol a TrtAngle^ but the very 
Nature ot God, in whom will and under- 
(banding are the fame tlfings. 

L. That ii Tnantglc mult needs have ^ 
Jtrjgles^ equal to two Right ones, depends 
upon that Eternal truth in things, which 
is antecedent even to the J^ivine voliti- 
on, Bccaufe it implies a contradiction in 
the very 1 erms, to deny the fame ; and 
it is no limitation of the Power, or Will 
of God, tofay he rannot will, 01 dbthcfe 
things, which imply a Contradiftion in 
the very Terms. Gods underftaiiding, 
or will, no more alters the cflential Pro- 
perties of a Triangle , than the under- 
flanding of a man, bccaufe they flow 
from the very Idea of it. But is there 
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tlic fame ncccffity, ' that mattei-' fhould be 
always ty'd to the fame Rules of Moti- 
on, as there is, that the j Angles o^nTrian- 
gif, (liould be equal to two Right ones ? 
Docs it imply a contradiction in the very 
Terms, that matter fhould be created by 
a Spiritual Being, or receive its Laws of 
Motion from him, oi- have thofe 1/aws 
controlled, or fufpcnded by the iamc 
Power tliat made them. If Nature be 
nothing indeed but matter and motion, 
and God be nothing elfebut Nature, then 
there can be no Miracles ; not bccaufe 
thcundcrftanding, or Will of God are 
the fa 'lie, but becaufe,. according to this 
Hypothesis, there can be no f -ch thing as 
Will, or Underdanding in God. Your 
Author in his Annotations tells us, that by 
Nature he underflands not only matter, 
but .tlU hifnita • but Fray, what alia in- 
fimiA are thcfe, that arc comprehended 
under the woixl Nature ? If a Spirituid 
and Intelligent Iking, let him fliew rea- 
fon, why he cannot tis well alter the 
courfeof the World, ■ as he could at firit 
C^reate it ? 

S. Bccaufe it would argue mutability 
in God, M'hich all found Philofophers do 
acknowledge to be an Impcrfeftion, that 
is unworthy of the Divine Nature. 
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L. This cannot be owned by thofe 
Philofophers, who believe that the world 
was not d Aterm, but Created by God. 
For there is more of Mutability in Crea- 
tion of the whole Univcrfe, than in the 
additional Creation of fome paits ot it 
only, which is all that we can under Itand 
by the word Miracle. I grant, indeed, 
that the Univerfal Laws of Motion, 
which God has given to the Univerfe, arc 
fufficient, to preferye the World in that 
Beauty and Order, wherein we now both 
fee andenjoy it ; and that we may horn 
thence Learn the great Wifdom of our 
Heavenly Father, who could fettle lucli a 
courfeand order of things, by Chaining 
each effea to its moft immediate cau e, 
as might be fufficient to fupport the 
World to all Ages, without the frequent 
intcrpofition of a Miraculous Power, to 
alter, or to amend, as it were, the work 
of his Hands. For if this fettled courfe 
and order of things, did not give us a 
right Notion of. the Wifdom, Goodnefs, 
Power, and other Glorious Atmbutes of 
our great Creator, the Love of God could 
not be any Branch of the Law of Na- 
ture, which yet in words, atleaft is more 
than once acknowledged by your own 
Author. Miracles, thereforc,as youi Au- 
thor well enough obferves, are not arall 






nceetTarytofuftaln, or prefcrvethc Uni- 
vcrfe^ fince that may be, and is done by 
the fettled and ordinary courfe of Nature* 
But yet there are other reafons, which 
render Miracles highly neccffary to man- 
kind, at fome times, and upon fome fig- 
nal occafions, fo that without them, we 
fliould be the moft miferablc Creatures of 
the whole Univcrfe. 

S. I would gladly hear what thofc 
reafons are. 

L. When Revelation \s neceflary to 
fhcw men the way to Happinefs, then 
J\4iracles are equally neceflary to fhew 
men, that fuch Beneficial Revelations do 
come from God, All men defirc Happi- 
nefs, and arc confcious to themfelves, 
that it is not in their own Power, but in 
the Gift of God. But they never can 
come to a certainty, cither what Degree 
of Happinefs God will beftow, nor up- 
on what conditions, nor what AttonQ- 
ment will be accepted for Sin, without 
the Benefit of Divine Revelation, and 
fuch Revelation cannot be made evident, 
without the rational Demonflration of a 
Miraculous Power. For either God muft 
make this Revelation to al) mankind, 
which would diforder, in a manner, the 
whole Courfe of Nature, by clianging 
the Natural Faculties of the mind, into 
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SupernaturarEndowments, or he muft 
beftow a Divine Power upon tliofe few, 
to whom he immediately reveals his 
Will, whereby they may be known to be 
fent by God. 

6\ Will you pretend then, that Gods 
readinefs to confer Happinefs, and to 
forgive Sins, are not known by the Light 
of Nature ? 

L. I grant, that the Great Benignity 
of the Divine Nature, is eafily deduciblc 
from all the Works of his Hands, by. all 
the Rules of unerring Rcafon .- And if' 
we were Confcious to our Jehes of no Sin, 
we wight he certain that we jhoitld receive no 
Evil from him. But fuppofing our felves 
innocent (vvliich yet is a very wild fupr 
pofition) we cannot from the good things 
wetsnjoy by the -Divine Bounty in this 
Life, abfolutely c(^>clude what Good 
Things we fhall enjoy in a futute State. 
And much lefs, fincc we are guilty of 
known Breaches of the Divinelaws, can 
we be fure of the RemilTion of Sins, and 
the Donation of Eternal Happinefs, fince 
it depends upon the free Goodnefs of God, 
which is not determined by any neceflary 
Rule of A£lion. A Deift therefore ex- 
pels Pardon from God, juft fo as a Con- 
demnM Criminal hopes Forgivencfs; from 
a mild and gracious Prince. He has fomc 

Gene- 






General Notion, of the Good-Nature of 
his Sovcraign; and therefore has fome 
hopes it may he extended to him, as well 
as to others. Ikit a Chrillian has the fame 
ajfurancc of a conditional Forgivenefs of 
Sins, as a Malefaflor has, that Sees and 
Reads aProclamation of Pardon,undcr the 
broad Seal of his offended Prince. Tho 
Miracles therefore arc not nccclTiuy to 
fupport material Beings, yet they arc to 
affurc mankind, of its Happinefs, and 
which do you think is of greaiefl mo- 
ment ? The Statclincfs of the Habitation, 
or tlie felicity of thofe Rational Creatures 
that inhabit in it ? 

S. If Miracles were ncccffary to pro- 
mote the Happinefs of all mankind, why 
are not all men made Partakers of their 
Beneficial influence ? ' Why mull Mira- 
cles be wrought only in fomc Ages of the 
World, and in the fight too of only one 
Nation, not very Famous for War, or 
Lcarnirig ? Why mui\ al^f the Gentiles 
Pcrifh, bccaufe they knew not a nic-^ttcr 
of Fart, that nevei- was made known un- 
to them ? Tlicfs are prejudices againft 
your reveal'd Religion, which I can 
never conquer,, and am therefore forc'd 
to fly from that confined Light, to the 
more diftlifive Light of Nature. 



L; 



( 1-6 ) 

L, Whilft man kept that integrity, 
wherein he was at firft Created, tliere 
was no abfolutc neccflity of Miracles to 
make him happy, who was happy enough 
betbre in the Enjoyment of hie own In- 
nocence. Nor was there any great need 
of Miracles, whilft a traditionary know- 
ledge of the Decree of God, to f'ni'e man- 
kif/d, was kept alive in the World, by the 
long Lives of the Ante-diluvUn Patriarcbs, 
But when all Flelh had Corrupted their 
Ways before God, and the Knowledge ot 
one fupreme Deity, which fome will have 
to be a Connate Notion, was almoft to- 
tally craced out of the minds of all man- 
kind, as is evident from hwrnane, as well 
as Divine Hifioriam^ then it was very ex- 
pedient that God ftiould make a farther 
Revelation of himlelf, confirmed by Mi- 
racles, without which it could not have 
had the force of a rational Evidence, To 
fave ntunkind from utter ferditiou. And 
therefore, God frfi called upon the World 
iy Noah, the dth Preacher of Rigkeou(- 
hefs, and thtn called Abraham out of his 
Fdthers Idolatrous Houfe, an^ made a Cove^ 
nant mthhim, that he and his Seed, fljould 
Curve him. And when the State of the 
"World required, that a manner of ador- 
ing God Ihould be fettled in it, tho not 
abiohitcly belt in its own Nature, yet 
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moft fuitable to the Genius of the Jen^s, 
and that pofturc of affairs, which ^was 
then Predominant in the World ; the 
Wickcdncfs and Folly of Man, in abu- 
fingthc Light of Nature, rendered it ne- 
ceflary. That Mofcs Jfjould be fenP to the 
Jfraelftes, to hrif7g them out of the Land of 
Egytit, with Signs, and Wonders^ and (Jjctv 
them after what mamter God would then be 
Worffnpfed. So that Miracles are neceflary, 
firft, when a new manner of Worfliip is 
to be planted in the World ; And there- 
fore Mofes was endued with the Power of 
Working Miiigcles, to convince the IJme- 
lites, that the Ceremonial Law was Di. 
V ne, tho additional to the Law of Na- 
ture. Or Secondly, When the trueman- 
ner of woriliip is in danger of being loft, 
Jnd therefore Elijall and Iilifl]a in the Time 
of Aliab, vfhen Idolatry made itsgreatejl en- 
croachment upon the true Religion^ by Di- 
vers Signs and Wonders from Heaven, cal- 
led back the Ifraelites, to the true Worjhip of 
the only God, Or Thirdly, When a man- 
ner of worfliip, that is of Divine inftitu- 
tion is to be altered, or difannuird, as was 
tho Ceremonial Law by the coming of 
our Saviour. 

S, Byt what muft become of thofe, 
who never faw nor heard of thcfc Mira- 
culous Revelations ? . 

L. 
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L. They have the Light of Natui'e, 

Lef them ufe that welly and leave themfdvcs 
* to the Mercy of God. Tlie Scriptures no 
where fay, 'That all thofe who have not 
feen nor heard of a Miracle^ (hall bcDanmW, 
thoit teaches y that if they be fav\i^ ii mufl 
be by Virtue of the Nam of Jefus. And 
therefore the ftrength of yolir argunK-nc 
is quite loft, unlcfs you can prove that 
wild aflcrtion. Befides, the knowledge 
of revcal'd Religion, is not put up injo 
narrow a corner of the World, as men of 
your periwafion do feem to imagine. Tor 
there is no Nation, but #hat may cm- 
brace the Gofpe), if they pleafe to lillcn 
to its rational evidence, and I would feign 
know what injuftice it is in God, to fufter 
them to Pcrifli, who cither knowing no- 
thing of the Miraculous Demonftration of 
the Gofpel, make an ill ufe of the Light 
of Nature, or thofe who hearing its rati- 
onal evidence, abufe their rcalon in not 
confenting to it ? 

i>. But ftill you do not clear the main 
clifRciilty, objeaed by my Author, that 
the Power of Nature, is the very Power ot 
God. How then can a Miracle be done 
by Natural Power ? 

S, Your Author firft begs his Qucftion, 
and then very boldly Triumphs in the 
Viftory, as if extorted by force of reafon. 
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Hcprefumesit granted as a firfl: Prlhof.^ 
pic, Tfjat there is ?w othtr God but Nat arc. 
And that this Nature is fixed a^jd immuta-^ 
^Vj fWP a free Agent ^ hut a per pet ud jhve 
to fatal necpfjity. And thence (lron[j;Iy 
concludes, That if there be no Ponwr but 
that of Nature^ then there can he (oh, won- 
derful dcmonllration / ) no f-/ per natural 
Fo ver. liut we, on the other hand., pro- 
ceed by a more plain and intellifi^ible way, 
of reafoninff. We fuppole, That fincc 
Matter is a dull, unafti vc Principle, it could 
not make it fclf, nor reduce it fclf into 
that decent and ufeful order, in which now 
wc fee it. 2d. That it was created by ^• 
Supcriour Beinp; : That that Superior ik- 
ing mult be endued with all manner of 
Perfcd'ions, as beingthe HrllCaufeof all 
Perfeclions in the Creature. ^. That: 
I'Vifdom^ Under ft anding and J.'brrty arc 
Perfe£lions, and therefore confcquently 
mull be in the highefl degree in Ifun, who 
is the fail Oa ufe of them. And Lallly, 
That his iVijdorn is feen in all the works of his 
hands. If therefore your Author would 
argue fairly againd us , let him attack 
boldly any one of thefe Propofitions, con- 
cerning the Nature of (lod ; and if wc 
cannot defend them , wc' will become 
Worfhippcrs of the great Goddcfs Nature-- 
But if God is an Undcrftanding Being, he 
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n^uft be a free Agent: And if he be a pow- 
erful and free Agent, what Hiould hmder 
his ftoppinR, or difordering the regula 
courfeof Nature, when the doing fo is 
conducive to hisOwnG ory, and the gene- 
tal F.enefit of all Mankind ? Unlcfs you 
can prove by Scripture, that he hasfworn 
by himfelf, he would never do it. 

6. Does notmy Author tellyou, W /^ 
is a foolifl) thwg to Imit the power of Nature, 
a J to (ay, her Urn extend tofomethwgs on- 
ly, and not to df y , 
L. Your Author fpeakshereift, as httie 
like a good Phihfopher, as a good '/enj, or a 
gooA Chri/ia^. iftheLawsof Natuie 
are fix'd and immovable, they may be ob- 
feiVd; and the Obfervationofr them, we 
call, theftudy of Natural Philofopl^. 1 o 
fay therefore with your Author, 1 hat the 
Courfe of Nature is fixed and mmutable, 
,,„„,,,„ and yet ihatkr fomrextemU ^oalt^^^^^^^ 
r^atur^in. \s a contradiaiott lu tlic vciy Teims . loi 
fKimn cjf, jf q^^ ^Q^i^ (lo all things, Hie could alter 
:;;;r;r. her fetkd Comfe, and move in an Order 
quite contrary to what now Ihe iteers. Noi 
does he mend the mattg-, by afferting in 
the fame page, That the (fxed) Laws oj 
Nature, extend to all things that are compre- 
hended in the Di'oine VnderJlanding. tor 
the Divine Underftanding muft needs 
comprehend as well what is impolfil^le as 
^ what 
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what xspofjible to he done; and the Mutahi-^ 
lifyf as well as the Fixation of the Rules of 
Motion in material Bodies : into fuch notori- 
omAhfurdities does your Author run,whilft 
he endeavours to deftroy the credibility of 
Miracles, by jumbling together the Names 
ofGod and Nature. 

6\ If there be ^ fixed Courfe of Nature^ 
hovi' can there be a Miracle^ which is nei- 
ther more nor lefs than an interrupt ion of 
it? 

L, Becaufe it is fixed by a Superior In- 
telligent Being, who can unfix the fame^ 
when it is for his own Glory, or the Gene- 
ral Benefit of Mankind. If Nature did not 
keep, for the mofl: part, a fetled Courfe we 
could have no diflinif Notion of a Miracle; 
but flic is fo fteady, that (he gives us time 
to view her, and from tha^ view to frame 
fuch Axioms of Pojfibility and hnpojfibility, 
as arc as evident to our Reafon, as anj^ of 
thofe principles, which fomc (tho I feai" 
not truly) do llile Innate Nations, 

S. lamftillofmy^wA^or'smind, That 
we call thofe works Miracles, whofe natural 
Caufeswedo not under ff and, 

L. No : We rather call that work a Mi- 
racle, which we know is done, not by a Na- 
tural, but by the immediate Energy of 
feme Supernatural Power. For the Courfe 
of Nature being fteady, nothing is more 
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cafiethantoobr^rve, M'hen her Courfe is 
broken ; i. e> when fo-.nething is done, tliat 
we are fure is repugnant to thofe fixed Rales 
which file is bound toobferve in all ptlwr 
cafes. 

S. Prithee what are thofe llulcs ? How 
do you know that they have ever been bro- 
Iv'en ? 

L. The firft Rule, Ex mhilo, mhil fit ; 
Out of mthin^r^ there cua come mthmg ; is as 
' clear by its own light, as any One Propo- 
fition we can eafily frame unto our felves. 
Either therefore Matter made it felf ; that 
is, it was a Caufe before it did exill, which 
is a Wild Abfurdity, or it was made by a 
Superior Being, and its very ProduHion the 
beginning of Miracles, We all know that 
mutations of bodies may be made by the 
regular Laws of motion \ but that Matter 
fhould make it felf, or be produced (J«f ry/ 
nothing by her own 1/awsof motion^ is re- 
pugnant to the common fenfe of mankind. II 
,Mattcr thci-efore was made, there was a 
time when itdkl not exift, and therefore its 
moiionfrom non exiJlcncetoexiJlenceyCOuld 
not be according to any fixed Rule of Na- 
ture, which had then no being, andconfe- 
cjuently God did not always work by fix- 
ed and unalterable Kules, to which tho 
very Notion of Creation is dircclly repugn 
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\S\ You ramble too wide from our pre-* 
fent purpofe : Can you prove that any thing 
yet was ever done, Hncc the Creatior^^ that: 
was certainly repugnant to any One fixed 
Law of Nature? which may be a fufficicnt 
Teftimonial to a man, thatheisfent from 
God. 

L. It is a Maxim in Rcafon, Thnt one 
body aHs iipor/ aNOt her hy Co>/ta[tioy/ or Pro- 
trn(ion ^;;/>'.If two bodies were placed never 
fo near^ fmd rw contiguou^s hoc\).hctnt'Cfi^ they 
might remain to nil Kternity in that po- 
Ihire, without alTeding eacii other, or pro- 
ducing any alteration in them* .IF therefore 
any man can produce an alteration in bo- 
dies, by the fole word of his mouth, all men 
will conclude this man does aft by virtue 
of a Supernatural Power. When therc^ 
fore the Children of {frael faw Mojestnrn- 
ing jvater into bloody or bringing Lice and 
Frogs^ he. apon the Landof Egypl, h the 
lifting Np his- Rod *y or o/o' Saviour curifig 
difeajiis by the tvord of hi^ month, or raifingi 
men from the dead^ \c. they muft conclude 
that this was done by afpiritual^jind not by 
a material pom^^ which can caufe no altera- 
tion on another body, but by Contraction^ or 
Kmtjjion of mimite Particles^ the fecret O- 
pcrations of which, Aoconflitute the whole 
body of Natural Magick. Now if the mov- 
ing of the iVand^ or freaking a few words, 
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did produce the rv(?Ww« Bfeifs but now 
mentioned, in the frodu^iion, or alteration 
of bodies, by t\\Q file force of Nature, they 
would do it always, when utterM orap- 
plyM after the fame manner ; becaufe the 
Laws of Nature are fixed and immovable. 
But fince we fee they have done it, but 
cannot do the fame thing again, we very 
rationally conclude, that thefe alterations 
were made in Bodies by a Spiritual and a Su- 
perior Power. Your Author therefore muft 
not think to fliam us off with a Wild Pre- 
tence, T/^j-ff what weed Miracles y were jome 
(I range works of Nature Jo called withrefpeB 
io the ignorance of the Vulgar: For we are 
willing the iViiracles upon which onr Re- 
ligion is grounded, fhould be tryed by the 
mofi known Axioms of Natural Philofophy, 
and challenge the whole Race of Epicurean 
^;ow*//,to Jhewhowthey could be done, 
according to any Hypothefis that ever yet 
was framed, of the Mechanical Lam of Mo- 

S. Does not my u4«/W clearly demon- 
ilrate. That the Sun^s Hopping his courfe, of 
which we read in the Book o> Jolhua, was 
ti^thingeifebut a r ef ration of Light y the Sky 
being then full of HaiH And the like may 
be faid of the Dialof Ahaz. 

L. Your Author boldly fays much ; but 
ht proves nothing. ThQ /landing pll of the 
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Sun, or the prolongation of Light by any 
other weans, whether Natural or Miracu 
lous, would have been equally beneficial 
to the Kraciites, in aJfordtNg them time to 
flay their Enenms. But becaufe it would be 
"greater Encouragements to the Jfrae/ites,to 
fee God hiniielf aflilling them in a miracu- 
lous manner, and the Scriptures do relate 
this as a Miracle ; and fincc ^w fufficioH 
Reafon can be given, why the S/<» jhouldjlop 
hisCourJe, {or the Earth (land Jlilly which 
in the Effedsisthc lame thing; uiilcfs by 
the immediate Power ofGod, we hav<; more 
Reafon to believe the Scripture Narrative, 
than \\\Q improbable Conjecture of jour daring 
Author. For why mull weneedscoiiclude, 
That becaufe it W/ts pofjible the Children of If- 
rael tnight be deceived^ that therefore they 
certainly were fo ? Or how is it probable, 
that the Air being full of Hail, fhould }mke 
(I whole hi at ion believe that thedapv.is longer 
than it ought to be ? 

.v. Suppofcthe Earth did ftand ftill, does 
it tlicrcfore follow it mult be a Miracle i' 
Might there not be a Concourfe of grolfr 
Particles of Matter^ in the Liquid Ether, 
that might ftop its Courfe for a Scafvn, 
without the interpofition of a miraculous 
Power ? 

L.Since we have no infallible Knowlcdg 
of all the poflible motions that may hap- 

K 4 peu 
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^^n ill the Celeftial matter, we cannot 
cpnckule, that New alterations therein, 
arc tl\e immediate cffeas of a lupcrnatu- 
ral Power. Biit fince we .are lure, that 
cne body works upon another, by con- 
tagion onlv, we are iure that Jojhna's 
Traycr could by no force of Nature, caiife 
the continuance of the Sun upon the Ho- 
rizou, beyond the ufual time. Ikit alas, 
we do not feck for Miracles in the Hea- 
vens above, nor in the Seas beneath, moil 
}^ruitfui of amazing Prodigies. We ap- 
peal to the moll approved Axioms of Na- 
tural Philofophy, as the Tells of the truth 
of thofe Miracles, upon which our Reli- 
gion is grounded. He that admits the 
Hillorical part of Revealed Religion to 
be trtie, as your Author does more than 
once, can never pretend to folve all that is 
therein rccor.ded, by Natural caufes, with- 
out running into ablurdities of the grolTeil 
Nature, in complyance to his own Hy 
pothefis, he muft believe that the Courfe 
of Nature is ilttled . and yet in comply- 
ance tothcHiflorical Account of the Scrip- 
tures, he tnull believe that words can 
cure Difeafes, and raife the Dead, a-c. 
And yet that the liune words, fpoken by 
another Pcribn, cannot do it, /. e. That 
i;he Courfe of Nature is fettled, and -that 
it is jiot fettled, but moves at random. He 

muft 
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muft admit that one inanimate Body, A£ls 
upon another only by contagion ; And he 
muft admit, that words have made alte- 
ration in inanimate lk)dys, whicli yet can 
caufe no other contagion, than what arifes 
from the modulation of the Air. He muft 
believe it to be a Law of Nature, That 
the Dead cannot he raifcd up to Life, becaufe 
that is known to be above her nfiial Courfi, 
and he wujl believe that the Dead have been 
rejlored to Life, by t'/rtue of a Divine Cow- 
wand. In fliort, your Authoi's endeavour 
to folve Miracles by Natural caufes, is ri- 
diculous to the highcft Degree, for he at- 
tacks re veaPd Religion in that place,which 
is of all others mort impregnable ; if the 
Sparks of your Principles, did believe that 
Mo'ics and the Prophets, and our Saviour, 
did really do all thofe mighty things re- 
corded of them, by a due application of 
Natural caufes, why do not they attempt 
to do the fame ? Or why do they laugh at 
all others who do attempt it, as Fools and 
Madmen ? And how docs it happen, that 
no fuch things were ever well attelted to 
have been done by other Pciions, who 
have made Experimental Philofophy their 
fludy,with good fuccefs ? And how comes 
it to pafs, that they are repugnant and ir- 
reconcilable to all the Axioms of Philofo- 
phy, that hidicrto have been Written, 

that 



that the more any Learned Man conficlcis 
them, the more he finds of a Natural un- 
poflibility in them ? And why can t your 
Author find out as eafy and probable a fo- 
lution,of all the i'/-«^ ^»^M««'i,wrou&ht 
by oui' Saviour, as of the {landing ftiH ot 
the Sun, or the Paffage of the Children of 
/W over the Red Sea? 

.V My Author is a v^rifer Man, than to 
•believe all the ftrange Stories to be literal- 
Iv true, which you read m your Bibles. 
4 tells you,^ that whatfoeveris there re- 
ported to be done, which cannot poOibly 
be afcribed to Natural caufes, is to be pre- 
fumed as thruft in by malicious defigning 
men. And that in telling Wonders, the 
Scriptures fpeak to the Fancy, but not to 
tlie Reafon of mankind. , r- , 

L. Nothing fpcaUs Icfs to the f^uicy, 
than the Chriftian Religion, which in its 
Doarines and Precepts too, ^^^^^^^^ 
perfeaiveof humane reafon. But it your 
Shor denies hisaffent Jo .the Hiftorical 
part of the Bible, and only in fome places 
?re ends to give it, to pleaie the States of 
Holland why does he give no reafon foi 
his d ffent I For one fubftant.al reafon, 
would be fufficient ia this cafc to over- 
tTirow the whole bulk of reveal'd Religi- 
on ? Why doeshe not ftiew, that no man 
canhavelny certainty ot any mat^r of 
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Faft, unlefs ho fee it done with his own 
Eyes ? Why does he not prove that Num- 
ber, and probity of WitnefTes aie no luf- 
ficient motives to aflent ? VVliY does he 
not produce fome Teftimonics or Witnef- 
fes, that may invalidate the credit of thcfc, 
who have recorded the Miraclas of our 
B. 6'. or of his Apoftlcs ? There is cer- 
tainly no more obvious way of ruining re- 
veal'd Religion, than the difproving thofe 
relations of Miracles upon which its ra- 
tional Evidence, is moft ftrongly groun- 
ded. Either therefore your Author could 
find nothing to fay on this topick, or clfe 
througli inadvertency, he has omitted 
thofe Arguments, which are moft condu- 
cive to fupport fo bad a caufc. 

5. It is enough that he dcmonftrated 
before, that the Power of God and Na- 
ture being the fame, there can be no fuch 
thing as a Miracle. 

L, An Hiftorical Account, is to be re- 
futed in an Hiftorical manner, not by Fo- 
reign Arguments, which have no force to 
refute a matter of Faft. We urge the 
Teftimony of a fufficient Number of 
highly creditable WitnefTes, that Miracles 
have been done ; your Author denys aU» 
becaufc according to his reafon, it is im- 
poflible any fuch thing fliould be. This 
is juft as if a blind man fhould endeavour 

to 
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to conFute all thofe who teftify there is 
fuch a thing as Hght, by giving his reafons 
that obUgc'hiin to think, that there can be 
no fuch thing. When a tiling is well at- 
teftedto have been done, it is a vain at- 
tempt to make .iien Renounce their fenfcs, 
in compi^'ance to iiis reatbn. 

<V. You think you have gained a great 
point, when you have brought a man to 
acknowledge, tlie reality of your boafted 
Miracles ; But alas, you fight for that 
which can do you no good when you have 
gain'd it. For Miracles can never make 
us underftand, either the Effence or 
Exiftence, or Trovidence of God. 

L. According to my Notion of a Mi- 
racle, it is a work that is done by the im- 
mediate Finger of God, and that a work 
we know to be done by God alone, fliould 
not fo much as render us certain of the 
Exiftence of a God, is to me an unaccoun- 
table Riddle. Again, a Miracle is a work 
that we know cannot be done, according 
to the Mechanical Laws of matter and 
motion, but is therefore afcribed to a free, 
Spiritual and Powerful Agent, and yet 
that all this fliould be no demonftration ol 
the Spirituality, Freedom, and Power of 
the Divine Nature, is to me the 2d partol 
the fame Riddle. Again, a miracle is a 
work that is wrought, to give fome men 

a 



a Teftlmonial, that they arc fcnt on fomc 
errand by God, to his Creature man, and 
yet that this ihould be no Argument of 
Gods Providcnee, nor at all prove that he 
takes any care of mankind, is the third 
and lart part of the Riddle, whichi hum- 
bly beg you would be pleafcd to unfold to 
nic. 

S. That I will, and very briefly too. 
We gather the Exiftence of God, from 
known and received Notions, but if there 
were any fupcriour Fower,that could altei' 
tliefe Notions, it muft nccelTarily deftroy 
the very knowledge of a God, or at leall; 
compel us to doubt of his Exiftence. 

L. It is not by Miracles, but by the 
very light of Nature that we underftand, 
that there is a lieing, fupcriour to our l\v 
culties, who can aker them for the better 
or the worfe, according as he pleafes. Ikit 
then the lame reafon tells us, that Truili r> 
one of his moft adorable perfeclions^ aiul 
from thence we conclude, that he has gi- 
ven us right Faculties, and will not b;:conic 
the Author of deceit. Ikit it feems, your 
Author thinks, that he can never be fccnrc 
of the Truth of his Faculties, if he fliouki 
once believe that there is a God, who is a 
Powerful and Voluntary Agent. 

6\ No, there is a further rcalbn, for if 
any thing be repugnant to Nature, it is 

repug- 
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repugnaiit to thofe firft Principles, from 
whence we conclude the Exiftence of Na- 
ture it felf. And what certainty is there, 
if you deftroy firft Principles ? 

L. A Miracle is fo far from being re- 
pugnant to firft Principles, that it is alto- 
gether declarative of them. Is it not to 
be admitted as a firft Principle in reafon, 
That there U a God who made the World ? 

S. Heavens forbid I fliould deny it. 

X. And that can annihilate the World? 

S. I fee no reafon to deny it. 

L. If then alteration ot fome part ot 
the Univerfe, be lefs than annihilation, 
you muft grant it poflible, and what then 
isthere in a Miracle, that is repugnant to 
the firft and moft obvious Principles ot 

Reafon? . . 

S. But he tells you, that whether a Mi- 
racle be a work, either which proceeds 
from Natural caufcs, which cannot be ex- 
plained, or has no other caufe than the 
immediate Will of God, yet ftill it exceeds 
the reach of humane undcrftanding, and 
•vre can underftand nothing from thilt, 
which exceeds the very Standard of our 

Fs-Cultics 

L. Tliere is nothing in a Miracle, that 
exceeds the bounds of humane undcrftan- 
ding, but only the manner of the Divine 
Operation in the Produftion of it. Our 
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fenfes bear Witnefs that the work is done, 
and our reafon concludes, that none but 
God could do it. But we do not know the 
manner of the Divine Operation : Nor no 
more do we comprehend the manner of 
the Divine Operation in the Creation of 
the World ; but does it therefore follow, 
that Creation, becaulc it exceeds the 
bounds of humane undcrftanding, can 
give us no true knowledge of the Effcnce, 
Exiftence, or Providence of God ? 

S. 1 cannot well anfvver your laft Argu- 
ment ; but in the 72^ page, I think my 
Author argues very well 5 via:,. That if any 
thirtg was dom^ above the power of Nature^ or 
contrary to Nature^ it would he ref tenant to 
that Order ^ which God has appointed by uni~ 
verfal Laws to be eternal ; and the belief of 
fuchathing would make us doubt of all things, 
and bring us at laft to Atheifm, 

L. And pray why fo ? What do you 
underftand by Nature, but tliofc Laws of 
Motion by which God does prefer-ve the Vni- 
verfe in that Beauty and Order wherein we 
now enjoy it ? Thefe we acknowledge tob® 
fuflicient to give us knowledge of the Exi- 
ftence and Wifdomof God, which would 
be known by the Work of his hands, tho 
there were no fuch thing as a Miracle. 
Nor do we fay, That a Mirack is abfolutely 
neceffary to punijh ill men, or to reward the 

good ; 
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^00^ \ God can do that by his Providence, 
and thcfetled Courfe and Order of things: 
And though God does it by Miracles fome- 
times, yet that is not for mnt of Pomr to 
doitothermfe, but only that thefc Miracles 
may the moic be conlidcrcdas7>/?/wo;;wA 
of A Divine MHjiori. Tlio thcrctoi-Q tlic 
frequent interruption of the fetled Courle 
of Nature, would render the Endeavours 
of thofe Vain, who gave their minds to 
the iludy of Natural Philofophy ; yet the 
interruption of it at fome certain Tmes and 
Scafons, wiien God is plcafed to communi- 
cate fome particular mefllige to mankind, 
is NO obptdl'on to the jhtdy of Nature, and 
isfi great and neceOary introduaion to a 
compieater knowledge of die Will ot 
God. For what proportion of time is 
there between the Miraculous Ages ol 
Mofcs and our Saviour, and the duration 
of the World? And how fmall is the 
Number of well attefted Miracles, in 
rcfpea to all the other works of Na- 

S. Suppofe there were real Miracles, 
vet my Author proves from Scripture that 
they can lead us into no true Knowledge ol 
God. i''or a Prophet of the falje Gods, 
micht tvork Signs, ami Wonders, and yet de- 
fcrve to be Stoned for his pxins. See Dent. 
q. 1,2, ^.Vcrfcs. j^ 
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L. A Miracle is an appeal to our fenfcs, 
that what is done, is not done by any Vi- 
fible or Material Being. But becaufc there 
arc Bad, as well as Good Invifible Agents, 
we are to Judge of the reality of a Miri- 
clc, by the Good or ill Docli'ines, which 
it is allcdged to fupport. The Magicians 
of Pharaoh^ and the Pagan Priefts m all 
Ages, alledged Miracles, to deftroy the 
true Notion of a God, and to loofcn all 
the facred Bonds of Morality, but neither 
were thefc Miracles well attefted, noi* 
were they to be regarded, becaufe tlicy 
tended only to deftroy and corrupt Natu • 
ral Religion, and Natural honefty too. 
And inrlccd the Pagan Super ftition, feems 
to me to have been nothing elfe but a Di- 
abolical Revelation of certain Names of 
Deities? Rites, and Ceremonies, as might 
keep men furtheil from God, and corrupt: 
that Idea of him, which is cafy enough to 
be deduced from the Light of Nature, k 
is very plain, that they knew not the Oii- 
ginal of thuir own Religious Rites and 
Ceremonies, for fo fays Antigone in Ho^ 
f bodes* ' 

iy&^%m m\^\^ dWcLUpn Sophocin 
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Why [houU a Mortal bredlt immortal 

Not made by Man, but by the Gods them- 

felves} 
That ever wuft remainy tho mm can know 
The Fountain whencff thofe lafiwg Rtvu- 

letsfow. 

Nor indeed, is it any wonder that tliey 
fliould not know the Oiiginal ot thole 
Rites and Ceremonies •, which have no 
Foundation in Nature, nor werefomucli 
asof iiiimane inftitution, but fliuffled into 
the world by the Tricks and Impoftures 
of Evil Spirits. But tho Evil Spirits may 
be Authors of fomc things that look like 
Frophefics, Miracle, or Infpiration, yet 
they never can nor will do any thing to 
cftabUni a Religion, that gives a true No- 
tion of God, and Teaches a rational wor- 
fiiip of him, and tends to the good and 
benefit of mankind. If therefore we have 
diftinft Notions of Moral Good and Evil, 
and of Natural Religion, we t^^ft havq 
diftina Notions of the ufual Ettctts ot 
Good and of Evil Spirits. The >w were 
very fenfible, that one Evil Spirit might by 
Collufion give place,oi' at leall feem to give 
place to raiother-, and thence maliciouliy 
concluded, That our Saviour cafi out De- 
' vils 
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vils by l^elzebub, tht Pri>m of Dsvils. But 
our Saviours Anfwer is fufficidrtt, Viz. If 
Satan be divided againfi himfelf hbiv fljAllji^^f .^ 
his Kjngdom fiand^ becaufe ye fay^ that I 
cajl oat Devils by Hdzebub ? /. e. If I, who 
teach the true Worfhip of the true God, 
caft out Devils . by Satan, then Satan is 
his own Enemy, and Induftrioufly At- 
Ihoys his own Idolatrous Kingdbm, 
which with fo much pains he has planted 
in the World. 

S. If there was fo much force in Mira-p. 
des, as you do pretend, methinks, the 
Miraculous Age of Mofes, fhould have 
been moft Religious of all others, but 
your own liibles fhew, That the Ifaelites 
fell immediately into the Idolatrous IVoijhip 
of the Golden Calf NotwithflanUng the 
Number of Mcfes'j }>retend<;d Miracles. 

L. The Jeivs living in the inidft of Ido- 
latrous Nations, and Newly Emancipa- 
ted from Egypiia^iShvciy, might betemp^ 
ted to Aft contrary to their reafon, in 
complyance to the cori'upt cuftomes of 
thofe who liv'd round about them. But 
I do not think, that thereby they thought 
to itlinquifh the Worfhip of the true God, 
but rather to change the manner of it : Or 
if they did, yet they were quickly rccal-* 
led by Mofes to the true Worlhip of God. 
And this muft be granted by your" Author, 
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to be vety much for the honour of Rc- 
vealM Religion, That, the Worflnp of one 
God^ WAS not the Legal Religm of any one 
■ Nation, hut that of the Jews only. 

S,\ ftiU fear, that the Scriptures, by 
Gods doing a thing, do mean no more, 
than his permitting it to be done by the 
ordinary Courfe of Nature. For (Sam. 
I. 9. Chap. 15. 16. verfcs). God is fatdto 
tell Samuel in his Ear, that he would Jend 
Saul unto him, and yet it appears, that Saul 
cam to him, as led by Natural Motives, Viz. 
to feek his Fathers Jjfes. In the 10 J PJ. 
2^th Verfe. It is faid, God turned the hearts 
of the Egyptians, to hate his People ; in the 
firjl of Exodus a Natural cauje ii rendered 
^' '^^' of that averfwn. 

L. Suppofc you fliouidhear a poor man, 
that has receiv'd an Alms of a ftranger 
fay to himfelf, God hasfent me relief; Could 
you from hence conclude, that this Poor 
Man believ'd, That God never was the Au- 
thor of a Miracle, but always wrought by 
Natural caufes ? 

6\ I mull confcfs, I fee no rcafon for 
fuch a conckifion. 

L. No more ought your Author ridicu- 
loufly to conclude, that becaufe the Scrip- 
ture fpeaks of fome Natural things, as 
done by God, therefore God never works 
in a Supernatural manner. Tor tho Saul 
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feems to be led to Samuel by Natural canfes, 
yet the prediction to Samuel, that S^\\\ jhould 
ccrtairdy come to him, that hcfbould be Kjng 
of Ifracl, muft- needs be afcrlbed to a Super- 
natural Power. The Heart of the Egypti- 
ans iv^x turned againfl the Children of \^\-^- 
cl, becaufe they feared their Numbers ; But -^^-vo^- »• 
what natural reafon can be given of all 
tliofc other Signs and Wonders, whicliare 
reckoned up in the fame Pfalm ? 

S. I mud confefs ingenuoufly, that if all 
diings were done by Mofes and our Savi- 
our, in that exa8: manner, according to 
which they are related, it is impolTibic to 
give a folution of them by Natural caufcs, 
cfpecially, if Natural caufcs do always 
work in a fixt and immoveable order. But 
my Author very judiclondy fliews, that 
tiiere are many Circumftances in a Mira- 
cle, which the Scriptures do omit, cfpe- 
cially, when they arc Sung in a Poetic 
Stile, whicli if they were expreflcd, 
would plainly (licw, that what we now 
admire as Supernatural, was onlv an effecl 
of Natural caufes : And not only fo, but 
many Circumilanccs of the Miracles re- 
corded, do fliew that they required Na- 
tural caufes, to bring them to perfeaion. 
See Emd.c).v.\o. Mofes could not bring 
boyls upon the Egyptians, without fir (I throw- 
ing up Jfljes in the Air. And Exod. 14. 
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21. We read J That the Re^ SeA was dwi-. 
4ed by 4 Itvong E/^ft y\^ind. iuVifha lay upon 
t(je Child, that ms [umjed to be Dead^ and 
Jh revived htm hy the heat of his Body, In 
jfhort, if any tiling is reported iq 
Scripture, that is dircdly repugnant to 
the Laws of ^ature, or cannot follow 
from them, my Authors opinion is» that it 
i.$ added by fome Sacrilegious Perfons, 
who defign'd to impofe a Fable upon the 
World. 

L, A tedious relation of impertinent 
Circumftances, is avoided by all Judicious, 
and Faithful Hiftorians. But to omit Cir- 
cumftances that are material, and the 
Knowledge of which alters the very Na- 
ture and Denomination of an Adion, is a 
Trick only of knaves and impoftors. If 
therefore Mofis and the Evmgeli(ts, in 
thofe Books which are plainly Hiftorical, 
4id delignedly omit thofe Circumftan- 
ces of A6lion, which would have con- 
vinced the world, that thofe were only 
the Works of Nature, which they would 
make the world believe were the very 
immediate Works of God, whatever cre- 
dit their Writings might have met with in 
After-Ages, they could haye found none 
i;i their own, F(?r tlje 'jem that law 
what wai done by Mofes^ would have 
known, by the Cii'cumftances of the Ani- 
ons, 



f '5' ) 

ons, that were dcfignedly omitted, that 
whatever he might pretend, there was no- 
thing in them, but what was effc£led by 
thefole Power of Nature : And how then 
could he have perfwaded the >>w ol his 
own Age, that he was fent from God ;* 
Or how could he have made fo many talc 
Revelations publlck, in the fight ol the 
whole Nation ? And why Hiould they be 
fuch Fools, as to ereft a Government in 
Church and State, upon a Foundation, 
which they of that Age muft needs have. 
known to be too weak to fupport it? With 
what Face could our Saviour, tell the >»> 
of his Age, that his works teftify'd of him, 
if there was nothing in them Miraculous, 
l)ut what was made fo to appear by the 
partial and the unfaithful Relation of his 
own Friends and Difciples. It is a fa Ic 
Infinuation of youv Author, that Miracles 
are for the rnoft part Sung in a PoeticJc 
manner •, for they arc hiftorically related, 
as motives to the credibility of rcvcard 
Religion ; and tho fome ot them are re- 
cited in the Pfalm, yet the very Poetick 
Stile of Davidy does not render them more 
wonderful, than the plain Hiftorical Ac- 
count of IVjofes. But with what impudence, 
if not affedcd ignorance,does youvAuthov 
Affirm, that the Circumftances of fome 
Anions, recorded as Miracles in Scripture, 
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do fiiew that they were efte6led by Natu- 
ral Oiufcs. H^f^; Moks brought a Boyl 
t<f)cn the ligyptians, hj throwing r/p Jfhes 
i^Ho the Air^ the JUhn was as Miraculous ^ 
as if without throwing up the jfljeSy he had 
only in the Name of God, commanded the 
Bxn.l 9. Bojltc fcize upon the Bodies of the Egypti- 
lOi V. ans. Uitlcfs your Author can Philolbphi- 
cally prove, that according to the fetled 
Courfe and Order of Nature, of which 
he prates fo much, one man by fcattering 
a little Dud or Afhes in the Air, might 
bring Scabs and J?oyls to infefl: a whole 
Nation, We read, That the Locuils came 
upon the Land of Egypt with aflrong Eaft- 
, wind, and were driven away with a Weft- 
10^^ V. wind, both were done at the lifting up of the 
u\.v. igj^od^ andlhe intrcatyof Mofes, which we all 
hnoWy are no Natural means of bringing upy 
or driving away the Locufts, but fttch as 
render'^d the ylitipn as Miraculous^ as if God 
had Great ed\.oc\ji{\s^ in the fight oftheE^yp- 
fians toplflgue them. Hie like is to be (aid 
of our Saviours curing the blind man, by 
anointing his Eyes with Clay made of his Spit- 
tle^ which the Jews afifnowiHged to be a Mi-- 
racle^ and fo mufl your Author too^ unlefs 
he will undertc{ke 10 cure blindnefs by applicati- 
on of the Ja?nc remedy, i3ut your Author 
is now com- to his laf^ remedy, Hz,. To 
deny the whole Hiftgry pf Mofh and thp 
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Prophets, and our S. where it docs at all 
oppofe his Doclrine of Material, or Cor- 
poreal neccffity ; and therefore fince he al- 
ledges no reafons for his dilTent, 1 fliall al- 
ledge none to refute him, but refer you for 
fatisfaaion to thofe many Excellent Trea- 
tifes, that have been wrote upon that Sub- 

jed. 

S. My Author fliews, that your own 
Bibles (lo aflerc, that the Courfe of Nature 
is fixed and immutable. So you read in 
the 1 48^/7 Pfklm. He hath alfo EHablifljed 
them, (i.e. the heavens) for ever and ever ; 
he hath made a decree which jhali not fafs. 

L. All that you can infer from hence, 
is this, ^/-ci. That the Heavens are of a 
long duration the H brews making no dif- 
ference between Eternity and a verjr long 
Continuation of Time. Or at mofr, that 
fome of the Cceleftial 13odys, will not be 
diflblved and that the very Heavens 
are fo Subjefl: to the Decrees and Laws of 
God, that no cafual Concourfe of Atoms, 
fhall be able to refift his will. 

S. But Tray obferve the Words of So- 
lomon, the greateft Philofopher of the 
Jewifj Nation, Hcclef. i. 9, and 10. vcrfes. 
77j<? thing which hath been, it is that which 
jball be, and that which is done, is that which 
jhall be do»e, and there is no new thing under 
the Sun, 10. Is there any thing whereof it 

may 
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mt>y he /hid, this is new? it hath been alreaJy 
of old time, which hath 'been before us, 8fC. 
L. If you would bepleafed tocaft your 
Eye upon the 8th vcrfe of that Chapter, 
you will find that Solomon is there fpeaking 
of the toyl, labour, and fatiety of all 
Worldly Enjoyments, in which nothing 
is New, but the old Vexations of Humane 
Life, return continually upon us— as 
Virgil not unaptly exprelTcs it, 

Kedit labor aCifts in Or bent. 

But here is not one word, that has any 
relation to Miracles, norcanby any force 
of reafon be diflorted to that fenfe. For 
fuppofe Solomons meaning is, that nothing 
was New in his I'ime, nor would be for 
the future, what is this to the Doclrineof 
Miracles ? for Miracles were no New 
Things in the Time of Solomon, for they 
commenced almoft with the beginning of 
the World, and therefore they might hap- 
pen again and again, and yet no new thing 
be done in the World. 

S. But what think you, of the i4tli 
veifc of the third Chapter of Ecclef I 
hmv that jvharfoever God doeth, it Jha/l be 
for ever, nothing can be put to it, nor any 
thing taken from it, and God doeth it, that 
men jfjould fear before him. 
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t. I think thereby Solomon declares 
what we all acknowledge, viz. The Per- 
feilion and Stability of all the Works of Na- 
tare, which nothing can alter but the imme- 
diate l^ower of God, by whom all things were 
At firji Created. But I can never think, 
that Solomon,\\h.o had right conceptions of 
God, could mean thereby, that God had 
diveited himfelf of the Power of Adling 
contrary to the Laws of Motion of his 
own making. But only that he docs in 
feldom, and not to fupport the Univerfe, 
which might continue as it is without it, 
but to transfer fome part of his Authori- 
ty, to thofe who are Commiflioned by 
him. 

S. I muftlngcnuouflyconfefs, you have 
removed feveral of thofe prejudices, 
which I have imbibed from this Au- 
thor, and I begin to fee more of the 
reafonablenefs of aflenting to reveaPdRcli- 
gion, than I had before confidered. But 
ftill I would beg your afliftancc, to 
difpel two doubts, which do much per- 
plex mc. 

1. The firft is, fince Natural Religi- 
on is grounded upon Reafon, why is 
it not a better guide to Happincfs than 
rcvcal'd Religion, which ftands altoge- 
ther upon an Hiftorical bafis ? 

2. If 
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2. If the way to happincfs is contain- 
ed in the Scriptures, which is the beft 
way to come to a right underftanding 

of them ? 

L. You impofe a greater task upon 
me, than I am able to undergo, after 
fo long a fatigue. But if you think it 
worthy your labour, to meet me at any 
other convenient Time, I will deliver 
my Thoughts upon thofe Subje6ls, 
with all the brevity and perfpicuity, 
that you can expe£l from me. 

S. Your propofal is fair and generous ; 
I will wait your leifurc to morrow 
Morning j in the mean time all Happinefs 
attend you. 



Conference V. 

S.XJiJ EH Sir, have you confidor'd of 
V V what laft Night I propounded 
to you ? 
^ I. Yes, I have, and hope to make it 
evident unto you, that without Divine 
Revelation, we had been involved in Jg- 
norance, and mifery, and that the Ijght 
of Nature, could not have fhew'd us the 
way to true Happinefs. 
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S. Tliat is the thing I defire to hear 

'T^riiope, you will grant, that the 
Soul is immortal, and at leaft capable ot a 
lafting Happinefs or Mifery. 

S I was always one of thofe Detp, 
which never did deny it -, altlio I know 
there are fome who very confidently do. 

L. And that the mind of Man cannot 
be very happy, till it be pretty fccure of 
lafting Toys in a future State, or at lealt 
freed froni the danger of Living m perpe- 
tual torments. , r 11 
S I muft coufcfs this to be true, ot all 
thofe who give themfelvcs any tolerable 
liberty of thinking. 

L. Then you will grant alfo, that the 
greater certainty men have, both of what 
tlue Happinefs is, and how it may l)e 
obtained, fo much the better it is tor 

them* 

6*. None can doubt It. , ^ r 

L Then it follows, that the Conhr- 
mation of Natural Light, by Reveiation, 
is one of the greateft Benefits that God 
can in this World beftow upon Man- 
kind. (. 
S But what Confirmation can realon 

receive from Hiftory? This feems to me. 
to bq like the Suns receiving Light from a 
farthing Candle, 
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L. To underftand this well, we muft 
confider, that there are as it were j Me- 
diumsof certainty, by which th(imindof 
Man arrives to the Knowledge of Truth. 
The firft is Reafon, which apprehends 
common, plain, and univerfal Notions,and 
draws right conclufions from them. The 
fccond is Senfc, by which wc Judge of the 
Truth of Matters of Faft, and are certain 
of what Impreflions External objefts 
do make upon our Organs, tho it does dif- 
cover to us, the true Nature of things, 
and the third is Revelation, to which we 
affent, becaufe we are affured it comes 
from God, the Fountain of Truth ; Now 
tho Reafon and Senfe, are the only Me- 
diums of certainty in the works of Nature, 
with which the Scriptures do not direftly 
meddle, yet Reafon is defeaive in fhewing 
us the way to fupernatural Happinefs in 
two refpefts, Fiift, becaufe many things 
belonging thereunto, are not deducible 
from reafon alone. And Secondly, becaufe 
many things that are deducible from 
thence, in their own Nature, yet are not 
Aftually deduced by the Generality of 
Mankind. 

S. Pray, Sir, a little Explanation : You 
feem now like Socrates in Anjtophan^^ to 
walk upon the Clouds. 

I. 
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L. It is not deducible from reafon alonc, 
that God will never annihilate the Soul ; 
Or what will be its future State, or that 
he will forgive great Sins, upon condition 
of Repentance ; or that there are 3 Per- 
fons in the Trinity ; or that the Son of 
God would he Incarnate in the Flefli ; or 
make fatisfa8:ion for Sins ; with other Ar- 
ticles of the like Nature. 

S. But it is deducible, that there is a 
God, and that he is to be lov'd, and fear'd, 
and that our Neighbour is not to be injur'd, 
and that temperance is conducive to prc- 
fcrvc health, wealth, and reputation. 

L. But you muft obfervc, th'<it not one 
half of Natural Religion, or Morality, 
that is deducible from reafon, was ever 
atlually thence deduced by one half of 
mankind. What is more obvious to rea- 
fon, than the Unity and Spirituality of 
tlie Godhead, and what was more com- 
mon all over the World, than the worllDip 
of many Deities and Corporeal Rcprefen- 
tations of the Gods ? What attribute hi 
the Divine ISIature (hincs more illuftrioufly 
to the Eye of Reafon, than Univerfal 
Love and Benignity ? And yet that hiu- 
dred not tk Pagans from burning ibeir^ 
Children to Moloch, and giving the Vrnitof 
their Bodys, for the ii ins of their Souls. How 

k^ were there amongll' tlicir very Philo- 

foplicrs. 
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fophers, who believed the immortality of 
the Soul ? and fome of them deny d the 
difference between Moral Good and bvil. 

Nee mtura potefi jisflo fecermre wquum. 

S. Prethce add no more, I am fatisfy'd 
that the greateft part of mankmd live 
more by fenfe than by reafon ; and that 
they never ufe their reafon any further, 
than juft to ferve the ufes of the Anmial 

Life. 

i. Tho therefore reafon is Natural to 
all Men, yet it does not follow, that all 
men are endued with all pblTiblc degrees 
of Natural knowledge in Morality, any 
more than in Mathematicks, where all is 
deducible from plain and obvious Princi- 
ples, and yet very few are well verfed m 
that Noble Science. ^ , , . 

5 Why, will you fay, that there is a 
greater certainty in Revelation, than in 

Reafon ? _ , ,. i „ „. 

L Yes there is : For Miracles are as 

fo many Appeals, both to fenfe and to rea- 
fon too. The fenfcs hear, or fee fome- 
thing done, which reafon tells cm, is done 
by the invifible Power of God, and it by 
God, then Signs of a Divine Miffion, "i 
the PerCon that performs them, and it tne 
Miflion be Divine, the fame reafon tells us. 
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that die mefTagc mufl: needs be true. So 
that Miracles give Tcftimony to Divino 
MiflTion. I. If they be wrought opeiily> 
and the eftcfts permanent, to dillinguifh 
them from jngling Tricks and Impollnres. 
2. If they aredirccliy repugnant to fonu: 
known and univerC'il Law of Nature, to 
diftinguifli them from mere Natural Won- 
ders. ^. If they are brought lo give Tc- 
ftimony to fuch Doftrines, as arc nor re- 
pugnant to Natural Religion, or good 
manners, to diftinguifh them from rlic dc- 
lufionsof Hvil and Malicious <Vpirits. And 
4/y, When they arc agreeable to Proplic 
lies, which like fo many lines, tho drawn 
at fcveral times, tend to one center:, ai^ 
it hapned in the Perfon of our II S. now 
it is evident, that when fenfe and reafon 
both confpirc together, and Afl as it were 
in confort, it forces tho alTcnt of all Ibrts 
and degrees of men, more ftrongly than 
dry fpeculation : And therefore fince it is 
necedary tor the Good of Man, that the 
Will of God Ihould be known, it was 
convenient it flioukl be made known in 
fuch a manner, as would convince the rea- 
fon of the Learned, and tlie very fcnfes of 
the lefs thinking part of mankind, and this 
could be done no other way fo commocU- 
oudy, as by Trophelic and Mirack;s. 



M 



<' 



(i6a) 

S\ Your reafon, good Sir, for that ? 

L, If fome things nccelfary to ^e 
known, are not aecludblc frorii reafon, as 
it is now, wov»ld you have thought it bet- 
ter, that God Ihould have quite altcrW the 
frame of humane Nature and given new 
faculties to difcern his Will ? 

' S No, that would have been too vio- 
lent a force upon the mind — I do not 

^'^1!^ Would you have had him fpoken in 
a fupernatural way to all mankind f By an 
immediate voice from Heaven ? . . 

.S. I cannot but fee many abauditics m 
that wild fuppofition. ,,,._, ^ 
I Would you have had him fpoken to 
fome fclea Perfons, without any Corpo- 
real reprefentations, by the lole operation 

of hisSpii'it? , ,j , 

6' I cannot fee how that could liave 
mended the matter •, for I can no move 
frame a Notion Of certainty in bare Inlpi- 
ration, than in the Hieroglyphical re- 
prefentations made to the Ancient Iro- 

^^ ^L^ Would you have had him fent his 
iVlelfen^ers on his Errands, wiihout 
anv vilible Power of Prophefie or Mi- 
racles to be belicvM upon their bare 
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S. He miglitj if it had pleasM him ; hut 
then I do belieVe very few would have 
given them credit, 

L* Would you have Miracles wrought 
every day ? 

S. I fliould be glad to fee a Miracle, or 
two, for my own fatisfaftion : But I mull 
confefs, if they were very frequent, they 
would not in a Hiort time be diftinguilha- 
ble from the Works of Nature. 

L. Then I perceive you Sceptijls defire 
fomething, but you know not what. Foi% 
give your thoughts the utmoft liberty of 
ranging, yet you will never find a more 
commodious way of Gods fpeaking to 
mankind, thart that which is recorded in 
the Scriptures ; becaufc it is fuitcd to all 
the faculties of the Soul, and is apt confc- 
quently to force the a (Tent of all mankind : 
And if we confider the fubjeft matter of 
it, wc fliall find, that it reveals to man all 
thofe ncceffary Truths, which are no 
ways deducible from reafon alone ; and 
Secondly, it gives light, pcrfpicuiry and 
lufter, to all thofe Moral Duties, which 
are indeed deducible by opcrofe deducti- 
ons from reafon, but have not been thence 
Actually deduced by the Icfs thinking 
part of mankind. 

6\ I flioukl have a better Opinion of 
Scripture^, if you could give n\e fome 
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mlcs, of interpreting thofc Ancient Wri- 
tings ; for I had rather go to no Oracle, 
than to an Oracle that has a double mean- 
ing. ^ , r, ■ 

L. The obfcurity of the Scriptures, is 
very much infifted upon by the Romamjts 
to make room for an infallible guide and 
interpreter ; and from them taken up by 
tihe Deifls, to deftroy all the whole frame 
of rcveal'd Religion. But the Scriptui-c is 
neither fo obfcure, as the Romamp pre, 
tend, nor fo abfurd as you Deifis do make 
it And Firft, I think it would be very 
much to the purpofe, to reduce Scripture 
tothofefeveraUicads of the Sub)ed mat- 
ter, that is contained in them. For, 
' Fir (I, For iome things are the pure and 
proper obicas of humane reafon, in whicli 
Natural Religion and Revelation, are not 
3t all concerned ; f^ch as are the motion 
of the Karth or Heavens, and other i/Ae- 
;;o/«e«A of the works of Nature. Of the e 
it is not neceffary , that the Scripture fliould 
ipeak in the moll proper,and the molt t^lu- 
lofophical terms. It is enough that it excites 
us to our duty, by the contemplation ot 
their Beauty and Order; and therefore 
vour Author s Obfervation of the Lrrors ot. 
ihc Author or:iojhuas lliftory, concern- 
ing the motion of the Sun, is little to the 
piupofc, unlefs he can prove, it was thu 



defign of that book, to give us a fyftemoi 
Aftronomy. 

Secondly, Other things in the Scripture 
dclivcr'd, arc matters of pure Revelation, 
which reafon could never difcover, but 
receives them as additions to it. Such as 
are the Doftrine of the Trinity, Incarna- 
tion, Sacraments, and the like, which my 
Lord Bacon in his liook, de mgwentis J'cien- 
tiarim, wiflics reduced into one Body, that 
lb we might diftindlly view, what know- 
ledge is altogether fupported by Divine 
Revelation, and what is owing to the un- 
erring rules of humane reafon : For what- 
focver is delivered by Revelation, is to be 
received with the (amc Firmncfs of affeat, 
as a firit Brinciplc, but with this differ- 
ence, that we may iafely venture to draw 
legitimate conclufions, fromfirfi: Principles 
of reafon 5 but we nuift be more modeft 
in matters of mere Revelation, led: other- 
wife wc wade beyond our depth. For 
here we mull acquicfce in nothing but the 
Scriptures. 
Thirdly, Other matters arc intelligible, by 
Reafon and by Revelation too, as vifible 
by a double l.ight. Thus the whole fub- 
ftance of the Decalogue, excepting only 
theCircumiftantial parr, of the precife time 
of worlbip intlieSabbac!),and ourSaviour's^ 
l)iviiie Sermon in the Mount, and other 



("66 ) 

pveceptsof morality, are fo many bran- 
dies of Natural Religion. Revelation 
only confirms, what rcafon, as it were, 
gucned at before, and makes that obvious 
to the meaneft capacity, which before was 
J^nown to the more thinking part of man- 
liind, and adds the certainty of future re- 
wards and punifliments, which alone can 
engage a man to aft with vigour. And 
therefore we rightly enough interpret mo- 
ral duties, by known Principles of humane 
reafon. For otherwifc, we Ihould run m- 
to many abfurditics, by adhering to the 
very Letter of the Decalogue its felf. It 
wc do not interpret the 2d Command- 
ment in this manner, every Piaurc in our 
Houfes, every Sign in our Streets, would 
be fo many breaches of the Divine Com- 
ma^idment ; Thoa {halt not ?mke to thy 
(elf my Graven Iwage^ nor the Likenejs of 
any thing, &c. All Executions of Crimi- 
nals, and flaying of men in a juft War, 
-would be downright Murthers, \\ the 
•Commandment, Thou ftjalt not kill, was 
to be taken in a ftria and literal Icnfe, 
nay, the Scriptures would contradiftthem- 
Iclvcs, when infomc cafes, they command 
Criminals to be put to Death. 

FourthJy, Other things are Matters of 
Hiftory. Such as arc the Narrations of 
whathapned to thejT^Ji'/, and what Pro- 

phefies 
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phefies and Miracles were wrought a- 
niongfl; them. And of thefc we Judge, as 
of other Matters of Fad, ^-'iz.. By the 
Number and Credibility of WitnelTcs. 
And here wc appeal to the common fenlc 
of mankind, for thefc Miracles whicliaic 
Hiftory to us, to thofe who faw them, 
were matters of fenfe. The Wifdom oj 
God, is wrapt up in the Scriptures, as it is 
in the works of Nature, and is ihencc 
to be deduced, by obferving Method and 
Order, without wiiich all things appear to 
the underftanding, without fliapc, 01 

beauty. 

6'. Is this all you would advifc ? 

L. No. I would be glad to foe, il the 
work were poflible, an Autheniick llilto- 
ry, Synchronical, witli all parts of thole 
facred Writings. For want of this, ma- 
ny havecarp'd at Mf^/t'^'s Hiftory,who yet 
can find out nodfing fo Ancient, nor fo 
agreeable to all the remnants of pa(t 
cvenrs, that were prefcrved in the Fables 
or Hirtories of Pagan Writers. Where 
wc have a Synchronical Hillory, it agrees 
very well with the Prophcfies of Daniel, 
and no doubt, but if an Account could be 
found, of whatever hapncd to tlie Neigh- 
bouring Nations about Falejline, it would 
dear many Paflagcs in the other Prophets, 
whidi now fecm triffling, abfurd, or xin- 
imdiigiblc. M 4 ^' 
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S; What da you think, of an exael 
Knowledge of the Helfreivv/orchy and all 
the Idioms of that Language ? 

L. I think it veiy ufeful, but that de^ 
fca is fuflicicntly fuppliedto the Vulgar, 
by faithful I'ranllations of Learned Men 
1 therefore in the laft place would recom- 
mend, what is touched upon by your 
Author, an cxaa Hiftory of the Books ol 
the Scripture, 'vU. By whom written, for 
\\'\m end, at what time, what was the 
Natural difpofition, abilities, and qualities 
of the refpcclive Ten-Men rfor Authors I 
niuft not call them) with other Cu-cum- 
ilancesof the like Nature. 

S. Then I perceive you will agree with 
my Author in the manner of interpreting, 
tho not in the Divine Authority, of thole 
iucred Writings. 

L. So far as it agrees with truth and no 
farther. I approve of a Colleaion ot thole 
places that fecm to agree, .and of thofe 
M,/n rsr^. which fccm to be moll repugnant. But 
then 1 do not infer from thence, that the 
Opinions of tlie ilicrcd Writers were really 
repu^niant ; bccaufc then ibmc ot them 
'nulUiavc been falfe, and to afcribe falfe- 
iiood 10 infpired Writers, is the fame thing 
'IS to afcribe it lo God himfelf: And be- 
et nlc 1 find no fceming oppofition in thole 
Wrifuv's, which may not be reconciled, 

by 



by an cxaft knowledge of the Language 
comparifon with the Context, and Atten- 
tion to the true Scope and Defign of Holy 
Perfons. As for what your Author fays, 
that we arc not to rejc6l the literal fenfe ot 
any infpired Ten- Men, bccaufc it is abfiird, 
fince in fpeculative matters they are guilty 
of p-eat abfurdities, it is not to be admit- 
ted by a rational Man. In thofe things 
indeed, which are intelligible from Prin- 
ciples of reafon as well as Revelation, if 
any thing is plainly abfurd and impoffible 
to reafon, we may and ought to fly to a 
Metaphorical fenfe and meaning. But we 
muft not do fo in matters of mere Revela- 
tion, bccaufc they being deducible from no 
Principle of Reafon, we are not compe- 
tent Judges cif what is abfurd or poiriblc 
in them, but we give affent to them, lor 
no other caufe, than bccaufc they are de- 
livered by God. Nor do I wilb for an 
Hiftorical Account, of the Lives and 
Difpofitions of the Ancient Proph ts, 
that from thence, like your Author,! may 
afcribe what I think to be erroneous, to 
the Education, Ignorance, or Stupidity of 
the Prophet, bccaufc Infpiration ecjuals 
the underrtandings of Men, and leaves no- 
thing to Natural abilities, but only the 
manner of cxprcflion ; And that I mult 
V onfefs, mi^hi be guelfcd ai from fuch au 
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Hiftorical Account of the Books, and the 
refpeaive Pen-Men. 

.y I have heard you hitherto, with tome 
delight and fatisfaaion, but I fear you will 
not beabie, toaffign any better method ol 
interpreting Scripture, than that which is 
propounded by my judicious Author. For 
as nothing unfolds Nature better than a 
Natural-Hiftory, fo is Scripture beft inter- 
preted by a Hiftory of the Scripture it 
feir. And this Hiftory muft not only con- 
tain the Properties and Idioms of the O- 
riginal Languages, in which they were at 
firll Written, (0^ which we have dilcour- 
fcd iomething already) but fecondly, a 
Collcaion of the fentences of each Boolf, 
which are reducible to the fame General 
Head ; that fo Scripture may not be ex- 
pounded by any Notions of reafon, but by 
fentences Colleaed from its felf. 

L. I cannot fee how this can at all ad^ 
vance the dcfign of the Author. 

.V Then I will open your undcrftan- 
dinp with a clear inftance. Mofis fays m 
om place, that God is a fire, and in ^another, 
that he is a "lealous God, Now Vou Di- 
vines, would prefently conclude, that hie 
was to be taken in a Metaphorical lenlc, 
becaufe it is contrary to Natuml reafon to 
think. That an immaterial Godjhouldka 
■.naterid fire I Notconfidcring, ^/;rff Moles 
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}m<i})t teach, that God is a fire, tho that Do- P- » " 
ifi-ine is ahfnrd^ and contrary to reafon. And 
unlcfs the word fire,in the 3 1 ft of "fob and 
die 1 2th verfe, had been put to fignify 
wrath or Jealoufy, nothing had been more 
plain, Than that Mofes had taught the Kra- 
c\\tcsj that God was a fire, i.e. the refined 
tart of the mofl fuhlimated Mther. Now 
lince Mofes teaches that God is Jealous,and 
the Scripture no where fays, That he is 
void of Fa/fions ^thence m may conclude^ that 
Mofes did believe, or at leafl was willing to 
make thefimple Ifraclitcs believe, that there ynj;^,, 
are the fame Faljions in God as there are in 
Man. And pray confidcr, how many Ab- 
furditics there would be in the Chriftian 
Religion, if you Divines, in Propofitions 
repugnant to common Scnfc, did not (to 
fave the Credit of your own Profcflion) 
11 y from a Literal to a Meta^^liorical Senle 

and Meaning. 

L. ThatScriptureis very well expoun- 
ded by Scripture, in moft Cafes, is a Pro- 
pofition which we are more fond to defend 
I than your very Author ; but yet we are 
unwilling to exclude that ufc of common 
; Senfe and Reafon, without which it is im-- 
; poiFible to unrkrftand the meancft Author. 
When we read any Ilifhrian, Orator, or 
Voet, we readily gucfs what words arc 
!5|ei\ in;i proper, and what in a 'l/ranllated 

fciilc 



fcnfc, by the very contextui'c ami pofitioit 
of the words, without turning over the 
whole Hillory, Poem, or Oration, to find 
out a Metaphor, or Catacrefis, that lies 
opeil to the firft veiw of the Reader. And 
let any Man rea4 the 23d of Deuterommy, 
and the 23d and 24thvcrfes, and Judge 
whether Mofes therein could be conceived 
as teacliing the ijraelites. That God is ureal 
fire, tho Job had never [pake one word of the 
m Alter. 25. Take heed to yotir j'elves, lejl 
you forget the Covenant of the Lord your 
God, which he made with you, and make you 
a Graven Image, or the likenefs of any thing, 
which the Lord thy God hath forbidden thee, 
24. For the Lord thy God is a Confuming 
Fire, even a "Jealous God. How is it pofTi- 
ble, That Mofes (Ijould be conceived as teach- 
ing the Ifraelitcs, that God is real Fire^ 
rvhcn, in the fame breath he forbids them to 
make any likenefs of him \ which the Ifrae- 
lites mujl needs have done, every time they 
(I ruck a li^ht, or went to Oven, // God had 
ken a real fire, Suppofe 'job iiad never 
us'd the word fire in all his complaints, 
could not the Ijraelites have underftood 
Mo/cs, when hccxprelfcs the Aciivity, and 
Vehemence of Gods Indignation againlt 
Idolatry, in fuch plain words ? I'i^. Thy 
God is a Confuming Fire, even a 'jealous God. 
(3crKlcs, with wliat impudence, iloes yon- 

Avithwu , 



i 



( m ) 

Author, expound Mofes by Job, when ac i- 'J 
cording to his Canons of Interpretation, 
iWon licet mentem umus Prophetx, ex locis 
clarioribus alterius concludere neque explicarc, 
nift evident ifjime conftet, cosunam eandemque 
foviffe fententiam-'lVe mujt not conclude the 
mind of one Prophet, from the fnore exprejs 
places of another, unlefs we are certain that 
both were of the fame Opinion. And again 
he tells us, in the 95th page, that we mult 
not hope to folvc all repugnancies in the 
scriptures, by comparing one place with 
another, fince that only can illullrate fomc 
few places by chance, ^iandoquidcmtuillus 
prophet a eo fine fcripfit ut verba alterius aut 
fua ipfa ex profcffo explicaret. No Prophet 
wrote on purpofe to explain his own, or 
another Prophets meaning. 

S. Methinks it is fomcrhingodd,tolay, 
That no Prophet n rote anything to explain 

his own ni caning, 

L. It isnoothcr than your Author ob- 
trudes upon you, under the name o\Jolid 
Reafon, wlicrcas he is full of Inconfittcn- 
cies, and fcems never to know his own 
mind. In the ^jth. Pag. notwithltand- 
ing the illogical dedu^ion of a univerlal 
Propofition, froma fingle indance, he con- 
cludes from this parage of Mofis, I hat the 
knowledge of the Si riptures is to bo Druiccd 
only from themfelves ; but from the vc\y 

liCXt 
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next Line, to the cad of the Chnp. he Con- 
tends carneftly to prove, T/'rf^ the hidwledqe 
of the true Sence of the Serif tares ^ is to le 
gained mt from the Books themfelves^ but 
from an Hiftory of the Books, unA the various 
chances that have hapfied to them^ vim. a 
Narration of the Lives, Manners, and A(- 
fetlions of the rcfpeftivc Pen-Men, who 
they were, at what time, to whom, and 
upon what occafion they Wrotecach Uook; 
fo that according to your Author, the 
Intcprctation of Scripture is to be taken 
from tlie Scriptures alone, and yet without 
fuch an extrinfick Hiftory, which him- 
felf confefles to be wanting, it is impDffi- 
ble to know the true fcnlij of them. 

.S". I muft confefs, that my Author is a 
little too guilty of contradifting himfelf, 
for great wits have fhort memories : ]iut 
ilill you do not fliew any Reafon, why 
wc fliould not believe that God^ in the Opi- 
nion of Mo(eSj ivas fuhjed to Humane Paf 
fions^ fince it is no where contradidled in 
tlic Scriptures thcmfclves, 

L, Becaufe the Scriptures thcmfclves do 
tCcich, 'I'biit God is a Spirit^ "[John 4. 2^. 
and that confequently, he cannotbc fub. 
jcd to Faflions, which are always accom- 
panied withfome Perturbations of the Bo- 
dy ; and fince by Nature we have no di- 
fiinrt, and Adicquate Comprehcnfion of 

the 
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the Principles, and manner of Operation of 
the Divine Nature, in diftributing Re- 
wards, and Puniflimcnts, it was impofli- 
ble for Mofes to exprefs God's firft Refo- 
lution of rewarding the Good, and p(mi[hing 
the B/<^, in more proper terms than thofe 
of Love and Anger, &c. Tho therefore 
thofe Expreflions are Figurative, when 
applied toGod,yet fince they are the moll 
proper that we can find, for what we can* 
not fully underftand, it is plain that Mofes 
had right Conceptions of God, when in 
words, he afcrib'd thofe PaiTions to him. 
»S. Tlien you interpret Scripture by 
Reafon. 

L. I do not make my Reafon, the 
Standard o^ Divine Revelation^ but I hope, 
that I may make theUuneufeof my Rea- 
fon, in Interpreting Scripture, as you, or 
anyfenfiblc Man would do, in Reading 
any Humane Author. 

S. It would be Iiard to deny you that 
liberty ; befidcs lam fomuch a Friend 
to Trutii, that I mulb ingenuoully confefs, 
that it is not plain to me, that '[job in that 
place by Fire, does cither undcriland Jca-jp',v, job 
loufy or Anger, but rather the crime ofsi. 
Adultery^QX Fornication^ for thus he fpcaks, 
V. y. // ?ny heart hath been deceived by a 
Woman^ or if I have /aii\ ji'.r/V at viy Neigh- 
hoars door j Then let r,iy IV/fc pi yd unto ait 

o:hcr^ 
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Others Ai^d lei others bow aown upon her, T or 
this is an Heinous Crime, yea it isaiilm 
quity to be puniOied by the Judges. I'or 
it fs a Fire that confumeth to DeJlriiEtton, 
a»d would root out all mme Imreaje. Now 
it feems to me, that it is not Jealouhc, 
which is no very expenfive paflion, bra the 
beim deceived by a Woman, a»d the gmlt of 
Mm in mit at his Neighbours Door which 
^{ob calls hei-c a CM'^mini Fire, thatmulA 
foon bring Deft ruH ion upon htsBody and 

Ellatc. , • 1 A 1 

/. And yet your admired Autiior, 
makes ulc of luchlotc't Interpretations 
of Scripture, to aflix abfurditics ol his 
own Invention, to thofe vSacred Writings, 
and thereby to deftroy their Divine Jutho- 
rny. For indeed the whole contexture ot 
tlie Scriptures, both of the 0/^ and the 
NcwTcfianmit, do give us fuch clear No- 
tions of the Vmty and Spirituality of the 
Divine Nature, that they cannot he dtjtorted, 
to favour any Opinion that is contrary to Na- 
tural Religion, without open violence, as well 
a, fecret Art and Cunning : Tho it mult 
beconfcffcd at the fame time, that they 
teach fome things above our Reafon,bc 
caufe they came from an Author who 
knows more than in this liie can be uu- 
d'jrrtood by us. 

.V. 



S. If you rightly iinderftarid the Ambi- 
guities o[ t\\(^Hebren^ Language^ which my 
Author very learnedly reckons up , in tlic 
9^,P^i^. and the great want we have of 
a certain Hiftory of the Books themfclves, 
and the Lives of the Authors, you woulcl 
cafily perceive that wc know little or no* 
thing of the true fence of Scriptures, un- 
Icfs it be in thofe places which treat of 
Moral Precepts^ for they are fo plainly In* 
tclligible,that they retain the fame pcrfpi- 
cuity in alj Languages. 

L. We know that the Hebrew, as 
well as all other Languages, is fubjcfl to 
fome Ambiguities, which may create Erroi\ 
but we do not (ccthat thefe Ambiguities 
are fofrcquent, or offuch confequcnce, as 
to fiiake our Belief of any one Fundament 
tal Article of Revealed Religion^ But 
with what Gygantick confidence, would 
your Aurhor raife a Stupendious ftru6lurc^ 
upon this narrow and rotten Foundation ? 
Tkcrc are fome ambiguities, in fome 
places, that may fometimes arife, concer- 
ning the true meaning of fome few. Texts 
of Scripture— Therefore we can never be 
certain of the true meaning of any one 
T ext therein, thofe only excepted, which 
contain Moral Precepts, for of thofe wc 
were certain before hand. But we cam 
never underftand^ from thence^ that there 

N was 



nltogcthei- oblcmcd by ^ a™™B , 

the W™' Lan^^p, , J;^" ffi to tte. 

y„u>-A«tta «™W »;■=., ',tS would 
abfiud way of ai'gumg, .1 h s cav ^_^ . 

iMvc bore a better ? Is not oui 

o,r saviour, grounded '.rc^»'"^f, ' , 

tions of fuch Matters "' ,\»' ' "\t ano- 

by fotne H'^^""; ^S ^l is all Hiftory 
"T'^vi; cannot deny, but that a Hiftovy 

CCS, but IS tai uou b j^Qj. 
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giiagc imifl. tills Expounding Hiftory be 
wrote ? Not in Hebrew^ for tlicn it mull 
be luhjcft to the fame ambiguities, as the 
Bible it fclf— Nor in any oi' the Enflcrn 
'roiigucs, for then the matter would not 
be mueh mended ; Nor in any Foreign 
dialect, for tlien it would not pais for Au- 
tlicntiek,as wrote by one not skill'd in the 
"Jemjb Afliiii's. Then by whom mufhhis 
Hiftory be wrote ? liy an Author that 
pretends to be infpired, then Spinojci will 
have the fame picjudice againft him, as a- 
gainft the other Prophets, and Pen-men of 
the Holy Scripture, whom he expofes as 
Mad-Men, and will not allow them to fay 
one thing, (unlefs in Morals) that can be 
undcrftood, or that ought to be believed 
by us : If this Hiftory is wrote by an Au- 
thor that pretends to no Infpiration, tho 
that one thing miglit recommend him to 
Spim)fa, yet it will give all thinking men 
juft caufe of caution, that they be not im- 
pos'd upon, by a man whom they know 
to be as fallible as themfelves : And there- 
fore unlcfs they can be well fatisficd, that 
his integrity is greater, his undcrftanding 
clearer, and his opportunities of knowing 
all the important Matters of I'aft, of 
thofe Ages,morc advantagious, thanthofe 
of the Holy Pen -men, they will fee no 
reafon, why thcy fhould rather Corrcil; 
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Scripture by the H^/orMs, than the Hip- 

^ian bv Scripture. - • 

' S. Ay, but my Author gives you fudi 
a HiAovy oF Scripture as makes al the 

Vcntatcuch, Books of ^h'^, >.'^-'\^l 
To appear to be a Novel Inventioii, moa 
lit^elv to be jumbled together by Ifras^'^ 
c well Conjeaures, and that the other 
Books of the. OU reJUn^n^, recew d s 

Canonical, are ^^^^^ f .,^^'f '^T^""''^ 
which you Divines afcribe to thun 

L. But then you fliould confidci , tint 

vour Author is aVcrfon upon whofe judg- 

Jnei t we cannot rely, fince we can have 

rLfonto\e^yM with the m^^^^^ 

tv or Authority of fuch an hbitona.. 
Sow little his incegmy is we have ah 

"ady ieen, by his PJ^^^^^^S/" ^. ,.^^ 
Deth and to advance the Law of Natin t 

which confifts chiefly .'« V''^'"^? Mi' 
when it is plain from h.s Chapter o^M^^^ 

racles, that he is really an Atmfi as cvc. 
rv man muft needs be, that holds the inli- 

Nature : As alfo by h>s F'' '^1 P'™ , " '' 
of Scripture, by denying it the fame 1 be - 
tv of u(in« words ui a Iranfia cd lenlc, 
'teh" Kkcn to all other Wrmngs. A 
r r'ekarnefs of Judgment -hd.^^th 
rrrnnd Commendation of an HiJlom>i,i 
ca'It fcelw your Author can prctenJ 



10 that, whom I have fliewM, to have laid 
down fo many Hilfe propofitions, drawn 
fo many falfe conclufions, and fo frequent- 
ly to have contradi£led liimfclf. And as 
for his opportunities of knowing tiic Mat- 
ters ol V'A of the mofl: grand imix)rtancc 
of thofe Ages, we all know, that he is as 
ignorant of them as oin- fclves, and there- 
fore we had rather believe thofe who liv'd 
in Ancient times, and were I^ye-Witnef- 
fes of what our Saviour did, or fuftcre<l 
for our (likes.than a Modern upflart,w!ioni 
we are fure can underftand, ai inoft, no 
more than our lelves of the matter ? 

.S. liut tho you flight his Authority, yet 
if he can prove by folid rcafons, as he at- 
tempts in his 8th Chapter, 'I'h^tt the Pe/i- 
tateuch was mt mote bj Mofes, &c. You 
arc bound to yield to them, and to deny 
its Divine Authority. 

L. But if his Rcafons, are fallacious, 
and Conjeftural Cas I could eafily demon- 
flratc, had we Books and leifurc in this 
place, to go through the Argumcnt.which 
yet at bell would be but lofsof time) then 
you cannot blame me, if I withdraw my 
afTent from his Pernicious Do£lrines. But 
to bring matters to a fliort ifTue. Do you 
believe, that the Account the Evangel ifl:s 
give of the Life of our Saviour, and the 
Acls of his Apoflles, is altogether unin- 

N 3 tel- 
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^cn^mvchy iUHf/orian, than the Hip- 

*-ian bv Scripture. - , 

S. Ay, but my Author gives you fuch 
1 Hiftorv ol- Scripture, as makes all tlie 

To appear to be a Novel Invention moa 
liTcelv be jumbled together by Ifdras as 
c well Conjeftures, and that the other 
Books of the OW Tejlamnt, received as 
Ononical, are not of that AntKiu.y 
xvhieh you Divines afcribe to the n 

L. But then you fliould confidci , il^t 
vour Author is a Vcrfon upon whofe J ml^- 
Jnent we cannot rely, fincc we can have 

tv or Author ty of fucli an Hiltona,^. 
Sow little his Integrity is. ^^'c have al^ 

JJady feen, by his P^-^^^^^S/.,^^ „,:^ 
Deik and to advance the Law of Natm t 

which confifts chiefly "VV''''"^? Mi' 
^vhen it is plain fronilus Chapter ol^^^^ 

racles. that he is really an ^['^f^l^'"^^ 
vy man muft needs be, that h^s the mli- 
nity, and immutability of the Powc ol 
Nature : As alfo by his F";«l ^^^^^ ^"^ 
of Scripture, by denymg it t toj to - 
tv of ufmr words, ui a Iranlatecl lenie, 
^hkhi given to all other Writings As 
for elearnefs of judgment, wbeh is the 
frrond Commendation of an Hipr't»,i 
cri"t^e"ow your Author can pretend 
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to that, whom I have fliew'd, to have laid 
down fo many faife propofitions, drawn 
fo many falfe conclufions, and fo frequent- 
ly to have contiadi6led liimfelf. And as 
for his opportunities of knowing the Mat- 
tel's ot I'ad, of the mofl: grand im\-)ortancc 
of tliofe Ages, wc all know, tiiat lie is as 
ignorant of them as oin- fclves, and there- 
fore wchad rather believe tliofc who liv'd 
in Ancient times, and were Jfyc-Witncf- 
fes of what our Saviour did, or fuftcred 
for our fakes.than a Modern upftart,wlK)ni 
wc are fure can underftand, at mod, no 
more than our felves of the matter ? 

.V. liut thoyou flight his Autiiority, yet 
if he can prove by folid rcafons, as he at- 
tempts in hisSdi Chapter, Th^i the Pen- 
tateuch n'its not wrote (?j Mofes, &c. You 
arc bound to yield to "them, and to deny 
its Divine Authority. 

L. But if his Reafons, are fallacious, 
and Conjeftural fas I could eafily demon- 
ftrate, had we Books and leifure in this 
place, tof^o through the Argument, which 
yet at bell would be but lofs of time) then 
you cannot blame me, if I withdraw my 
a (Tent from his Pernicious Do£lrines. But 
to bring matters to a fliort ilTue. Do you 
believe, that the Account the Eva ngelifts 
give of the Life of our Saviour, and the 
Ads of his Apollles, is altogether unin- 

N 5 tel- 



(.8. ) 

ligihlc by the «•*■«/», an'l ^»'"'"5 

^"Tno, I tWoU no man of common 
fcnfc or iodefty, wm pretend to fey 

L Vo vou think, that al thcun ic 
coMed of them, co«k\ be .tone by any 

M^tural or Diabolical Power r 

i You have already ckmonftrated the 
In^oSt^f the firi and d. 

t\r of the fecond ailcvtion. 

'^L Then if our ..and his Ap^^^^^^^ 

prov'd ^heir own Divine Mi to>d b i 
Teftimony to the Writings o^V ps an I 
the other Prophets, all your .A^^^^^J; 
ticifms or Conjeaural fancies o LJdr^J, 

could our Saviour have faid, /U<t^ tie 
, 9 and the 7th. r/.. Moles C.^-;^^ 

to ,lvc <i Bill of Divorcenient ^^f tha^ 

Mofes, Jor the hUcfs of ^i^^^^'^^^llt 

fcy^d dcL to psa amy ihctr VM'es ? oi Su 

Inhn TO 17 That the Law was gtwn by 

rmon of Efdras? Our Saviour therefore has 
cMltleLa^^ of Mofes, a.d the Dmne 
Zhnt] of the Old Teftanaent, hyanew 

h gainfaid by the Ot^'Kh '' '^^'^"' 'J 

^r You have now given mefuH fatis- 
^aaiJ, concerning the Divine Autl^ 



of the Scriptures, into a dillike of which I 
was led by the Sophiftry ol: this intricgu-. 
ins Author. For it mightily pleas d mc, 
to hear his projea, to deduce al know- 
ledge from Natural rcafon, which as lie 

teaches, p. 98- rro'^c"^^ ^'^'^"^ }f''' '"''j 
obvious Notions, to the moft oblcure anct 

lemotcfl; objcfts. - 

L. Let Natural rcafon proceed never to 
cautiouOy, yet Ihc can ncvci- afcend lo 
high, as to underftand clearly thole lupcr- 
natural things which concern a tuture 
State, of which flic has here no coiupleat 
Ideas. And befidcs, if God is a rcc Agent, 
it follows, he can prefcribe what conditi- 
ons of falvation do heft pleaie liim : And 
Natural rcafon can never alcend to the 
knowledge of what a free Agent will have 
done, from any known or obvious Max- 
ims in Nature. ^ 

.V. No more tlwn one man, by realon 
alone, can tell what is the will and plea- 
fme of another-lkit I will ask you one ,.^ 
Oueftionmore, I'rz. Who ought to be the ^^^^^^^^^, 
Interoreter of Scripture ? ><■ lor Si>t^wja „„„;,j,r,n. 
gives^way that Authority to every pri- <^.. ^- 

vate Man. ^ , i j » , fummnquc 

I ' Vhe ambiguous ufe ol the word in- ^,,;/;„.,-. 

rcmretation, has' been the caufe ol much f.«//rrr- 
Ci'^^mudiMiichiefintheWoi^l,^;^^^^^ 

it is a Mulviplicd hl'a, which will breed ^J^^^^ 

]s,f ,| conluuo 
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confufion in the undci-ftanding, it it be 
not carefully refolved into its firft Prmci- 
ples. For firft, fometimcs to interpret 
Scripture, is put to fignify only, a right 
apprehenfion of what is the true fenle ot 
Scripture, and an cxpreflionof that true 
fenfe, in plain and proper terms: And 
this belongs to every individual Man, to 
whom the Gofpel is Preached. For every 
man has a right to underftand thofe tniths 
that are alike beneficial to all mankind, 
and which are therefore promulged, that 
they may be made known unto all : And 
as every man has a right to underftand as 
much as lie can of Divine truths, fo alio 
iTiay he Communicate that knowledge by 
Speech to others, tho the publick Excrcile 
of that Office, do moft properly bclongto 
the Minilfers of God. l^ut others, by the 
word Interpret, do underliand, the Pow- 
er of afiixing what fenfe they plcafc upon 
the Scriptures, and conftraining others to 
admit the lame, be it what it will, as true 
find genuine. Jkit fuch an Authority as 
this, can neither belong to every Private 
man, nor to any humane Power whatloe- 
vcr. Foi- no man can have Authority from 
the God of Truth, to oppofe truth it felt, 
find it is grofs non-fenfe, to call Contra- 
diaion of Scripture, an Interpretation ot 
it There is no room for Interpretation, 
'• but 
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but in places that are obfcure and dubious, 
but plain Texts expound themiclves, and 
to pretend that every man has a rights of 
affixing a contradiftory {enfe, to tlie moft 
ealy, exprefs, and intelligible I'exts of 
Scripture, is as much as to fay, Every M^^^Stmmum 
hits a right to he a Fool, and to deceive him- y^^jfrn^ 
felf^ mdto live in Error ^ and be nurfi r^p inwaaf^tho- 
the ignorance of thofe things, that 7nofl con-^^^^^* 
cern his Happinefs, and to give the Lye to his 
great Creator. ' Inftead of believing the 
Scriptures, to be the Word of God, every 
private man, according ro your Authors 
Hypothefis, may believe them lawfully to 
be the invention of Sathan, or thediftatcs 
of Mad-men, or the invention of fome 
cunning FoUticians, What is more plain 
than our Saviours words, Mat. i6. 17. 
Verfes. Go yon into all the World, and 
Preach the Gofpel unto every Creatnre, He 
that belicvclh and is baptized (hall be Javed^ 
l?Nt he that believeth not jhall be damned. 
Suppofc a man difcourfing upon thcfe 
words, lliould pretend to teach from lience, 
that no Gofpel either was, is, or ever 
ought to be Treachcd to the World ; That 
no man ought to believe that "^jefus is the 
jVlcffiah, and that there is no Condemnation 
to unhcltivcrs either in this World, or in the 
World to come. Would you call this an 
Intcrprctadon of that Text of Scripture? 
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S. Not if I was in my right Senfes. 

L And yet your prodigal Author gives 
thlslargc Authority to eveij private Man, 
of Interpreting Scripture after this abfurd, 
and erroneous manner. . , 

5. Perhaps, heonly means, a ts tn every 
Mm's Power to Interpret Scripture as he 

^Y!'*Soitisinevcry Man's power to be 
Erroneous, and to Art contrary to the L.,v 
of Nature, but has he thereto e a ng t 
/. Murder\Sted, or conmnt Adultery ? But 
he does not only ^:i^ Mn^nmn^us Itberejen^ 
tiendi de Religiose perns ummquen>que 
p. 103. #, but, Surrm^^im Aulhoriutem bcrmuram 
Interpretandi, apud unnn^^'^emqu' ejje. 

6\ Methinks the right ot Interpreting 
Scripturcoughtrather to be given to fomc 
lody of Men, who are moft likely to pre- 

^T' I have already fliew'd you TA.. 
Comradimon is no Interpretation^^v^Citlm 
no Uurnme power, car, have ffor.ty to op- 
pole Divi J Revelation, uiMs you could 
prove, 'That Man ts more Ommjcicnt than 

^1 God forbid, that I fliould attempt 
that- for now 1 begin to hate the very 
name o[W.,a3 it fends Oppofed to the 

15elicf of i<(-'^'f '^^f^^ K('//g/<?«. J 



I And you would hate it more, it you 

conHdered, from the Dregs of .how J^^ 
Scasand Faaionsthis Poyfon ishxtiaaed, 

and how much it tends to dcftroy M- 
"^.Uty, and ufeofright reafon m theWorkl 
Tnom the VaptUs, it takes the Doanne 
Dcncnmy, and Obfcurity of the Scrtptmes, 
.n\ fli/neccflitv of a Livim Interpreler. 

ohhc IJ^'ht within,^^ lufiicicnt to ^Salvatt-^ ^^^^^ ^^^ 
r.;/, (which he calls.rkL^.^^i/V'.^/''''^>^'J^ 
they icm^,thc .S/./r/>,)andot vilhiymg the 
Scriptures, as mcer Paper, and Ink, as lie 
cxprcny calls 'em, Chap. 12 lag. Ml- 
j/ereor m ninns fanctr, ^c.Siwulachra et una-^ 
aims, hoc e(l Chartam et atramntum pro 
%rim.-a ndorcnt. In which words he 
makcsRcvercncingthcScnpturcs, to be a 

kind of Idolatry. 1-rom the Independrni, it 
vA<c^ihoReyiumjnoy;ofCath(dicH.rmni' 

onM makes every Man,as they do every 
Congrcgation,to be a Church as it were o 
K,mfcU>d it borrosvs fomethmg ot the 

Doarincofi^.r^/A'^"//'V ^'O^ '}''''^''^ 
Pre.hyiman. Then as to its tendency to 
h^Jality, it takes from us al ceruunty 
of the weans of Grace, ^«' %' • ^' <^^^^'J^> 
hrou'^h the Mediation of our Ble^dbaviour, 
n nd leaves us nothing to Adore, but a carc- 
S deceitful aud^'infie.ible /)«>7-'n^ 
wlnlllit pretends to leave us l^/<'OVt rcjUly 



£S;;£2l 



( i88 ) 

robs us of the tmoUea of God : It leaves Ju- 
ftice and Charity, noother encouraj^ement 
than they can find in this world, and God 
knows that is often little enough •, and it 
mvesthe fullReinsto Luft, and Appetite 
fo Eat, Drink, and k Merry, for all beyond 
the Grave, is but Con jeaure, or idle Spe- 
culation : Nay,it drives the mmd unto an 
aflent tofo many Abfurdities, and Lon- 
tradiaions, as muft at lall center in down- 
right Jtheijh ; for a Man nnay as well 
believe, that there is no God at all, as be- 
lieve ^kf ^/;^^^ ^^ '^God, who has exerted 
his own power to abufe the World ; and 
Meifm in a few Years would run up a- 
ffain into the old Pagan Idolatry, ( ince 
%mane Nature cannot be long without 
Re/i"ion,) orfomc Supcrftition ot ( it pol- 
nblc) a more ridiculous, and pernicious 

"Nature. , . i r i 

6' Sir you need add no more, I am tul- 
Iv fatisfied oftheneceffityofK^'ue^Wi^f- 
Lon, and only beg your Prayers to 
Almighty God, that I may increale ui al 
iifcful Knowledge, and Walk worthy ot 
fo Heavenlya Vocation. 

L I am glad if any weak endeavours ot 
tT^inc, can contribute any thing to the 
Vindication of that Religion, into which 
I was at fu-rt Baptized, and which is now 
fo much oppofed by the ln-aud,and Ma^- 
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lice both of Men, and Devils ; Jnd way 
God, who has began this Converfwn in your 
heart, affijt you always with his Grace, and 
wake you perfect in every good Work, thro' 
"(efus Chrifi our Lord. 
' S, 1 thank you for your Chriftian ended- 
•vours, and will) pu in hearty farewel. 
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To the Right Honourable, 

Charles Earl of Whrcbelfea , 

Vifcount Maidfione, Baron 
I Ftt^'Herbert of Eaftn^ell^^c. 

My Lord, 

rH I S Treatifc be^. 
ing by nic defign'd, 
for the Vindication of 
flcveal'd Religion, againfl: 

P^ofeDeiftical and Sceptical 
otions which are too fre- 
Ijucnt in this Age^ had there 
•een no fingular obligations to 
iiducc me, yet cou^d I not 

A 2 have 
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have found a more proper Pa- 
iron than your LorcUhip ; 
whom all muft acknowledge 
to be a Favourer and Prote- 
dor of Religion, Virtue, and 
whatfoever is Praile-worthy a- 
mongft men. 1 am very fenfi- 
ble, that my fmall Station in ' 
the Church, might very welli 
have excused me, from engag-|| 
ing in an argument which may [] 
juftly require a Perfon of more! i 
Dignity, Learning, and Lci-j 
fure, but 1 am at the fimei ' 
time very well fttisfy'd, that;.^ 
your Lordftwp and all goodj- 
men will not exped much, i 
where but little is given ; and j 
therefore in the {a|me plainndsiy 

and ' 



The Dedication. 

and fincerity wherein I at firft 

wrote it, I prcfumeto dedicate 

it to your Lordftiip, as a (mall 

token, how much, I am. 



Tour LordJ/jifs mo^l Humbk^ 

ami Obliged Sermnt, 

Matthias Earbery. 
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PREFACE 

TO THE 

READER. 

Courteous Reader, 

T Hough I am not of the Opim- 
on^ That whofocuer writes 
a Book^ ought to write a 
Preface ( for fome arc 
fo good that they need mm , 
and fome fo had that they dont 
deferue one ) yet 1 think my 
felf to lye under an obligation, ^ to 
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give 
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To the Reader. 

gvve the World an Account of thofe 
Reafons^ which induced me to An- 
freer a Book , which if it had its 
due deferts^ ought to he confined to 
Jilence and darhnefs for ever, i. / 
might here alledge in the firft Place^ 
that the Tra6tatus Theologico- 
Politicus, has not as yet the hon- 
our^ to r'ecei've an intire confutati- 
on^ from any one Learned Band^ 
that I know in Europe* Bifljoj) Boy 1 
in his little Body of Divinity^ and 
almoft all our Moderns^ who have 
'wrote in Vindication of the Scrip- 
tures^ have taken notice of- Divers 
of its dangerous pojitions^ as they 
lye fcattering up and downy in al- 
moft every page of it^ from whence 
1 might have leave to conclude^ that 
if thofe Learned men did think^ 
that it was necejfary to Anfwer the 
chief Obje&ions^ againft the Autho- 
rity of the Scriptures one by one; a 
Colletiive Anfwer to the whole Book^ 

would 
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To the Reader. 

would he more fatisfa&ory totheworldy 
and more beneficial to the puhlick Good. 
And therefore I was not induced to 
undertake this task^ becaufe I thought 
none could do it better^ hut becaufe 
none before me had began fo ufeful 
a work. I conJidM alfo in the fe- 
cond place^ that moft who have wrote 
upon this Sabje&^ have either done 
it in fuch a Wilofophicai manner^ 
as is not eafily intelligible by the 
Vulgar^ or have proceeded againii 
him^ and his Party^ by fuch Philolo- 
gical Argummts, as tho very^ Lear- 
ned^ yet at mo§t are but <lonje&ural^ 
and therefore never can convince a 
ftubhorn Sceptift, tho they are very 
pleafing to Ingenious Men, l<low tho 
this way of Writing^ is 'very tak- 
ings whilfi the Argument is only 
tofs\i too and fro amon^fi: Learned 
Men^ yet it is not fuffic lent ^ when 
fuch' Deijlical Principles begin to he 
Popular , and feizc upon the minds^ 

of 



To the Reader. 

of thofe , who though they want 
Reafon , yet fiand in need of no 
Objtinacy to defend the fame. And 
therefore fince this Book has^ as I 
am informed^ received lately fome im- 
freffions in our own Language ; I 
thought it wight not be amifs to ad- 
minhier the antidote^ in the fame 
vehicle^ in which the Party has pre- 
fented the Poyfon ; and wamng all 
ConjeBural Arguments that are drawn 
from humane Authority^ or whofe^ 
force depends upon the knowledge of 
Books^ or are too remote from com- 
mon Senfe^ to he underftood by all 
Men ; 1 haw laid down chiefly 
fitch Principles^ «w all may under- 
fiand , and all who uuderfiand them 
muft needs admit to be true : And 
I hope that it will be aWarcnt from 
thence , That they who Renounce 
their Religion , into' which they are 
Baptized^ mu^ Renounce their Rea- 
fon too ^ which they boafi to be 

their 
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To the Reader. 

their only guide. Nor am I igno- 
rant.^ that the Author of this Book., 
was "Very well 'verfed ( pardon fo 
famurahk an exprefm) in the 
Writings of Mofes and the Prophets ; 
underfiood the Original Language., 
and had made a diligent fearch^ to 
find all weak places., wherein he 
might Afjault and Ruine the im- 
pregnable Fortrefs of RemaTd Re- 
ligion. Mr. Hobbs had another^ way 
of trifing with thofe Books of Scrip- 
turcj and wrefting fome particular 
places to his odd Opinions : But 
this Author begins at the 'very Root 
and Foundation., by taking away all 
Di'vine Authority^ from Prophecy., 
Miracles., or Infpiration, and making 
all the f acred Pen- men., to be no o- 
ther than cither Mad-men., or Impo- 
flors. Now tho fuch fentiments , 
ought rather to be puntfJjed by the 
judge., than refuted by the Diijine^ 
yet fince too much liberty has relax- 
ed 



To the Reader. 

ed the Reins ^ both of Civil and 
EcdeftaUick Tower ^ it is necejfary 
that fuch Weapon ( Jhould be ufed^ 
as are therefore left us^ becaufc 
they could not eafely be taken away. 
And I thought it would be at leafi 
fome puniJJjment^ as it vpere-^ to the 
qjery Sbades and Maties of this Au- 
thor^ to Jhew the world^ that he^ 
who fo long has found a place in 
the Libraries and Hands of ''very 
Learned Men^ does fcarce for his 
fiupidity^ and trifling way of arguing^ 
merit to obtain a place amongfl the 
hwefi forms of inferiour Animals : 
Ami 1 am fure if he could fay no-' 
thing to the purpofe againft Re- 
<veal'd Religion^ his little Difciples 
of the Town^ can Jay a great deal 
lefs» But indeed the greatefi motive 
of all.^ was the general difpo/ition of 
men of all Degrees and Capacities in 
this Age, to ridicule our Religion as 
much as they can^ nay^ a great deal 

far- 
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To the Reader. 

farther than their own Abilities 
will give thein leave. How will 
fomc Little People vent a Jeft 
upon the Bible, or argue againft 
Mofes , who \icver read a Chapter 
in it , with that Attention vi^hich 
is due to thole Sacred Writ- 
ings; And never ^ even in their 
Younger Days, knew any thing 
beyond a Play or a Romance. / 
will not fay , That too much Li- 
berty has given Opportunity to 
Deifni, to grow up with thofe 
other Weeds that infeft this Na- 
tion : Though if I Jhould^ it might 
be found to appear not 'very unlike- 
ly to thofe who confider^ that Mr.* 
Hobbs'i Leviathan^ was brought 
forth in the like times of Liber- 
ty, and that this Author pleads 
for nothing more than Liberty 
to Exclude the Confcientious 
Fear of ,God out of the World : 
Bwt certain it k , That the Ge- 
neral 
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To theReader. 

neral Corruption of Manners^ 
Contempt of the Glergy , Bold 
Agitation of the Socintati Con- 
troverfy, amongft the Greatefl: 
Men of the fame Church, do 
render difcourfes of this ^aturc 
every nccefary, to ftop the Mouths 
of thofe Mockers, whom St. Pe_ 
ter long fince Propfiecy'd fhould 
come in the laft days, layuig, 
Where is the proinife of his Com- 

^""^Forfince the Fathers fell aflcep, 
All things continue as they were, 
from the beginning of the Crea- 
tion. / mil add but one word more^ 
and that is, To acquaint thee, 
that my defign being only to 
Anfwer this Author, I have fol- 
lowed him exactly ( ««Ti t^^sa,; ) 
to the End of the 7th Chapter, 
and there left him, as being 
weary of going further after a . 
falfe light to no purpofe. For 

hamin' , 



To the Reader. 

having conjiderd all his Camls, a- 
gainft the Prophets, Prophecy, Di- 
<vine Law J Miracles, and Interpretation 
of Scripture, I thought it altogether 
needlefs to proceed any further. 

And thus haling gi'ven thee an 
Account of my dejign, I muft leave 
the performance to thy famurable 
cenfnre, and wijb thee a hearty Fare- 
well. 
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ANSWER 

r O ^i" H E 

PREFACE 

OF 

TraBatus Theologico Poliikmo 

THcre was not long fince a young 
Gentleman, whofe Name was 
Scepiicus, who wAs^plcafed to 
retire iVom thenoifc oi' ihcTowrry 
into the more rcft'cfliing Solitude of the 
liealthfulCountry:Hc- was of a ficryGenius, 
always eager after new things, and moft 
dcafed with thofe Thoughts, which lie 
thought were fiirtheft rembved out of the 
Road of the Vulgar. He Iiad began his 
Studies with a diligent Peiufal of the C//i/~ 
M AutUors.fiom whom hercccwcd a deep 
^ }\ junprcmon 
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impi'eflion of all thofe Beauties, both of 
Xhought and of ExpreflTion, which arcfo 
vifibly Eminent in thofc Antient Writers; 
from tlience he prdcceded to tlic Perufal 
of the Moral Writings of tlie Antient 
Philofophcrs, but prcfently taking a dif- 
guft at Notions he thouglit too obvious 
and common, he flew from tlicncc to the 
Atomica|Pliilofophy,as it ftands revived by 
Ves cartes, Gajfe/jdus and otlicrs.Tliis pleafcd 
himforafeafonextreamly, becaufeit gave 
no deference to Autliority, but let loofe tho 
mind ofman,to enjoy its primitive Ubcrty of 
Thinking, and gave him vaft Ideas of 
what mighty things might be done by 
mere Matter and Motion. ]5ut coming a- 
broad into the World, and finding that 
Religion was the grand Theme of all 
Mens difcourfe, as well thofc who lived 
according to its Rules, as thofe who did not, 
he refolvcd to applyhismind tofearch into 
its abftrufcft Mifterics. And it happening 
at that time the Socinian Controverfie was 
revived with a great deal of heat, he applied 
liis mind very diligently to read all the So- 
cinian Authors. He was a long time much 
plcafal with their Writings, becaufc they 
fcemed to Interpret Scripture with an ay re 
and freedom!, which he of all things moft 
affeacd, and cxtolld Humau Rcafon to 

fwch 



f ' 



fuch a height, as was moft agreeable to the 
Towring thoughts of his own Ambltionc 
But finding at laft, thatthofc Writers had 
an excellent knack of making the Scriptures 
fpcak whatfoever was agreeable to their 
own Sentiments •, It bred in him an Admi- 
ration of the Ingenuity of thofc Writers, 
but a contempt of the Scriptures tliem- 
fclves, which he cafily perceived^ had no 
command over thcfe Audiols, whom lie 
moft admired. It was his misfortune at 
the fame time to light upon the Trdhtus 
Thcologico Politic us, o'iSpinofa. Tliisturn'c! 
him a perfefl Dcift, he threw away his 
Bible,and fet up this Book in the room of it. 
He now thought himfelf to be fet at liberty 
.ibovethc llavifli condition of thofc, who 
thought they were to be rul'd by their 
Bibles ; and fo fond was he of this Author., 
that every Summer, he carried him into 
the Fields with him in his hands, and each 
Winter he wore him in his Mulf. Tiicrc 
liv'd in the Neighbourhood an Old Grave 
Divine, who, incompaffion to hisYouthv 
did often pay this Young Man aVifit •, and 
had often been laugh'd af by him iji the 
Pulpit, tor his Zeal fo: Religion. He came 
to him one day in his Garden, aS he was; 
reading in this Author, and fecnf d altoge- 
ther ravjlb'd v.'ith the Entcrtawmcnt j and 
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being well acquainted with him, was thus 
familiarly pleafed to accott him. 

Lo^ic. Sir, you ii:cm mightily pleafed ; 
Ti iiy what l^ook is that you hug, with lo 
innch Extacy and Rapiure ? 

ScePf, It is a Book fo agreeable to my 
Rcafon, which ever fince my Childhood, 
ftrueeled fot Freedom from Popular Er- 
rors? that I embrace it as my Deliverer 
from the Darkncfs, under .which I was 
bred, by ignorant Nurfes, Tutors and Ma- 
tters; andasfuchi recommend it, to the 
pcrufal of all thofc, who rather dehrc to be 
Men betimes, than live long, till they arc 
over-grown Children, with long Beards 
and fliallow Brains , trembling at the 
Thoughts of Invifible Powers. 

Lojric. I fuppofe then you arc feeding 
upon a Limb of Mhs's LeviathArty and 
arc juft now returning Thanks ^to the 
Lord knows what) for the plentiful Colla- 

tion. , , 

Scept. Hohbs was indeed a very pretty 
Fellow, and not eafily feared with Religt- 
ow Bugbears. hi\t this ^«//;o^■ defervcs-ra- 
ther to be clleemed hi^ Tutor than hU Scho- 
lar ; He has fuch a Knack of Expofing all 
tlie' Defeits of' thofc Books you call the 
Scriptures, with that Strength of Reafon, 
and Solidity of Judgment, that apparent- 
ly 
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ly flicws it to be the Work of the Incom- , 

parable Spt^ofa. ... , . ^r^rt.,,. 
^ Logic. I fuppofe it IS then his MUn^ 
rhcobgicoPoliitc,^. Pray what is the De- 
fien of that Cclebiated Book •' 5 ^^^ 

ScePt That is beft known by the Pre- p,ef. of 
hcf where he firft Oiews, tL tf Mm t\n. ^s., 

good CoM could become MaUers oj thesr 
moll defired Events, they muld never be en^ 
tangled mth the vanity of Stmrfittton> But 
n^hen they are driven into thoje Straits from 
„>hk they cannot expedite thernlehes they are 
apt to believe any thing ; the Mtnd u tumbled 
Ip^nd dom beiveen Hope and lear and not 
Lving ^vhere to refi on harth, looks up for 
"H^rtpom Heiven^, Implores the Deny 
■JtfjJs difgracefd to any ^f^njrun 
after Augurs, South-faycrs, f '^ ,<^^«"]X' 
Ld httnts for inlpiration, tn lools and Mad- 
Zn, An examploof which he^vesu 
Alexander, who had in any difficulty c- 
courfc to his Prophets, as Servants of his 
Gods! but in profperity tbrgot both them 

^1|::* ffwhat does he infer fi-oi^ 

^''S/. That Men are prone to W/V^ 
cnbHVearonly, and notby my Innate Sene of 
a&ty, as you Divines muld make m belteve.^ 
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Logic. But what if this Grand Suppofi^ 
vioii, TIjAt Men are on'y Sr/pey/litious in Ad- 
'verftty, is altogcthei fiilfc, and to be refu- 
ted by Ten 1 houfand Inflames, both N?;- 
tional an(J, Pcrfonal, Ancient and Modern? 
The ''Jovs were never mow fi/ptrJli(iom, (if 
the Jclolatroui VVorjhiP of the -^un^ Moon and 
Stars, is Supcrllition) than in their Highell 
Profperity: For tlicntlicy became afliamcd 
as it were of the JUtcs and Cerenionicj 
tauglit l)y Tl/'^'/c-j ;nu! (Mew ambitious of ri- 
valling tlicir NeighhouringJSJations, irt all 
the Gallanivy and Pageantry of their ////fr- 
fiitiom IVorjhii', So that your admired Au- 
thor^, by poring upon Quint f^s Curtim, for 
one fingle Inllance, has quite forgot the »//- 
nmoifs Examples to the contrary, which he 
might Iravc iound in almofl: every Leaf/Of 
the iiiblc, or Page of Livf's Hiftory. 
' Sccpt. Ton't tell me of '^jews ; I believe 
we know little of them, but what fomt^ 
Modern Impoftors havp conveyed to us; it 
is apparent to me, that all the reft of Man- 
Idnd, are driven to fuperftition by Fear 

only. 

Lo^ic. Not fo neither. Pray what Na- 
tion fliew'd lefs Fear,and more Superftition 
than the Ancient Romans t And what Na- 
tion had ever moYdFiflories, and more Jl- 
tars than that Famous Monarchy? Wiio 
were ever more pun6tual in returning 
V , Thanks 
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Thanks to their fuppofed Deities,\\y^n their 
Senate and Generals ? And yet I anj inclin d 
to think, that they did not much fear their 
Emmies, when they returned Thanks to 
thdvGods that they had beat 'em, and that 
it was rather a fenfe of Gratitude than ot 
Fear, which was the Mother of that Pom- 
nous Devotion, . ., . , .1 

Scept. You talk of whole Nations by the 
Lump; can j(ou giveany Inftancctothe 
contrary in a linglePerfon ? ' 

Log.Yzs, Sir, that I can, without tumb- 
ling over any large Volumes of Hiftory : 
Nebiichadnez,z,ar wasa FortunatePrince,and 
Grc^t Conqueror ; nor did I ever hear that 
lie was very much a Coward ; and yet he 
kept(feeZ^rt//.«.2.) fcveral Nurfertes ot Ma- 
Picians, Jfirologers and Sorcerers y to inter- 
pret Drc^w/, predict i'«//'/r/>/e^,-andinltrutt 
Iiis Court and People in vWnperftitiQus Cu- 
ff oms of that Age and Nation. 

Scept. l^ut tho he was fccurc for the prc- 
fcnt, yet perhaps his fear o^ future tvtlsin- 
clin'd him to lo muchSuperftition, ^ 

IflF. Whatthendo you think ot his Gra- 
titude to Heaven, when he was returned to 
his Rcafon and his Throne (DanA-'^l)^^ 
no Paflion but Joy could M room m his 
Breaft, was that affo the Effbaof Fear? 
. Scept. I am viOtm\mQ^vi\\^cript'^re-hX'' 
amvles; Let us have Oneoutoffomebonelt 
fa^ran Author. B 4 ^^^* 
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Lo^. Then your own admired Cnrtiuiy 
Jlmll be my next Witnefs, even in that very 
Jlexandtr, whom witli equal front and ig- 
porance, cites to the contrary ; for no man 
was ever more fuperftitious than that Gre- 
cjaff jCpnqueror, when he was in the midft 
of all hisTy/V/w/'^andas far from Fear as 
from Adveiiity ; it was then that he fanci- 
ed himfelf to be the Son oijnpiier^nn En- 
thufiaifm not eafy to be parallellM, and im- 
poflible to be exceeded by any) and the joy 
ofthis, joyned with his othergood fortune, 
fo far tranfported him, that it quite exclu- 
ded all th?^t fuperfiitiotti Fcdr^ which liis 
^outhfajiers endeavoured to raife, by forbid- 
ding his entrance into the fata| City of Ba- 
bylon. 

Scept. Alexander y thoa Great Man, yet 
was but One Man : You caiiriotdeny, tn^t 
Fear, by its natural Ener^, is the only 
caufe of Supeirftition, nor can youaffign a- 
hy other. 

■ Log. Yes, Hope and Love are as certain 
Motives to what you call Superfiitiott^ as Pear 
or Sorrow. For have not Men Worfliippeda 
Wrong Deity, or thef rue God the M^rong 
Way, i^which is the Whole of Superftition) 
out of hopes of being made more Happy? 
^Ife how came the moft ^ncicnt Pagans to 
Deify tlicmoft benign of their Friends and 
ISmfaffors} " ' ' ^ 

Scept. 
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Scept. I hope you will at leaft grant, th?.t 
Supcrftition arifes from the P;i{Tions of 
Mankind, as may fufficiently be fcen by its 
mutable Nature, and not from any Idea of 
a God, that is obyious to the Rcafon of all 

Men. '' 

Log. All Religion (which your y/— .calls • 
Super ft ition)does not take its Original from 
the Paj/tons, but Irom the Reafon of Man- 
kind. No man that is not perfectly mad, 
would Love, or Fear, or Worfhipa God, 
or any Invifible Power, unlefs he was firft 
fully perfuadedof therealExiflence offuclr 
a Iking or Beings, that can hurt, or clfc re- 
lieve him .' For the Paf/ions, tlio never fo vi- 
olent, c6uld never hurry onaMantoWor- 
fiiip a What he thought to be a Non-ens, 
riiat had no tixiftencc but in his om I'ancj/. 
And this is the Rcafon, Why Keafts, that 
are capable of Ko/'c, and Fear, and Love, (or 
at Icaft fomething very like tbofe Pajftons) 
are yet ftrangers toall manner of Religion, 
viz. becaufe they have no fr^vioi^ Notion 
of a Deity, to ftir up thofe Pajjions in tlicm : 
Orherwife an Hare, that flies from all 
things, \AOi\\d bfi as fuperJfitiof/6 as the J- 
lextinder the Great y who made all to fly be- 
fore him. 

Scept. My Notion is, That it is the Fear 
of Mankind, working violently upon the 
Undcrftanding, that created all Notion of 
"^nvifible Power'?. Lt^. 
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Log. And my Notion is, That it is the 
Reafon of Mankind, that could not folvc 
the Creation of the World, and the Origi- 
nalof Man,butby having Rccoiirfc to fome 
Firft Caiifc, vvhichexcitcdthcra(rionsof 
Man toadore their Creator, and thofe other 
Invifihle Vomrs, which they prcfiuned did 
govern the World under liim. 

Scept. I do not fpcak of Natural, but that 
which you Divines do call Revealed Reli- 
gion. This is that Grand Cheat that the 
Priefls in all Ages have drefsM up in Vari- 
ous Habitsto pleafc the Vulgar, whoarc al- 
ways of a mutable Temper, and to keep 
them in fubje£lion to thofc Monarchs who 
want a Bridle to reftrain unruly Subjefts. 
But nothing is more fatal todiCommonmalth 
^ha.n too much of what you call Revealed 
Religion^ which is the Mother of Seditions 
and l\imults, and a great Enemy to a free 
Tiadc. And truly, this (I hope I fpcak to a 
Friend; makes me very much wifli wc 
could fee a Commonwealth in EnghnA^ that 
we might enjoy the liberty of thinking and 
fpeaking of Religion as we plcas'd, which 
now is too much reftrain'd. And my Au- 
thor tells you, That the Grand Defign of his 
Book was to flead for fuch a liberty. 

Log. I can fee no Reafon, why Religion 
fhould not be as ncceffaiy to fupport a 
Commprnvealthns^Momrthj : Vox do not 
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Commomvealihs call in the help of Oaths, to 
bind their Subjetls to Allegiance, as well as 
Mofjarchs? And may not Divifions about 
Religipn, that caufe Seditions, as well arifc 
where this L-iberty is, as where there is 
none ? For fuppofc One Numerous Party, 
not contented with Liberty, will aim at Do- 
minion over the other, may not Civil Wars 
on this account as well rife up in a ComtKOH- 
malth as in a Monarchy ? In all the Species 
of Government,tliere is fome Supreme Pow- 
er, either in One, or in a few, or in a great 
many, whioh Tas tl]e A poftlo teaches) ought 
mt to be refified^ not only for Wrath) bat Con- 
fciemefake : And if you take away Confci- 
ence from theSubjcdl, and leave nothingbut 
JVrath to reftrain his Rebcllion,therc will be 
no One Form of Government in the World, 
that can be much more fecurc than another, 
from private Plots and Contrivances of re- 
volting Subjefts. Berides,your Author feemu 
to me to bevery ignorant in Hiftory, when 
he would confine Religion to Monarchy, as 
Storks are faid by Nature to beconfin'dtoa 
Commomvealth. For never did Superftition 
flourifli more than in the City of Rome and 
others, whilft they were under a Republican. 
Government ; which gave oceafion to S. Pauls 
Reproof to the Athenians h I perceive that i» 
all things you are toofuperjlitious. And yet the 
Subjcfis of both, were as glorious for Anns 



) i 



y 



and Learning, as any of our Modern Repd- 
licks. I mull; confcfs, as for what you fay, that 
Religion is an Enemy to FrecTrade, is part- 
ly true, bccaufc it tatcs away from Trade, 
the freedom of lying, and cheating, and de- 
frauding, which fome perhaps think effcn- 
tial to it : But if you Gentlemen dcfire a 
Comnwmvealth^ that you may barter away 
our Religion for a Free Trade, I fay, pray 
God blcfs the Momrchy of England. 

Seep. Prithee don't think we defire to take 
away your Religion : Your Reafon ought to 
be your Only Religion, and that I am furc 
no man defires to take from you. My Au- 
thor's Defign is only to take oft'thofe Preju- 
dices which the Vulgar entertain of the 
Scriptures, who defpifc Reafon, and think 
that the Scriptures arc the Only Oracles of 
Truth-- In order to this my Author promifes 
todemonfl:rate,7yM/^ Prophecy ^or Revelation, 
is nothing elfe but ftrength of Vancy. That the 
jincient Prophets were only Men of aftrong /- 
maginationy and of aweak'ReaJon,' I hat the 
Divine La)v is nothing elfe but fatal Neafftty. 
That Miracles are only thofe Works of Nature 
ofwhofe Caufe we are ignorant. That the true 
%vay of interpreting thofe Books you call Scrip- 
tures, does Jhew that they are of Humane In- 
vention, and that every individual man hds a. 
Right and Authority to interpret Scripture as 
hepkafes. Jffdtbat^ 

Log. 
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Log. No farther, I befccch you ; this is 
Task enough for one time. Let us therefore 
leave his Preface, and proceed to the Book 
it fclf, that wc may fee, 

Quiddig?tum tamo Jer ethic fromiffor hiatu. 

Seep. With all my heart; Andfirft let's 
begin with his Definition of Prophecy^ and fo 
orderly examine the ftrength of all his In- 
vincible Arguments. 

Log. I am content ; and alfo further pro- 
mifc, That if he brings any Objeftions a- 
gaintt Revealed Religion, which I cannot 
anfwcr; I will then become of his Opinion, 
and fubfcribe to whatfoevcr you will liave 
mc. 

Seep Jt is as fair asl can wifli It to be 

Thus therefore he begins; 

Explicit Pr<tf4ti0y &incipit hoc locopri- 
inum. 
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P R P H Er I A. 

J.T)Rofhecy, ov Revelation , is the certain 
4- Knowledge of fomcthing (or Things j 
revealed unto Men by God : How do you 
!i|(e this Definition? . 

The. Very well, provided the Author 
thinks as he fpeaks ; and does not imix)fc 
iippn us (as his Cuftom is) by ambiguous 
Icrms. 

J. Well then : Mind the Confequcncc : 
All Natural Knowledge may properly be 
called Profhefiqrj for thofc things which wc 
laiow by Natural Light, depend upon the 
fole knowledge of God,and his Eternal De- 
crees : But our Mob-Divines, that ftand ga- 
ting with their Mouths open to Hcaven,to 
catch Wonder s^tiix\\X(\G Natural lleafon from 
Prophecy ; as if the one defcended from 
Heaven, and the other fprang from Earth 
onely : And yet humane rcafon is Divine, 

jfi. 
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in as much as the very faculties were by 
God Created \ and it is only excelled by 
rrophefie in two things ; Firft, that Pro- 
phefie extends its bounds further : And 
Secondly, it cannot be caufcd by the Laws 
of Nature. 

The. And Pray Sir, what Gliafms can 
you fee in Inch a Jargon of Difcourfe, a$ 
ihould draw your minds away one llep 
from rcveal'd Religion ? For here is a very 
abfurd confufion of Natural Knowledge, 
and that which proceeds from Divine Re- 
velation. No Man that apprehends the 
neceflary Connexion of two Terms, was 
ever yet call'd a Prophet, by any but this 
A.'-Vi Natural Knowledge might proper- 
ly be called Prophefy, then every Man that 
by his Natural Rcalon, could comprehend 
all thenccellary Properties of a Triangle, or 
the undoubted certainty of Mathematical 
Axioms ; or thofefelf-evidcnt Propofitions, 
which are known by a bare perception of 
the Terms, would be a Prophet ; and fo not 
only ( ) all tho Lord's People would be 
Prophets, but all the DeviPs People too ; 
for as much asfome Propofitions, by the fole 
Light ct' Reafon, arc evident to all Man- 
kind. 

J. You mift^ake my Authdr; for lietclk 
you,. page 2. That tho N<ttm-d }<j?on>h'dgc ?V 
Oivine^ yet the TeAikrf 9f it camwi be cnlltd 

' ■ Vro- 



